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TRANSLATION KEY 


Short Vowels 
A 


long vowels 


Jor ¢! a 


i 1 
3 u 


REVERENTIAL SYMBOLS KEY’ 


Arabic statement Transliteration 


may Subhanah wa ta‘ala 

é&, Azza wa-jal 

» Jalla Jalalu 

Sallallahu ‘alayhi wa salam 
‘Alayhis- salatu was-salaam 


‘Alayhis-salam 


Seal . ‘Alayhum-us-salam 
Qs, Radiyallahu ‘anhu 
Bs Radiyallahu ‘anhaa 
Eas Radiyallahu ‘anhuma 
HDs Radiyallahu ‘anhum 
AQs Radiyallahu ‘anhunna 
on. Rahimullah 

@®, Rahimallah 

Jan Rahimullah. 


Rahimhunnallah 


Meaning 
He is exalted above weakness and indignity 
He is exalted and glorified. 
Exalted is His glory 
Peace and salutations of Allaah be upon him. 
Peace and salutations be upon him. 
Peace be upon him. 
Peace be upon them (male). 
May Allah be pleased with him. 
May Allah be pleased with her. 
May Allah be pleased with them both (male). 
May Allah be pleased with them (male). 
May Allah be pleased with them (female). 
May Allah have mercy upon them (male). 


May Allah have mercy upon her (female). 


May Allah have mercy upon them both 


(male). 


May Allah have mercy upon them (female). 


1. Adapted from the book, Inheritance Regulations & Exhortations by Dr. Muhammad al-Jibaly 


GOLDEN ADVICE FOR THE SEEKER OF ISLAMIC 
KNOWLEDGE' 


Remember seeking knowledge is an act of worship. 


a Uy 
S on Develop the fear of Allaah. 
2 5 Be an adherent to the path of the Pious Predecessors (Sa/af—us-Salih). 
D S 
3. = Put arrogance and pride behind you. 
& *y Adorn yourself with the splendors of knowledge. 
rs) 
E 3 Avoid the gatherings of vain speech. 
nN 
Jp) 


Adorn yourself with gentleness and tolerance. 


Treat your teacher with respect, honor and courtesy. 


Try to take notes as your teacher explains. 


Do not contradict your teacher in a disrespectful manner. 


Listen attentively to your teacher's answers. 


Do not pester your teacher for an answer to your questions. 


Address your teacher in a respectful manner. 


The Etiquette of the 
Seeker with his Teacher 


Do not test your teacher's nerve nor patience. 


Beware of the bad companion. 


wo Befriend those who will encourage you to be studious. 
£ 3 Avoid disputing with your teacher. 
is) 
& § Befriend those who adorn their knowledge with good deeds. 
~~ 
7 = Beware of the haughty and arrogant student. 
a Oo 
H O Beware of the student whose knowledge and deeds are not commensurate. 
Be a companion of the one who has a sound creed. 
Have high a high aspirations in learning. 
iD) 
oP Kindle the desire for seeking knowledge 
o 
4 z Preserving knowledge through writing it. 
Gy 
se iS v Seeking refuge in Allaah when acquiring & seeking knowledge. 
= Se Se 
4 o . Summaries long compilations. 
ee SES 
5 é a Do not hesitate to ask questions. 
= = Discuss without falling into disputation. 
a a ; 
s Revise what you have learnt. 
a 


Learn the essential of each discipline. 


1. Adapted from the book, The Etiquettes of the Seeker of Islaamic Knowledge by shaykh Bakar Adullah Aboo Zayd (may Allaah have 


mercy upon him). 


SOME ETIQUETTES FOR LEARNING 


ALWAYS have course materials and writing implements with for the 
duration of the lesson. 

APPLY what you have learnt to your daily life. 

CONSTANTLY make notes of the knowledge and information 
given in each lesson as this will help you to store it in your long-term 
memory. 

DEVELOP positive study patterns that help you to retain what you 
have learnt. 

FORM study groups with other students to consolidate what you have 
learnt in lessons. 

LISTEN to the contributions of others and do not unduly interject 
while others are talking. 

MAKE sure your questions are related to the subject matter at hand 
and try to avoid questions that are off the topic. These types of 
questions are better left for open question and answer sessions or a 
more appropriate time. 

NEVER interrupt your teacher. 

REMEMBER that you are seeking Islamic knowledge for which 
there is a great reward in this life and the next. 


REVISE what you have written and try to commit it to memory. 


INTRODUCTION 


Indeed, all praise is due to Allah, we seek His help and assistance; and 
forgiveness; we seek refuge in Allah from the evil within ourselves and the 
consequences of our evil deeds. Whoever Allah guides none can misguide him, 
and whoever Allah misguides none can guide him aright. I bear witness (and 
publicly testify) that there is no deity worthy of worship (in truth) except for 
Allah, alone without any partners, and I bear witness that Muhammad (®) is His 


servant and His Messenger (*). 


This book represents an English rendition of a study text on the 
Abridgment of al-Akhdari's primer in Islamic law, originally authored by the 
Department of Ancient Education, Ministry of Islamic Affairs and Endowments, 
Kingdom of Morocco. This text holds a special place among contemporary Maliki 
scholars, who consider it a foundational introduction to the intricate realm of 
Islamic law. Through this translation, readers are granted access to the distilled 
wisdom of al-Akhdari's text, carefully curated by the venerable scholar Abi al- 
Azhari (may Allah have mercy upon him). This text provides an essential 
steppingstone for those embarking on a journey to comprehend the intricacies of 
Islamic jurisprudence, particularly according to the Maliki school of Islamic law 


and jurisprudence. 


We ask Allah to accept this humble effort and to make it heavy on the 


scales of good deeds on the Day of Resurrection. 
Taalib Alexander 


7 Safar 1445 AH/23 August 2023 CE 


Lesson 1: 


Biography of the venerable scholar ‘Abdur-Rahman al- 
Akhdari and His Book The Abridgment in Islamic Law. 


II. 


Lesson Objectives: 
1. Know who was the venerable scholar ‘Abdur-Rahman al-Akhdari 


2: To examine the scholarly contributions and academic standing of the 


venerable scholar ‘Abdur-Rahman al-Akhdari. 


3. To explore the distinguishing features of the book “The Abridgmen of 
al-Akhdari’ as authored by the venerable scholar ‘Abdur-Rahman 
al- Akhdari. 


Introduction: 


Central to the art of writing is the author's ability to offer readers a glimpse 
into their life, unfolding a tapestry woven with personal experiences. This 
not only grants readers access to the intricacies of the author's journey but 
also provides valuable insights into how these life encounters have molded 
their perspectives and knowledge. In the realm of transmitted sciences, 
where the majority of the author's discourse resides, understanding the 
author becomes paramount. Acceptance of transmitted knowledge hinges 


on the credibility and trustworthiness of the individual transmitting it. 


Ill. 


Renowned scholar Ibn Sirin (may Allah have mercy upon him) succinctly 
captures this essence, emphasising the necessity for transmitted sciences to 
flow only from the fountains of knowledge and trustworthiness when he 
said: 


“Indeed, this knowledge is the religion, so consider carefully from 


whom you take your religion from.” ! 


Hence, scholars have asserted: 


“Engaging in religious practices or providing religious verdicts based 
on books whose authors are unknown, and the authenticity of their 


content is uncertain, is not permissible.” 


So, who is the venerable scholar ‘Abdur-Rahman al-Akhdari? What is the 
significance of his book, “The Abridgment of al-Akhdari”? 


Focus of the Lesson: 
1. Concise Biography of the Author 


i. Name and Genealogy: 


He is Shaykh Imam ‘Abdur-Rahman ibn Muhammad al- 
Saghir ibn Muhammad ibn Sayyidi ‘Amir al-Akhdari al- 
Maliki (may Allah have mercy upon him) was a born in Biskra 
in Algeria in the year 920 AH/1515 CE al-Akhdari was 
named after a tribe of the Arabs, and the Bantyisi was named 


after Bantyts from the villages of Biskra, Algeria. 


1 Collected by Muslim in his introduction to his collection, Narration 25. 


iil. 


Education: 


Shaykh al-Akhdari (may Allah have mercy upon him) was a 
righteous, ascetic, and pious scholar with a firm footing in 
both reason and tradition. He travelled to seek knowledge in 
Tunisia, then returned from it to Pontius, then travelled again 
to Constantine in Algeria and took from its scholars, then 
returned to his town and settled there and taught in the place 
that was established by his grandfather, Muhammad bin Amir, 
who devoted himself to it and worked in it, teaching and 


benefiting students. 
Death: 


Shaykh al-Akhdari (may Allah have mercy upon him) died in 
the year 983 AH/1575 CE in his hometown of Bantios (Ben 


Thious) from the villages of Biskra and was buried next to 


his father. 


Concise Overview of the Treatise: 


Introduction to the Treatise: 


The Abridgment of al-Akhdari in Islamic Jurisprudence is a 
concise juristic compendium widely circulated, particularly 
addressing the topic of inadvertence. It is introduced with an 
educational and ethical prelude, emphasizing the connection 
of actions to their ultimate purpose rectifying the soul, 


purifying intentions, and incorporating repentance. 


it, 


Index of Topics Contained in the Treatise: 

1. The Introduction 

2. Chapter on Ritual Purification 

3. Chapter on Dry Ablution (Zayammum) 

4. Chapter on Menstruation 

> Chapter on Postpartum Bleeding 

6. Chapter on Prayer Times 

ve Chapter on the Prerequisite Conditions of Prayer 
8. Section on Forgetfulness in the Prayer 

The Main Topics of the Treatise: 

The Abridgmen of al-Akhdari comprises of three main topics: 


The first topic: | Islamic Morals and Etiquettes: ‘This 
section delves into the subject of ethical 
conduct, exploring the principles and 
guidelines governing proper behaviour. It 
provides insights into the etiquettes and 
virtues that Muslims are encouraged to 


uphold in various aspects of their lives. 


The second topic: Ritual Purification: The section of the 
book is dedicated to the theme of ritual 
purity, addressing the rules and practices 
related to ritual cleanliness in Islamic 


jurisprudence. ‘This section elucidates the 


significance of physical and _ spiritual 
purification, elucidating the various 
aspects of ablution, bathing, and other 


cleanliness-related rituals. 


The third topic: ‘The Prayer: The third section of the book 
centres on the topic of prayer, unravelling 
the intricacies of Islamic worship. It 
elucidates the procedures, conditions, and 
etiquettes associated with performing the 
ritual prayers, guiding readers through the 
essential elements of this fundamental act 


of worship. 


Together, these three books serve as a comprehensive guide, 
covering essential aspects of Islamic ethical behaviour, ritual 
purity, and the practice of prayer in the context of Islamic 


jurisprudence. 


The Importance of the Book the Abridgment of al-Akhdari: 


An abridgment, such as al-Akhdari's Abridgement in 


Jurisprudence, holds significant importance for several reasons: 


i 


Accessibility: The Abridgment of al-Akhdari distils complex 
information into a more concise and accessible format, 
making the content more approachable for a broader audience. 
This accessibility is particularly valuable for individuals 


seeking foundational knowledge in jurisprudence. 


lil. 


Time Efficiency: In a world where time is often a precious 
commodity, the Abridgment of al-Akhdari offers a time- 
efficient way to grasp essential concepts. Readers can gain 
insights into the core principles of Islamic law without delving 
into extensive volumes, making it suitable for both scholars 


and students. 


Educational Value: The inclusion of an educational and ethical 
prelude in the Abridgment of al-Akhdari adds an enriching 
layer to the content. This not only imparts legal knowledge but 
also underscores the moral and spiritual dimensions of Islam, 


contributing to a more holistic educational experience. 


Integration of Practical Wisdom: The Abridgment of al- 
Akhdari integrates practical wisdom, providing readers with 
not only theoretical knowledge but also insights into the real- 


world application of Islamic legal principles. 


Widespread Dissemination: Due to their concise nature, the 
Abridgment of al-Akhdari is a legal primer that has been widely 
taught by scholars and students of Islamic knowledge 
throughout the Muslim world. This wider reach contributes to 
the dissemination of knowledge and the potential positive 


impact on individuals' understanding of jurisprudence. 


In essence, the Abridgment of al-Akhdari serves as a valuable tool for 


learning and reflection, bridging the gap between legal intricacies 


and ethical considerations in a format that is both manageable and 


enlightening. 


IV. 


V. 


Important Vocabulary: 


Worship (s2!!): A comprehensive term for everything that Allah 
loves and is pleased with, both in terms of internal beliefs and 
outward actions. This includes acts of worship such as prayer, charity, 
fasting, and pilgrimage, as well as sincerity in speech, fulfilling trusts, 
kindness to parents, maintaining family ties, keeping promises, 


enjoining good, and forbidding evil. 


Islamic Law (4%): This is a religious science that studies the legal 
rulings and religious laws that Muslims must adhere to in their daily 
lives. It examines various issues and regulations related to worship 
and transactions, seeking to understand and interpret the prophetic 
traditions and Qur’anic texts related to these laws. Scholars of 
jurisprudence focus on elucidating what is permissible and 
impermissible, establishing a framework for personal, social, 
economic, judicial, and other behaviour in accordance with Islamic 


guidance and legislation. 


Abridgment (4+): This is a presentation of a summary or 
abstraction of a specific subject, used to convey information concisely 
and quickly. The purpose of the summary is to focus on the main 
points and provide a simplified understanding of the content, 
allowing the reader or listener to comprehend the subject without 


the need to delve into the complete information. 


Lesson Summary: 


VIII. 


XI. 


This lesson looks at the biography of the venerable scholar ‘Abdur-Rahman 
al-Akhdari (may Allah have mercy upon him) and his noble book “The 
Abridgment of al-Akhdari.” 


What is Derived from the Text: 


1; What is the specific focus of the venerable scholar al-Akhdari's 
Abridgment in Islamic Jurisprudence? 

2, Why is The Abridgment of al-Akhdari widely circulated, and what 
aspect of jurisprudence does it particularly address? 

Assessment: 

ile Who was venerable scholar ‘Abdur-Rahman ibn Muhammad al- 
Akhdari? 

2: What is the significance of the Abridgment of venerable scholar al- 
Akhdari, and why is it considered important in the field of Islamic 
Jurisprudence? 

3. In what ways does the Abridgment of al-Akhdari contribute to time 
efficiency, allowing readers to grasp essential Islamic legal concepts 
without extensive exploration of voluminous texts? 

Extension Activity: 


Shaykh Ahmad b. Mubarak al-Murzii’i said: 


“The study begins with the examination of the text of al-Akhdari, 
and it is not hidden that this is a study of the jurisprudence of Imam 
Malik. Studying jurisprudence according to the benefits of Imam 
Malik has significant advantages, including: assisting the servant in 
correcting their worship. Through seeking knowledge, the servant 


enters into the charitable acts promised by the Prophet (#).” 


Please read the text and complete the following tasks: 


1. 


Give a short and simple biography of the venerable scholar venerable 
scholar ‘Abdur-Rahman ibn Muhammad al-Akhdari (may Allah 


have mercy upon him). 


What is the starting text for an aspiring student of Islamic law 
according to the school of Imam Malik (may Allah have mercy upon 
him)? 


Write a short passage on the scholarly stature and prominence of 


venerable scholar ‘Abdur-Rahman ibn Muhammad al-Akhdari. 


Preparation for the Next Lesson: 


Read the upcoming text of the next lesson, and extract from it the 


following: 


1. 


ws 


find the definition of the term ritual purification, linguistically and 


as a religious term (Taharah). 


What are the categories of water? 


7 >, >, 7 7 
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Lesson 2: 


Ritual Purification (Taharah) 


1, 


II. 


Ill. 


Ritual Purification (Taharah) and its Ruling 


Lesson Objectives: 


1 To understand the concept of Ritual Purification (Taharah) and its 


rules. 


2. To distinguish between different types of water and their respective 


ruling. 
3. To understand the process of purifying oneself from impurities. 
Introduction: 


Allah, the Almighty, created water as a blessing for humans to benefit from 
and use for purification. One of the essential aspects in which water is 
needed is for acts of worship and devotion to the Creator. So, what is the 


meaning of ritual purification or Taharah, and what is its ruling? 


The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 


fed alll .dlt I nod fos gM ted aes A opens a5lb : Clend S5lghal 
sae a SADE UE Byes le, BAls sPaah sf yl she al dll shy 


fg Bs actly shad ly LAG Gob My cages Falls Osllells cdl 


IV. 


Ritual Purification (Taharah) has two categories: purification from ritual 
impurity and purification from physical impurity. The valid means of 
purification for both categories is pure and purifying water, which has not 
changed in colour, taste, or smell due to substances that are usually 
different from it, such as: oil, fat, grease, fleece, soap, dirt and the like, and 


similar substances and there is problem with: mud, earth and salt. 


dilo| SLE tng AB Ohl Lb Cad! ob WA Lb eed less 15) he 

MeN Shs Lala Fi 5 cstle ASG cold G Ab th del by aed ote 

bg gle) Pla Sas 5s Lob y de 5 el et GE UY ds 
Chapter: When impurity is known to be present in a specific place, then 
this place must be washed. If the impurity spreads, then the entire garment 
should be washed. If someone is unsure whether they have come into 
contact with impurity, they should perform a partial washing (known as 
‘nadah’). However, if they doubt whether their clothes or body have 
become impure, they should not perform the partial wash on them. If 
someone remembers impurity (on their body or clothing) while in the 
middle of prayer, they should interrupt the prayer unless they fear that the 
prayer time will end. If someone prays while forgetting about their 
impurity and remembers after finishing the prayer, they should repeat the 


prayer within its proper time. 


Important Vocabulary: 
1, Impurity (G4): Impurity is anything that is considered unclean or 
repugnant 


2; Mud (sal): Black mud which has a strong odour. 


VII. 


3. Oil (4): Fat from meat, such as ghee or tallow, and the like. 
A, Wool or fleece (e351!) The wool or fleece from sheep or their urine. 


5. Salt (ASciull): Soil or earth that has a high salt content. 


Lesson Summary: 


This lesson covers the rules of purification as presented in the text. It 
explains different types of water and how to purify oneself from ritual 


impurities. 


What is Derived from the Text: 
1. Identification of the rules of purification. 
a: Extraction the different categories of water. 


3. Understanding the process of purifying oneself. 


Focus of the Lesson: 

This lesson includes three main topics: 

1. Definition, Types and the Ruling of Ritual Purification (Taharah): 
a) Definition of Ritual Purification 


Linguistically: Cleanliness from impurities or 


filth. 


b) 


Religious Definition: It is a legal characteristic that allows 
a person to perform acts that are 


prohibited without it, like prayer. 


Types of Ritual Purification: 


i) Purification from ritual impurities: which includes 
Minor Ablution (Wudi’) and Major Ablution (Ghus/), 
and actions that are a substitute them, such as, Dry 
Ablution (Zayammum). 

ii) Ritual Purification from physical impurities: which 


includes the purification of clothes, body, and place. 


The Ruling of Ritual Purification: 


Ritual purification becomes obligatory for the one who 
wants to perform acts of worship, such as, the prayer. 


Evidence for this is the verses: 


Jy Kathy 6S 5 NgLne azledT I) Ass 15) Tye ale Soll eC 
GO eia5N1 J) pabesly Ko yp, lrnaly Ball 


O you who have believed, when you rise to [perform] prayer, 


wash your faces and your forearms to the elbows and wipe 


over your heads and wash your feet to the ankles. 
(Sarah M@idah [5]: 6) 


And the statement of the Almighty: 


& © sgh Deles 5 ® 


And your clothing purify! 


(Strah al-Mudathir [74]: 4) 


The Types of Water and their Rulings: 


Water is divided into three essential types: 


a) 


Pure and Purifying: 


This is pure water which remains in its original and natural 
state without any change in taste, colour, or smell. This water 
can used for both Ritual Purification and everyday purposes. 
The author, may Allah have mercy on him, explains the 


characteristics of this pure water, when he says: 


“The valid means of purification for both categories is pure 
and purifying water, which has not changed in colour, taste, 
or smell due to substances that are usually different from it, 


such as: oil, fat, grease, fleece, soap, dirt and the like.” 


And included in what is considered pure, is water that has 
undergone some changes, as long as those changes are 
expected or common. For example, water that has changed 
due to mixing with black soil or becoming salty. This type of 
water is also used for both Ritual Purification (Tahdrah) and 
everyday purposes. The author, may Allah have mercy on him, 
explains this: “and similar substances and there is is problem 


with: mud, earth and salt.” 


b) 


c) 


Pure but not Purifying: 


This is water whose properties has changed due to it coming 
into contact with a pure substance, like roses or dough, and 
becomes mixed with it. It is suitable for everyday use but not 
for Ritual Purification. It is important not to waste it because 


water is a universal blessing kindly given to use bu Allah. 


Not Pure nor Purifying: 


This refers to water that has changed its properties or any of 
its qualities due to coming into contact with an impure 
substance, such as blood or urine. It is considered impure or 
‘Najis and should be discarded because of its impurity. It 
cannot be used for either ritual purification or everyday 


purposes. 


The Method of Purifying Oneself from Ritual Impurity: 


Prayer (Sa/ah) is not valid in a place, with clothes, or on a body that 


is Ritually Impure. It is necessary to purify the place, clothes, or body 


by using pure water while intending to remove the impurity. This 


physical purification signifies the inner purity required for prayer. 


The ruling on purification varies based on different situations that 


may arise: 


1; 


The obligation of washing the specific area affected by 


impurity when its location is known. 


ill. 


Vi. 


Vii. 


The obligation of washing the entire garment or place if the 


impurity's location is uncertain. 


The obligation of sprinkling water on the garment or place of 


impurity when there is doubt about its impurity. 


It is not obligatory to wash or sprinkle water if impurity is 
confirmed to have touched something and there is doubt 


about its removal. 


The obligation of washing the impurity and discontinuing the 


prayer if one remembers the impurity during the prayer. 


It is recommended to repeat the prayer immediately if one 
prayed while being affected by impurity and remembered it 
after finishing the prayer. 


The obligation of repeating the prayer at any time if one 
started the prayer while being aware of the impurity and 


capable of removing it. 


And in regard to this, the author, may Allah have mercy on him, gives 


the following guidance: 


“When impurity is known to be present in a specific place, then this 


place must be washed. If the impurity spreads, then the entire 


garment should be washed. If someone is unsure whether they have 


come into contact with impurity, they should perform a partial 


washing (known as ‘Nadah’). However, if they doubt whether their 


clothes or body have become impure, they should not perform the 


partial wash on them. If someone remembers impurity (on their 


body or clothing) while in the middle of prayer, they should 
interrupt the prayer unless they fear that the prayer time will end. If 
someone prays while forgetting about their impurity and 
remembers after finishing the prayer, they should repeat the prayer 


within its proper time.” 


VIII. Assessment: 


XI. 


i Define Ritual Purification (Tahdrah) both linguistically and as a 
religious term. 

2. Differentiate between the types of water and explain the ruling for 
each one. 

3. Specify the methods of purifying the body, clothing, or place from 
impurity. 

Extension Activity: 


Al-Mardasi, may Allah have mercy on him, said: 


“Know that the essential conditions for Ritual Purification (Tahdrah) are 
five: Islam; reaching the age of puberty; sanity; the cessation of menstrual 


and postpartum bleeding; and the arrival of the prayer time.” 


Read the passage and extract the essential conditions for Ritual Purification 


(Taharah) that are mentioned in it. 


Preparation for the Next Lesson: 


Read the upcoming lesson's text and try to answer the following questions: 


i; Identify the Obligatory (Fara’id) and Recommended (Sunnan) acts 
of Minor Ablution (Wudz’). 


ii. Extract the rulings regarding forgetting an obligatory act of worship 
and forgetting a recommended act of worship in Minor Ablution 


(Wudi’). 


7 >, 7 7 7 
“~ ~~ ~~ ~ ~ 


Lesson 3: 


Minor Ablution (Wudi’) and its Ruling. 


I. Lesson Objectives: 
iL; Learn about the steps and rules of Minor Ablution (Wudi’). 


2, Differentiate between the obligatory acts (Farad) and the 
recommended acts (Sunnan) in performing Minor Ablution 


(Wudi’). 


3. Understand the virtues and benefits of Minor Ablution (Wudz’). 


II. Introduction: 


Allah, the Almighty, has made the obligation of prayer (Sa/ah) as an act of 
obedience to Him and a means of purifying the soul from human 
imperfections, such as, sin and disobedience. He has also mandated upon 
His servants the Minor Ablution (Wudz’) as a means of Ritual Purification 
(Taharah) and preparation for the performance of the prayer. The prayer 
itself is not valid unless the worshiper is in a state of Ritual Purification 


(Taharah), form among it is Minor Ablution (Wudi’). 


Ill. ‘The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 
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“Chapter: The obligatory acts (Faraid) of Minor Ablution (Wudi’) are 
seven (in number): Intention (Niyyah), washing the face, washing the 
hands up to the elbows, wiping the head, washing the feet up to the ankles, 
the sequence (following the proper order), and continuity (without 


unnecessary interruptions).” 
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“And its recommended acts (Sunnah) are: washing the hands up to the 
elbows when starting the ablution; rinsing the mouth; inhaling water into 
the nostrils; expelling the inhaled water from the nose; a repeated wipe 
over the head; wiping over the two ears; renewing the water for these acts; 
performing the obligatory acts in a specific order and if someone forgets a 
obligatory act of ablution upon a limb and remembers it soon after 
performing ablution, they should do it along with what comes after it. But 
if a considerable time has passed, they should perform it alone and then 
repeat what they prayed before it. If someone leaves a recommended act, 
they should still perform it, but they do not have to repeat the prayer. If 


someone forgets a part of the body and washes it alone with the intention, 


IV. 


and they had already prayed before that, they should repeat the ablution. 
If someone remembers rinsing the mouth and sniffing water into the nose 
after washing the face, they should not return to do them until they 


complete their ablution.” 


Important Vocabulary: 


iL, The elbows (cyi88 yall): The folding of the elbows; it refers to the joint 


between the forearm and the upper arm on which one leans. 


Z; Ankles (¢Sil):; The folding of the ankles; it refers to the two 


protruding bones at the joint of the lower leg and the foot. 


3. Wrists (ci sS!!): The folding of the elbows; it refers to the two 


protruding bones at the end of the forearm, beyond the wrists. 


4. Spot (Azal): A spot on the body that water has not been reached 


during ablution. 


Lesson Summary: 


This lesson covers the rules of Minor Ablution (Wudi’) as presented in the 
text, explains both its obligatory and recommend acts and what to do in 


particular situations if a specific act is forgotten. 


What is Derived from the Text: 


1, Extracting from the text the rulings related to the act of Minor 
Ablution (Wudz’). 


2 Explaining, from the text the rulings regarding forgetting an 
obligatory act from the obligatory acts of ablution and a 


recommended act from its recommended acts. 


VII. Focus of the Lesson: 
This lesson includes three main topics: 
1. Definition and the Ruling of Minor Ablution (Wudi’): 
a) Definition of Minor Ablution (Wuda’): 


Linguistically: Translation: Beauty and cleanliness, 
it is said: 'A face that is radiant and 
luminous,’ meaning it is beautiful 


and clean. 


Religious Definition: Washing specific body parts in a 


specific manner with intention. 


b) The Ruling of Minor Ablution (Wudi’): 


Minor Ablution (Wudi’) is obligatory when intending to 
perform the prayer or any other act of worship that requires 
purification from ritual impurity. The evidence for this is the 


saying of Allah Almighty: 


Sy pXiualy X55 LEG splell Ly 45 15) ipbels gil UE» 


‘oe 


AQ ene Y) ales Sgt ppenaly il sal 


O you who have believed, when you rise to [perform] prayer, 
wash your faces and your forearms to the elbows and wipe 


over your heads and wash your feet to the ankles. 
(Sarah M@idah [5]: 6) 


Among the wisdoms of Minor Ablution (Wudz’) is to prepare 
oneself for one of the most important acts of worship - the 


prayer - and among its virtues is that it expiates sins. 


Z The Obligatory (Farad) and Recommended (Sunnah) acts of Minor 
Ablution (Wudz’): 


a) 


iil. 


The Obligatory Acts (Farad) of Minor Ablution (Wuda’): 


Minor Ablution (Wuda’) requires the fulfilment of specific 
obligatory acts, and its validity relies entirely on the proper 
execution of these acts. There are seven essential acts that must 
be performed, and without them, Minor Ablution (Wudi’) is 


considered incomplete and invalid: 


Intention (Viyyad): it is the intention made in the heart to 


perform the act of Minor Ablution (Wudz’) 


Washing the face; the boundaries of the face are from ear to 


ear and from the regular hairline to the end of the chin. 


Washing the hands up to the elbows; the elbows are included 


in washing the hands. 


Wiping the entire head, including what can be easily reached 
from the hair, starting from the regular hairline to the end of 


the forehead. 


Vi. 


Vii. 


Washing the feet up to the ankles; the ankles are included in 


washing the feet. 


Massaging (ad-Da/k): it is to pass the hand over the limb with 


slight pressure. 


Continuity (a/-Fawur): it refers to performing Minor 
Ablution (Wudia’)without any unnecessary breaks in a 


continuous manner. 


For this, the author, may Allah have mercy upon him, states: 


b) 


“The obligatory acts (Farad) of Minor Ablution (Wudi’) are 
seven (in number): Intention (Viyyah), washing the face, 
washing the hands up to the elbows, wiping the head, washing 


the feet up to the ankles.” 


The Recommended Acts (Sunnah) of Minor Ablution 
(Wuda’): 


Minor Ablution (Wudz’) also includes recommended (Sunnah) acts 


that enhance its completeness, totalling eight in number: 


i, 


lil. 


Washing the hands up to the elbows is an important step 
before putting them into the water when one performs Minor 


Ablution (Wudi’). 


The placing of water into the mouth, swish it around, and then 


expelling. 
To inhale water into the nose with the breath during ablution. 


Exhaling water from the nose during ablution. 


Vi. 


Vil. 


Vill. 


Repeated wiping over the head, meaning, wiping the head 
from the crown to the front using the same water you used 


initially, at least once. 


Wiping over both ears, means cleaning both the outer and 


inner parts using the index fingers. 


Renewing water for wiping the ears, meaning, that sometimes 
the water may run out after wiping the head, so you need to 


get fresh water for wiping the ears. 


Order of performing the obligatory acts of Minor Ablution 
(Wudia’) in order, meaning, starting with washing the face, 
then the hands, followed by wiping the head, and finally 


washing the feet. 


For this, the author, may Allah have mercy upon him, states: 


The Ruling of Forgetfulness when Performing Minor Ablution 
(Wuda’): 


The one performing Minor Ablution (Wudi’) may forget and leave 


out an act when performing ablution, and for this reason, there are 


two possible situations: 


Firstly: If the person performing Minor Ablution (Wudi’) 


forgets to perform an obligatory act or misses a specific 
part of the limbs, as part of the obligatory acts, and then 
the worshipper remembers it while still being near (i.e., 


they haven't moved on to the next act), they should do 


Secondly: 


that act and complete the sequence of the ablution. 
However, if they remember it after they have already 
completed the prayer with the incomplete ablution, 
they should perform the missed act separately to 
complete their ablution and then repeat the prayer with 


the correct and complete ablution. 


If the person forgets to perform a recommended 
(Sunnah) act during Minor Ablution (Wudi’) and 
remembers it, they can perform that act. If there is still 
time for the prayer, it is recommended (Nawdfil) to 
repeat the prayer with the completed recommended act. 
However, if the time for that particular prayer has 
passed, the person should perform the missed 
recommended act for the next prayer within its 
designated time. If the person remembers the missed 
recommended act after starting another obligatory act, 
they should not return to perform it during the current 
ablution but instead do it after completing their current 


ablution for the subsequent prayers. 


And in respect to this, the author, may Allah have mercy upon him, 


says: 


“If someone forgets a part of the body and washes it alone 


with the intention, and they had already prayed before that, 


they should repeat the ablution. If someone remembers 


rinsing the mouth and sniffing water into the nose after 


washing the face, they should not return to do them until they 


complete their ablution.” 


VIII. Assessment: 
1. Define ablution Minor Ablution (Wudz’) and its ruling. 


2. Differentiate between the obligatory acts (Farlaid) of Minor 
Ablution (Wudi’), as mentioned in the text, and its recommended 


acts (Sunnan). 


3. Extract the obligatory acts of Minor Ablution (Wudi’) from the 


Qur’anic verse, related to ablution, mentioned in the text. 


3. Explain the rulings for someone who forgets an obligatory act of 
Minor Ablution (Wudi’). 
4, Explain the rulings for someone who forgets a recommended act of 


Minor Ablution (Wudi’). 


XI. Extension Activity: 


Ibn Ashir,? may Allah have mercy upon him, said: 


2 Tbn Ashir (990 AH- 1040 AH = 1582 CE - 1631 CE). He is Abdul-Wahid bin Ahmad bin ‘Ali bin Ashir bin 
Muhammad, known as Abu Muhammad, al-Ansari, al-Andalisi, al-Fasi, al-Maliki. He was a knowledgeable jurist 
who excelled in the fields of Qur’anic recitations, grammar, interpretation, principles of jurisprudence, theology, 


and other Islamic sciences. He studied under a number of prominent and eminent scholars of his time. (a/-I/am, 


vol. 4, p. 175) 


"The one who remembers the obligatory acts of ablution with ease 
completes them quickly, but it is only the one who is attentive and 


focused who perfects them. 


“If someone prays without performing a recommended act, whoever 


remembers it should perform it when it comes to mind." 


Please read these two verses and compare them with what has been studied 


in this lesson. 


Preparation for the Next Lesson: 


Read the upcoming lesson's text and try to answer the following 


questions: 


de Look at the virtues of ab Minor Ablution (Wudz’). 


Za Summarise the issues related to “Zaki? mentioned in the second 
paragraph of the text. 
Se Se Se Se Se 


Lesson 4: 


Minor Ablution (Wudi’) (Completion). 


II. 


Ill. 


Lesson Objectives: 
iL, To know the virtues of Minor Ablution (Wudz’). 


2; To understand the ruling of massaging and rubbing water on the 


fingers and toes in ablution and Minor Ablution (Wudz’) and Minor 


Ablution (Ghusul). 

3; To become familiar with the rules and etiquettes of Minor Ablution 
(Wudi’). 

Introduction: 


One of the special characteristics of Islam is its call to striving for excellence 
in all actions, particularly, those pertaining to worship. This is particularly 
true for acts of cleanliness and ritual purity, where the believer is instructed 
to give due care and attention to there perfection. This is evident in the 
complete and perfect way of performing the act of ablution, ritual washing 


that takes place before one performs acts of worship. 


The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 


IV. 
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“And the virtuous acts of Minor Ablution (Wuda’) are: mentioning the 
name of Allah; using the tooth-stick or the Siwdak; exceeding the first 
washing of the face and hands, starting with the front of the head, 
following the recommended practices in order, using a moderate amount 


of water on the limbs, and giving preference to the right hand side over the 


left.” 
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“It is obligatory to pass water between the fingers of both hands, 
thoroughly, during ablution. It is recommended to pass water between the 
toes of both feet. Also, it is obligatory to pass water through a thin beard 
during ablution, but it is not necessary for a thick beard. However, it is still 
obligatory to pass water through a thick beard during the Major Ablution 


(Ghusul), even if hair is abundant, until he completes his ablution.” 


Important Vocabulary: 


1. The naming (4<h0H!): It's what a person says before commencing 


Minor Ablution (Wudi’), it is to say: ‘In the name of Allah.’ 


2. The tooth-stick or Siwak (4) s4s)!): It is using a special stick made from 


the Arak tree or similar material to clean the teeth. 


VII. 


Rubbing or passing of water (C184): It is when the person rubs or 
massages with the fingers of the fingers of the other hand or with 


the fingers through the toes of the feet. 


Abundant hair (4assi); It refers to thick hair that is intertwined with 


each other. 


Lesson Summary: 


This lesson is a completion of the previous lesson, looking at the 


recommended and virtuosi acts of the Minor Ablution (Wudz’). 


What is Derived from the Text: 


1. 


Identify the rules included in the first paragraph of the text. Explain 
the nature of the rules mentioned in the second paragraph of the 


text. 


Identify the rules included in the first paragraph of the text. Explain 
the nature of the rules mentioned in the second paragraph of the 


text. 


Focus of the Lesson: 


This lesson includes two main topics: 


Te 


Virtuous Acts of Minor Ablution (Wuda’): 


Minor Ablution (Wudaz’) has recommended acts or virtuous deeds 


known, in the Arabic language as, ‘Mandubar. These are actions that 


Islamic law suggests but does not strongly emphasise or obligate. 


Those who perform these recommended acts are rewarded, but there 


is no punishment for those who omit them. These acts hold a lower 


status than the recommended or the obligatory acts in terms of 


importance. Some examples of the recommended acts during 


ablution include: 


iL 


The naming at the beginning of Minor Ablution (Wudi’), it 
is to say: “In the name of Allah.” Its wisdom is seeking help 
from Allah, seeking blessings, and invoking the virtue of 


sincerity. 


Using the tooth-stick or Siwak before rinsing the mouth; its 


wisdom is to freshen the mouth for supplication. 


Starting with the front parts of the body during washing and 


wiping. 


Performing the second and third washing in obligatory and 


recommended (Sunnah) acts. 


Following the sequence of the recommended (Sunnah) acts 
and combining them with the obligatory acts in the order of 


the verse of ablution. 
Using water economically, enough for washing the body parts. 


Giving precedence to the right-hand side, this involves 


starting with the right side before the left. 


And in this, the author says: “And the virtuous acts of Minor 


Ablution (Wudi’) are: mentioning the name of Allah; using 


the tooth-stick or the Siwak; exceeding the first washing of 
the face and hands, starting with the front of the head, 
following the recommended practices in order, using a 
moderate amount of water on the limbs, and giving 


preference to the right hand side over the left.” 


2. The ruling of Massaging and Rubbing with Water in Acts of 
Minor Ablution (Wuda’) and Major Ablution (Ghusu/): 


Among the rules of Minor Ablution (Wudi’) is the requirement of 
massaging or passing wet fingers through the fingers of both hands 
and the beard during the performance of Minor Ablution (Wudz’), 
if the beard is not thick. It is widely believed that massaging and 
rubbing with water is recommended for the toes of both feet during 
Minor Ablution (Wudi’), while in Major Ablution (Ghusu/), it is 
necessary, just like what is required for a thick beard. This practice 
emphasizes the importance of taking care of cleanliness and hygiene 
when performing acts of ritual purity. Thus, the author says: “It is 
obligatory to pass water between the fingers of both hands, 
thoroughly, during ablution. It is recommended to pass water 
between the toes of both feet. Also, it is obligatory to pass water 
through a thin beard during ablution, but it is not necessary for a 
thick beard. However, it is still obligatory to pass water through a 
thick beard during the Major Ablution (Ghusu/).” 


VIII. Assessment: 


ie Identify the virtues of Minor Ablution (Wudi’) derived from the 


lesson. 


2 Explain where the excellence of cleanliness and hygiene is 


manifested in these virtues. 


3. Mention the ruling of Minor Ablution (Wudi’) and Major Ablution 
(Ghusul). 


4, One of us is keen on cleanliness and tends to use water generously. 


What do you think about this behaviour? 


XI. Extension Activity: 
Ai’shah (may Allah be pleased with her) said: 


“The Prophet (#) used to start everything from the right whenever 


it was possible in all his affairs; for example: in washing, combing or 


wearing shoes.” ° 


Read the above Hadith and identify the things in which giving preference 


to the right-hand side is recommended within it. 


X. Preparation for the Next Lesson: 
Read the upcoming lesson's text and try to answer the following questions: 


dle Define the nullifiers of Minor Ablution (Wudi’) and explain its 


categories. 


3 Collected by Bukhari (no. 426) and Muslim (no. 268). 


2, List the things that prevent Minor Ablution (Wudi’) from being 
valid. 


Lesson 5: 


The Invalidators of Minor Ablution (Wudi’). 


II. 


Ill. 


Lesson Objectives: 


To learn about the things that invalidate Minor Ablution (Wudi’) and the 


rulings pertain to them. 


To distinguish between the different types of things that invalidate Minor 
Ablution (Wudi’). 


To understand what is prohibited regarding the things that invalidate 4. 


Minor Ablution (Wuda’) and their consequences. 


Introduction: 


Minor Ablution (Wudi’) is a state of purity, and purity is a state of 
completeness and beauty, both outwardly and inwardly. It makes one fit for 
performing the prayer and other acts of worship. By performing Minor 
Ablution (Wudia’), a person can attain closeness to Allah and seek His 
pleasure. Sometimes, certain situations can occur that invalidate a person's 


ablution, which reduces this state of completeness and beauty. 


The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 
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“Chapter: Invalidators of Minor Ablution (Wudi’) are of two essential 
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types: Actions (ahdath) and reasons (Asbab). So, Actions (ahdath) 
includes: urination; defecation; the passing of wind; pre-seminal fluid; and 
the emission of prostatic fluid. Reasons (4sbad) include: falling into deep 
sleep; fainting; intoxication; insanity; kissing; touching a woman with a 
desire for pleasure or finding pleasure in it; touch one’s genitals with the 
palm of the hand or the inside of the fingers. Furthermore, if someone is 
unsure whether they committed an Action (ahdath) that invalidates 
Minor Ablution (Wuda’), they must perform ablution again, except if they 
suffer from intrusive thoughts, in which case, they do not have to do 
anything. If a man experiences pre-seminal fluid emission, he needs to 
wash the entire penis, but females do not need to wash anything. Pre- 
seminal fluid is the fluid that comes out when a person experiences arousal 


due to thoughts, looking at something, or other such reasons.” 
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IV. 


“Chapter: It is not permissible for someone who has not perform the 
Minor Ablution (Wudi’) to pray nor to perform the ritual 
circumambulation (Jawaf) around the Kabah; nor to touch the script of 
the Noble Qur’an nor its cover, whether with their bare hands or using an 
object like a stick, except for the portion that one is learning. Also, one 
should not touch the tablet upon which the Noble Qur’an is wrtitten 
except when they are in a state of Minor Ablution (Wudi’) unless they are 
a student learning it or a teacher correcting those learning it. In the case of 
a child, they are treated like an adult regarding the handling of the Qur'an, 


and the sin of disrespect applies to both.” 


Important Vocabulary: 
Actions (4!81): Things that invalidate ablution on their own. 
Reasons (Gi); Things that cause ablution to be invalidated. 


Intrusive Thoughts or Satanic whispers (lu54054): These are the thoughts 


that make a person doubt and often bothers them. 


Pre-Seminal Fluid (égaall): A thin, white fluid that is often present after 


arousal. 


Prostatic Fluid (sill): A white, thick fluid that that is sometimes present 


after urination. 


Lesson Summary: 


VII. 


This lesson takes a general look at the invalidators of Minor Ablution 
(Wudu’). These are of two essential categories: Actions (ahdath) and reasons 


(Asbab). 


What is Derived from the Text: 


Develop an understanding of Actions (ahdath) and how they invalidate 
Minor Ablution (Wudi’). 


Develop an understanding of Actions (ahdath) and how they invalidate 
Minor Ablution (Wudi’). 


Identify the rules the ruling of touching the Noble Qu’an while in a state 


of minor ritual impurity. 


Focus of the Lesson: 
This lesson includes three main topics: 


1. Categories of Invalidators of the Minor Ablution (Wudi’) and 


their rulings: 


The invalidate of ablution, or things that nullify Minor Ablution 
(Wudi’), are divided into three categories: Actions (Ahdath), reasons 


(Asbab), and other than these two: 
i. Actions (Ahdath) 


These include what normally is excreted or comes out of the 
two orifices, such as: the passing of wind; defecation; 


urination; pre-seminal fluid), and Prostatic Fluid. All of these 


are considered Actions (Ahdath) that invalidate the Minor 
Ablution (Wudi’). The author, may Allah have mercy on him, 
said: “Invalidators of Minor Ablution (Wudi’) are of two 
essential types: Actions (dhdath) and reasons (Asbab). So, 
Actions (Ahdath) includes: urination; defecation; the passing 
of wind; pre-seminal fluid; and the emission of prostatic 


fluid.” 
Reasons (Asdab): 


These include what causes the emergence of a state which 


requires Minor Ablution (Wudz’), such as: 


a). Loss of consciousness due to deep sleep, intoxication, 


fainting, or insanity. 


b). Touching the opposite sex with the intention of 


deriving pleasure or arousal. 


c). Kissing (with the intention of deriving pleasure or 
arousal), its ruling is similar to touching, the opposite 
sex with the intention of deriving pleasure or arousal, it 


invalidates Minor Ablution (Wudz’). 


d). Touching the - male = genitals without a barrier. About 
this, the author, may Allah have mercy on him, said: 
“Reasons (Asbab) include: falling into deep sleep; 
fainting; intoxication; insanity; kissing; touching a 
woman with a desire for pleasure or finding pleasure in 
it; touch one’s genitals with the palm of the hand or the 


inside of the fingers.” 


iii. | What is neither a Action (4hdazh) nor a Reason (Asbab) or a 
This is two things: 


a) When there is doubt about being in a state of ritual 
purity after performing ablution, or doubt about being 
in a state of impurity after being in a state of purity, it 
is necessary to perform ablution again to ensure 


certainty in worship. 


b) Apostasy, which means turning away or abandoning 


Islam after proclaiming to be a Muslim. 


What occurs due to illness or doubt does not invalidate one's 
state of ritual purity, such as someone suffering from 
incontinence or obsessive thoughts, as these conditions affect 
them most of the time. About this the author states: “if 
someone is unsure whether they committed an Action 
(ahdath) that invalidates Minor Ablution (Wudi’), they must 
perform ablution again, except if they suffer from intrusive 


thoughts, in which case, they do not have to do anything.” 
What does the state of ritual impurity prevent: 


The state of ritual impurity prevents certain actions that are not 
permissible except in a state of purity. Some of these actions include 
performing of the prayer, circumambulation (Zawdf) around the 
Kabah, touching the Noble Qur'an or a Quranic tablet, and 
engaging in acts of worship that entail invoking the majesty of Allah 


in the heart of the believer. 


VIII. 


XI. 


Anyone who engages in any of these actions and deeds, while in a state of 
ritual impurity, commits a sin, and the sin is the same for both adults and 
minors when it comes to touching the Qur’an. About this the author states: 
“It is not permissible for someone who has not perform the Minor 
Ablution (Wudi’) to pray nor to perform the ritual circumambulation 
(Tawaf) around the Kabah; nor to touch the script of the Noble Qur’an 
nor its cover, whether with their bare hands or using an object like a stick, 
except for the portion that one is learning. Also, one should not touch the 
tablet upon which the Noble Qur’an is written except when they are in a 
state of Minor Ablution (Wudi’) unless they are a student learning it or a 
teacher correcting those learning it. In the case of a child, they are treated 
like an adult regarding the handling of the Qur’an, and the sin of 


disrespect applies to both.” 


Assessment: 


iB Define the invalidators of Minor Ablution (Wudi’) and clarify their 


categories. 


2. Illustrate each category of the invalidators of Minor Ablution 


(Wudia’) with an example. 


3. | Enumerate what the state of impurity prevents. 


Extension Activity: 


Al-Mardasi, may Allah have mercy on him, said in regard to the categories 


of sleep: 


“Actions that are lengthy and substantial unanimously invalidate the 
ablution, and the opposite, which are short and light actions, do not 
invalidate the ablution according to the commonly accepted opinion. 
However, when the actions are lengthy but light, it is recommended 
to perform Minor Ablution (Wudi’) after them. On the other hand, 
the short and heavy actions invalidate Minor Ablution (Wudi’) 


according to the widely known opinion.” 7 


Read the text and clarify the categories of sleep and their rulings mentioned 


within it. 


X. Preparation for the Next Lesson: 
Read the upcoming lesson's text and try to answer the following questions: 
1. Define the obligatory acts of Major Ablution (Ghusu/). 
2. Specify the obligatory acts of Major Ablution (Ghusu/) 


3. Differentiate between the obligatory acts of Major Ablution 
(Ghusul) from the recommended acts (Sunnah) of Major Ablution 
(Ghusul). 


4 Umdah al-Bayan, p. 30. 


Lesson 6: 


the Mandatory Acts of Major Ablution (Ghusul) and its 


rulings. 

I. Lesson Objectives: Major Ablution (Ghusu/) 

dl, To familiarise oneself with the concept of Major Ablution (GAusz/) and the 
reasons to perform it. 

2 To distinguish between the obligatory acts of Major Ablution (Ghusu/) and 
its recommended acts (Sunnah). 

3. To be diligent in applying the rulings of Major Ablution (Ghusu/). 

II. = Introduction: 


Allah Almighty created human beings and naturally instilled in them 
various feelings and instincts. Some of these instincts are essential for 
human survival and reproduction, while others serve as inherent 
inclinations that shape human behaviour and emotions in different 
circumstances. Sometimes these instincts lead to the believer being in a 
state of ritual impurity, To mitigate this, He has legisted for the believer to 
to perform to regain to address this, Allah Almighty prescribed the act of 
Major Ablution (Gusu/) as a means to restore ritual purity and the state of 


tranquillity that is gained through His worship. 


Ill. 


The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 
esd BAG ¢ Wy edly ath dl BG t. Jud eA Gd 
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“Chapter: Major Ablution (Ghusu/) is obligatory for three things: in the 
case of ejaculation or sexual defilement; menstruation, and postpartum 
bleeding. As for Sexual defilement, it is of two types: one is the release of 
semen with pleasure, which occurs during sleep or while awake due to 
sexual intercourse or other means, and the second type is the 


disappearance of the male genital into the female genital.” 
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sls Ns ly og gp htl Be Se Jeklh als Jad 
tle jads GE SLEKZYs Absbal sgh x25 J “po er ser 

heb Bab Jab ad ON ado tly ull og He} tod ey of 

“Whoever sees in their dream as if they are having sexual intercourse, but 
no semen comes out, then there is nothing upon them (no obligation), and 
if someone finds dried semen on their garment and does not know when it 
happened, they should perform Major Ablution (GAusul) and repeat the 
prayers they performed since their last sleep in that garment. Chapter: 
Obligatory acts of Major Ablution (GAusu/) include: having the intention 


when starting; pouring water over the entire body; rubbing the body, and 


ensuring that water reaches every part. The recommended acts (Sunnah) of 


IV. 


Major Ablution (G4usu/) include: washing the hands up to the elbows, like 
when performing Minor Ablution (Wudi’), rinsing the mouth, sniffing 
water into the nose, rinsing the mouth and nostrils, washing the earlobes: 


and washing both the outside and inside of the visible part of the ear.” 


Important Vocabulary: 


Major Ablution (j24|): is a term for bathing, and here it refers to the act of 


bathing to remove ritual impurity due to sexual Impurity (Jandabah). 


Menstruation (J)!): linguistically means “flowing,” and in Islamic law, it 
refers to the blood that normally exits from a woman without childbirth or 


illness due to her monthly menstrual cycle. 


Postpartum bleeding (Jl): is the discharge of blood from a woman due 
to childbirth. 


Glans (Asal), This refers to the foremost tip of the male genital. 


Ey are ae 3 
Earlobe: ((2¥! 448-4): refers to the outer and inner parts of the ear. 


Lesson Summary: 


This lesson takes a general look at the Major Ablution (GAusu/) and what 


acts or events make it obligatory to perform it. 


What is Derived from the Text: 


Extract from the text the obligatory acts of Major Ablution (Ghusu/) 


VII. 


Specify the obligatory acts of Major Ablution (Ghusu/). 


Mention the recommended acts (Sunnah) of Major Ablution (Ghusu/). 


Focus of the Lesson: 

This lesson includes three main topics: 

1. Major Ablution (Ghusu/) and Its Obligatory Acts. 
if Definition of Major Ablution (Ghusu/): 


Major Ablution (Gusu/) is the act of purifying the entire body 
with water while rubbing the body parts, with the intention of 


making oneself permissible for prayer. 
ii. The Obligatory Acts of Major Ablution (Ghusu/): 


The obligatory acts that require a person to perform Major 


Ablution (Gusu/), and they are known as its reasons, are four: 


a. Ejaculation: whether due to desire while awake, with 
the customary pleasure, or due to pleasure during sleep, 
whether in a dream or otherwise. Ifa person did not see 
any trace of semen in their clothes but they are unsure, 
they should perform Major Ablution (Ghusu/), and 
repeat any prayers they have performed. If someone sees 
themselves, performing intercourse, in a dream but does 
not find semen in their clothes, they do not need to 


perform Major Ablution (Ghusu/). 


b. The penetration of the male glans into the female glans 


whether ejaculation occurs or not. 


G Menstruation: Major Ablution (Ghusu/) becomes 
obligatory after the cessation of menstrual bleeding, 
and it is not valid to perform Major Ablution (Ghusu/) 


before it. 


d. Postnatal bleeding: Major Ablution (Ghusu/) becomes 


obligatory after the cessation of postnatal bleeding. 


About this the author states: “Major Ablution (Ghusul) is 
obligatory for three things: in the case of ejaculation or sexual 
Impurity; menstruation, and postpartum bleeding. As for 
Sexual Impurity, it is of two types: one is the release of semen 
with pleasure, which occurs during sleep or while awake due 
to sexual intercourse or other means, and the second type is 


the disappearance of the male genital into the female genital.” 


The Obligatory Acts of Major Ablution (Ghusu/): 


There are five obligatory acts for Major Ablution (Ghusu/), and they 


are: 


Intention (Viyyah), which is determination, and its place is the 


heart. 


Continuity, which means performing Major Ablution 
(Ghusul) without any interruptions during the process. It 


involves ensuring that water reaches all parts of the body. 


ill. 


Rubbing the entire body while pouring water over it or 
afterward, using the hand or any other means if the hand 


cannot be used. 


Ensuring that the water reaches the skin when washing the 
hair on the head or any other hair body hair, even if it is thick. 
It is recommended to comb the fingers through the toes 
during Minor Ablution (Wuda’), but during Major Ablution 
(Ghusul), it becomes obligatory, just like with a thick beard. 


About this the author states: “Obligatory acts of Major Ablution 


(Ghusul) include: having the intention when starting; pouring water 


over the entire body; rubbing the body, and ensuring that water 


reaches every part.” 


The Recommended Acts of Major Ablution (Ghusu/l): 


There are five recommended (Sunnah) acts of Major Ablution 


(Ghusul), and they are: 


i, 


ill. 


Washing the hands up to the elbows three times before 
starting the Major Ablution (GAusu/), similar to what is done 
in Minor Ablution (Wudz’). 


Placing water into the mouth, swishing it around, and then 


spitting it out. 
Drawing water into the nostrils while inhaling. 


Expelling water from the nostrils while exhaling. 


v. | Wiping the inside and outside of the ear canals, as they are 
part of the body that should be washed during Major Ablution 
(Ghusul). 


And in all of this, the author (may Allah have mercy on him) states: 
“The recommended acts (Sunnah) of Major Ablution (GAusz/) 
include: washing the hands up to the elbows, like when performing 
Minor Ablution (Wudi’), rinsing the mouth, sniffing water into the 
nose, rinsing the mouth and nostrils, washing the earlobes: and 


washing both the outside and inside of the visible part of the ear.” 


VIII. Assessment: 


XI. 


1. Extract the obligatory acts of Major Ablution (G/usz/), supported by 
your knowledge. 


2: Differentiate the obligatory acts of Major Ablution (GAusu/) from its 


recommended (Sunnah) acts. 


3. Explain the difference between Minor Ablution (Wudi’) and Major 
Ablution (Ghusu/) regarding the acts of combing through the hair 
and fingers. 


Extension Activity: 


Al-Mardasi (may Allah have mercy on him) said, regarding the one who 


sleeps and experiences a seminal emission: 


“If someone wakes up and finds dampness on their garment and is 
unsure whether it is semen or pre-seminal fluid, they should perform 
Major Ablution (Ghusu/) according to the commonly known 
practice. They should then repeat the prayers starting from the last 
sleep period during which they wore that garment, and this is a 
consensus among scholars. Similarly, if they find the dampness to be 
dry, they should also perform Major Ablution (Ghusu/) and repeat 
the prayers from the last sleep period according to the commonly 
known practice... Likewise, if it becomes evident that it is semen, 


then they should repeat the prayers from the last sleep period.” ° 


Read the text and clarify the categories of sleep and their rulings mentioned 


within it. 


X. Preparation for the Next Lesson: 
Read the text of the next lesson and take a look at the following: 


dl, Define the virtues of Major Ablution (Ghusu/). 


2. Summarise the rulings regarding forgetfulness in Major Ablution 
(Ghusul). 
3. Clarify the actions that are prohibited for someone in a state of major 


ritual impurity. 


> Umdah al-Bayan, p. 35. 


Lesson 7: 


Requirements and Rulings of Major Ablution (Ghusul). 


II. 


Ill. 


Lesson Objectives: 
dl To acquaint oneself with the virtues of Major Ablution (Ghusz/). 


Z. To deduce the ruling regarding forgetfulness in Major Ablution 
(Ghusul). 


3. To avoid what is prohibited due to major ritual impurity. 


Introduction: 


We have learned about the rules of Major Ablution (GAusu/), and how it 
purifies us from impurities and conditions that do not align with the beauty 
and magnificence of worship. Major Ablution (G/usu/), has been prescribed 
to us with virtues that we can appreciate even more, acknowledging its 


beauty and perfection. 


The Text: 

Imam al-Akhdari, may Allah have mercy upon him, said: 
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“And its virtues are: mentioning the Name of Allah; beginning by washing 
any impurities from the genitals. The person forms the intention in their 
heart, then washes the same limbs that are washed in Minor Ablution 
(Wudi’) one by one. Then, they start with the upper part of their body, 
perform the three steps of washing the head, and begin with the right side 
of their body. They use a moderate amount of water when washing the 


different body parts.” 
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“Whoever forgets a spot or to wash a limb should proceed to wash that 
spot or part when they remember, even if it's after a month, they should 
also repeat the prayers they performed before remembering it. But if they 
delay washing the missed spot after remembering it, their Major Ablution 
(Ghusul) will be invalid. However, if the missed spot is part of the Minor 
Ablution (Wudi’) and they happen to perform Minor Ablution (Wudi’) 


again, it is considered sufficient.” 


23 a 
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“Chapter: Translation: It is not permissible for the person in a state of 
Major Ritual Impurity (Junub) to enter the mosque, nor to recite the 
Qur’an, except for the verse and similar phrases for seeking refuge (in 
Allah) and the like. If someone is unable to handle cold water, they are not 


allowed to approach their wife until they prepare the instrument (to assist 


IV. 


with ritual purification), unless they have a seminal emission, in which 


case, there is no blame on them.” 


Important Vocabulary: 


1. 


Major Ritual Impurity (G!)): The one who us in a state of ritual 


impurity due to sexual activity. 
Seeking refuge (23+): For seeking refuge and protection. 


Receptacle or Instrument (41Y!): The tool or instrument used to heat 


water. 


Lesson Summary: 


This lesson takes a general look at the virtues and meritous acts related to 


Major Ablution (Ghusu/). 


What is Derived from the Text: 


Identify the virtues of performing the Major Ablution (Ghusu/). 


Extract the rulings regarding forgetfulness in the performance of 


Major Ablution (Ghusu/). 


Extract what prevents one from performing the Major Ritual 
Impurity, that is, the actions or conditions that invalidate the Major 


Ablution (GAusu/)) from the text. 


VII. Focus of the Lesson: 


This lesson includes three main topics: 


ie 


The virtues and Merits of Major Ablution (Ghusu/): 


For the Major Ablution (Ghusu/), like Minor Ablution (Wudz’), 


there are additional commendable virtues acts that increase the 


reward of worship. These virtues include: 


Ls 


The designation at the beginning, saying “in the Name of 
Allah,” which is for the seeking of assistance and blessings of 
Allah. 


To begin, after washing the hands, by removing impurities 
from the body and private parts, intending to remove Major 


Ritual Impurity (Janabah). 


Washing of the body parts in similar order to that of Minor 


Ablution (Wudz’), one after each another. 


Prioritising the washing of the upper parts of the body before 
the lower parts, and washing the right side before the left side, 


while avoiding touching the private parts during this process. 


Washing the head in three separate portions, using three 
handfuls of water, is recommended, and exceeding this 


amount is disliked. 


Conserving water and using only the amount necessary for 


washing the body parts in order to avoid extravagance. 


About this the author states: “And its virtues are: mentioning the 
Name of Allah; beginning by washing any impurities from the 
genitals. The person forms the intention in their heart, then washes 
the same limbs that are washed in Minor Ablution (Wuda’) one by 
one. Then, they start with the upper part of their body, perform the 
three steps of washing the head, and begin with the right side of 
their body. They use a moderate amount of water when washing the 


different body parts.” 


The Rulings of Forgetfulness in Major Ablution (Ghusu/): 


Certainly, forgetfulness may occur in some aspects of Major 
Ablution (Ghusu/), and its ruling is similar to the rulings of 
forgetfulness in Minor Ablution (Wuda’). However, it is not 
necessary to repeat everything after the forgotten act, in order to 
avoid undue hardship. Therefore, if someone forgets to wash a 
specific body part or area during ablution, they should promptly 
proceed to wash that part or area as soon as they remember, 
regardless of whether the prayer time is near or far. They should also 
repeat the part of Major Ablution (GAusu/), that was incomplete due 
to the forgetfulness. If someone performs the prayer with an 
incomplete ablution, they should repeat the prayer after performing 
the proper ablution. Moreover, delaying the ablution after 
remembering it invalidates Major Ablution (G/usu/), due to missing 
the immediate opportunity. However, any recommended (Sunnah) 


acts of Major Ablution (Ghusu/), that were forgotten can be 


performed in subsequent ablutions for future prayers, as previously 


mentioned regarding the ritual ablution (wudu’). 


In this matter, the author (may Allah have mercy upon him) states: 
“Whoever forgets a spot or to wash a limb should proceed to wash 
that spot or part when they remember, even if it's after a month, they 
should also repeat the prayers they performed before remembering 
it. But if they delay washing the missed spot after remembering it, 
their Major Ablution (Ghusu/) will be invalid. However, if the 
missed spot is part of the Minor Ablution (Wuda’) and they happen 
to perform Minor Ablution (Wudi’) again, it is considered 


sufficient.” 


The Barriers of Major Ritual Impurity: 


These barriers refer to the conditions or states that prevent a person 
from performing acts of worship, such as the prayer, due to being in 
a state of ritual impurity, such as menstruation, postpartum bleeding, 


or sexual impurity. 


The Major Ritual Impurity (Janabah) prevents everything that 
the Minor Ritual Impurity (Hadath al-Asghar) prevents and these 


includes: 
Entering the mosque and reciting the Noble Qur’an: 


while in a state of Major Ritual Impurity (Jandbah) are not 
allowed. This is based on the narration of ‘Ali (may Allah be 


pleased with him) who said: 


“The Messenger of Allah (#) used to recite Qur'an in 
all circumstances except when he was in a state of Major 


Ritual Impurity (Janabah).”° 


And there is an allowance for reciting a few verses of the 
Noble Qur’an for healing or seeking protection, like the Ayah al- 
Kursi or the Verse of the ‘Throne,’ a/-Ikh/as,® and the 


Mu awwidhatayn or the Verses of Refuge.’ 


However, a man is prohibited from engaging in sexual 
relations with his spouse when he is in a state of ritual purity (Tair) 
but has no access to water or heating equipment and cannot use cold 
water. [his prohibition is to avoid introducing major ritual impurity 


(Janabah) upon both of them while they are in a state of ritual purity. 


In this regard to this, the author of the book says: “It is not 
permissible for the person in a state of Major Ritual Impurity 
(Janabah) to enter the mosque, nor to recite the Qur’an, except for 
the verse and similar phrases for seeking refuge (in Allah) and the 
like. If someone is unable to handle cold water, they are not allowed 
to approach their wife until they prepare the instrument (to assist 
with ritual purification), unless they have a seminal emission, in 


which case, there is no blame on them.” 


° Collected by an-Nasa’i wi (no. 266) and declared to be Daf or ‘Weak’ by al-Albani in Da’#f Sunan an-Nasa’i 
(no. 266). 

? Sarah al-Bagarah (2): 255. 

8 Surah al-Ikhlas (112): 1-4. 

9° Sarah al-Falag (113): 1-5, and Sirah an-Nas (114): 1-6. 


VIII. Assessment: 


i 


2: 


Explain the virtues of Major Ablution (Ghusu/). 


Clarify the rulings regarding forgetfulness during a Major Ablution 
(Ghusul). 


What are the common prohibitions between minor ritual impurity 


(Hadath al-Asghar) and Major Ritual Impurity (Janabah)? 


What are the situations in which a person in a state of major ritual 


Impurity (Janabah) is allowed to recite the Noble Qur’an? 


XI. Extension Activity: 


Al-Mardasi (may Allah have mercy on him) said: 


Know! that there are benefits in wetting the hair before pouring 
water on it; one of them is that the water reaches the scalp easily, and 
the other is to wet it to avoid harm to the head because the scalp 
pores are open. If it is not wetted, the water will enter through those 
pores and cause harm, but if it is wetted, the skin contracts to repel 


the water.” '° 


Read the text and summarise the benefits of wetting the hair with water 


during washing. 


© ‘Umdah al-Bayan, p. 37. 


X. Preparation for the Next Lesson: 


Read the upcoming lesson's text and try to answer the following questions: 


ie 


Please mention the reasons for performing Dry Ablution 


(Tayammum). 


Differentiate the obligatory acts (Fara@id) of Dry Ablution 


(Tayammum) from its recommended (Sunnah) acts. 


Lesson 8: 


Dry Ablution (Tayammum) and its Rulings. 


II. 


Ill. 


Lesson Objectives: Major Ablution (Ghusu/) 


dl To learn about Dry Ablution (Zayammum), its reasons, and its 


rulings. 


2. To distinguish between the obligatory acts (Fara@id) and the 


recommended (Sunnah) acts of Dry Ablution (Tayammum). 
3. To learn about the virtues and merits of Dry Ablution (Tayammum). 


4. To develop a sense of the mercy of Allah and His granting ease on 


His creation. 


Introduction: 


It is evident that the soul of a believer finds solace in worship to the extent 
that it becomes an inseparable part of them, unable to free itself from it. 
However, certain circumstances may arise where they cannot attain Ritual 
Purification (Taharah) required for that worship. In His mercy, Allah has 
provided an alternative, which is Dry Ablution (Zayammum), as a substitute 
for water-based purification. So, what is Dry Ablution (Zayammum)? 


When is it legislated? What are its rulings? 


The Text: 


Imam al-Akhdari (may Allah have mercy upon him) said: 
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“Chapter on Dry Ablution (Tayammum): A traveller may — Dry 
Ablution (Tayammum) without this being considered a sin. A sick person 
may also perform Dry Ablution (Zayammum) for obligatory or 
supererogatory prayers. A healthy person present at the time of prayer may 
perform Dry Ablution (Zayammum) if they fear missing the prayer's 
designated time. However, a healthy person should not perform Dry 


Ablution (Zayammum) for supererogatory prayers, Friday prayer, or 


funeral prayer unless there is a need for it due to attending a funeral 


prayer.” 
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“The obligatory acts of Dry Ablution (Jayammum) are: commencing with 
the intention (Niyyah), using clean earth (as-Sa’id); wiping the face; 
wiping both hands up to the elbows; firstly striking the ground with both 
palms; continuity; entering the designated time for prayer; direct 
connection with the prayer. The clean earth includes soil, clay brick, stone, 
snow, mud, and similar substances. Using baked plaster, a mat, wood, 


grass, or the like is not permissible for Dry Ablution (Tayammum). An 


IV. 


exception is made for the sick person who can use a wall of stone or brick 


if no other substitute is available.” 
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“Its recommended (Sunnah) acts are: renewing the clean earth for each 
hand; wiping the area between the elbows and the wrists; and performing 
the acts of Dry Ablution (Zayammum) in the proper sequence. Its virtuious 
acts include: beginning with the name of Allah; giving precedence to the 
right hand side over the left; and placing the outer part of the forearm 


before the inner part; and the front part before the back part.” 


Important Vocabulary: 


1. Necessity or obligatory (4): It became necessary or obligatory to 


do or to perform. 


2, Clean Earth (44l!): The surface of the earth, whether it is soil or 


other substances. 
3. Mud (j2\4241)): Wet clay or mud with water. 
4. Plaster (Gaal): Material used for whitewashing and coating walls. 


5. Sick or ill person (U4): the person who has limited capcty due to 
ill health. 


Lesson Summary: 


VII. 


This lesson takes a look at the Dry Ablution (Tayammum). Its obligatory 


acts; virtuous and meritorious acts; and recommended (Sunnah) acts. 


What is Derived from the Text: 


1. Extract from the text the obligatory acts of Dry Ablution 


(Tayammum). 


Z: Extract the obligatory acts (Fara’id) of Dry Ablution (Tayammum) 


from the text. 


3. Identify the recommended acts (Sunnah) of Dry Ablution 


(Tayammum) and its virtues from the text. 


Focus of the Lesson: 
This lesson includes three main topics: 
1. Dry Ablution (Zayammum) and its reasons: 
i. Definition of Dry Ablution (Zayammum). 


Linguistically: ‘The Arabic word ‘Tayammum means: 


Gs : 5) ¢ ) 
intention or purpose. 


Religiously: It refers to wiping the face and hands with pure 
earth, following specific guidelines and intentions. It is a valid 
practice established through the Qur’an, the Sunnah, and the 


consensus of Islamic scholars. 


ill. 


The reasons and circumstances in which Dry Ablution 
(Tayammum) may be performed are numerous, and they can 


be attributed to various factors, including: 


a) The absence of water or the insufficiency of water for 


Ritual Purification (Taharah). 


b) Inability to use water due to illness or similar 


conditions. 


c) Fear of missing the prayer in its designated time if water 
is used, so Dry Ablution (Zzyammum) is performed to 


pray at the preferred time. 


It is permissible for anyone who has lost access to water during 
travel or due to ill health and unable to use water to perform 
Dry Ablution (Zayammum) for obligatory and supererogatory 
prayers, the ‘Id prayers, circumambulation around the Kabah 


(Tawaf), Friday prayer, and the funeral prayer. 


As for the healthy individual who is present and lacks access 
to water but is capable of performing Dry Ablution 
(Tayammum), they may perform Dry Ablution (Zayammum) 
for obligatory prayers except for the Friday prayer. Instead, 
they should pray the Noon prayer (D/uhur) as a replacement 
for it. It is not permissible for them to perform supererogatory 
prayers with Dry Ablution (Tayammum) except if they 
perform supererogatory prayers after the obligatory prayer. 
Additionally, they cannot perform the funeral prayer 


individually unless there is a need for it. 


In this regard, the author (may Allah have mercy upon him) states: 


“A traveller may perform Dry Ablution (Zayammum) without this 


being considered a sin. A sick person may also perform Dry 


Ablution (Zayammum) for obligatory or supererogatory prayers. A 


healthy person present at the time of prayer may perform Dry 


Ablution (Tayammum) if they fear missing the prayer's designated 


time. However, a healthy person should not perform Dry Ablution 


(Tayammum) for supererogatory prayers, Friday prayer, or funeral 


prayer unless there is a need for it due to attending a funeral prayer.” 


The Obligatory (Fara’id) Acts of Dry Ablution (Tayammum): 


is The Obligatory (Fara’id) Acts of Dry Ablution (Zayammum) 


are eight: 


1. 


The Intention (Viyyah); it means holding that one has 
the intention of performing Dry Ablution 
(Tayammum). It includes both Minor Impurity (if it 
nullifies the ablution) and Major Ritual Impurity (if 
one is in a state of sexual Impurity or Jandbah). 
Otherwise, one should repeat Dry Ablution 


(Tayammum). 


Striking the ground with one's hands on the clean 


earth. 


Wiping the face, which includes the beard. 


3: 


4. Wiping the hands up to the elbows, and it is required 


to separate the fingers during the wiping. 


5. Using clean earth: it is not permissible to use 


manufactured materials like gypsum, plaster or plants. 


6. Continuity; it means performing the obligatory acts of 


Dry Ablution (Zayammum) without any interruption or 
Sap. 

7; Performing the prayer promptly after performing Dry 
Ablution (Zayammum). 


8. Performing Dry Ablution (Tayammum) when the time 
for the prayer one intends to perform with Dry 


Ablution (Zayammum). enters. 


In this regard, the author says: “The obligatory acts of Dry 
Ablution (Zayammum) are: commencing with the intention 
(Niyyah), using clean earth (as-Sa7id); wiping the face; wiping 
both hands up to the elbows; firstly striking the ground with 
both palms; continuity; entering the designated time for 


prayer; direct connection with the prayer.” 


The Recommended (Sunnah) Acts of Dry Ablution (Zayammum) 


and it Virtues: 


ie The Recommended (Sunnah) Acts of Dry Ablution 


(Tayammum) are three: 


a) Renewing the second strike for wiping the hands up to 


the elbows. 


b) | Wiping the hands from the elbows to the elbows, and 


the elbows are included in the wiping, just like in Minor 


Ablution (Wudz’). 


c) The order of sequence is to place the face before the 
hands, so whoever reverses it, he should redo the hands, 


if he got close (to the face) and did not pray with it. 


The virtues of Dry Ablution (Tayammum) are three, and they 


are: 
a) The saying the designation: In the Name of Allah. 
b) Placing the right hand over the left hand. 


c) Placing the outer part of the forearm and its front on 


the inside and the back. 
And in regard to this the author (may Allah have mercy) 


states: “Its recommended (Sunnah) acts are: renewing the 
clean earth for each hand; wiping the area between the elbows 
and the wrists; and performing the acts of Dry Ablution 
(Tayammum) in the proper sequence. Its virtuious acts 
include: beginning with the name of Allah; giving precedence 
to the right hand side over the left; and placing the outer part 
of the forearm before the inner part; and the front part before 


the back part.” 


XI. Extension Activity: 


On the authority of Jabir ibn Abdullah (may Allah be pleased with him) 
who said: The Prophet (®) said: 


“The earth has been made for me a place of prayer and purification, 
so any man from my nation who reaches the time of prayer should 


perform it.” a 


Derive from this Hadith what indicates the permissibility of performing 


Dry Ablution (Zayammum) using soil. 


X. Preparation for the Next Lesson: 
Read the text of the next lesson and look at the following: 
1. Enumerate the nullifiers of Dry Ablution (Zayammum). 
2. Specify what is permissible to do in: 
ie Dry Ablution (Zayammum) for obligatory (fard) prayers. 


ii. Dry Ablution (Zayammum) for Supererogatory (Naf?) 


prayers. 


iii. Dry Ablution (Zayammum) for the Evening (Isha) prayer. 


™ Collected by Bukhari (no. 335). 


Lesson 9: 


Invalidators of Dry Ablution (Tayammum) and what 
Should be Done in Each Case. 


I. Lesson Objectives: 


‘8 To familiarise oneself with the invalidators of Dry Ablution 


(Tayammum). 
Z. To understand what is done with Dry Ablution (Zayammum). 


3. To be careful to apply the permissibility of Dry Ablution 


(Tayammum) when there is a need for it. 


II. Introduction: 


Dry Ablution (Zayammum) is a substitute for Minor Ablution (Wuda’) and 
ritual bath Major Ablution (Ghusu/). It is important to note that Minor 
Ablution (Wudi’) and Dry Ablution (Tayammum) share some rulings 
while differing in others. Among the common aspects are the nullifiers, and 
among the distinguishing aspects is the extent to which acts of worship are 
performed using Dry Ablution (Zayammum). So, what are the nullifiers of 
Dry Ablution (Zayammum), and what are the acts of worship that can be 


performed with Dry Ablution (Zayammum)? 


Ill. ‘The Text: 


IV. 


Imam al-Akhdari, may Allah have mercy upon him, said: 
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“And its invalidators are similar to those of Minor Ablution (Wudz’). It is 
not permissible to perform two obligatory prayers with a single Dry 
Ablution (Tayammum). If someone performs Dry Ablution (Tayammum) 
for an obligatory prayer, they are allowed to perform supererogatory prayer 
afterward. They may touch the Qur’an, perform circumambulation around 
the Kabah (Jawaf), and recite the Qur’an, if they have the intention for 
these acts and they are connected to the prayer without leaving the time of 
the prayer. And it is permissible to perform supererogatory ptayer with 
Dry Ablution (Zayammum) for anything that has been mentioned except 
for obligatory prayer, So, if someone performs the Evening (Isha) prayer 
with Dry Ablution (Tayammum), they can also perform the 
supererogatory Night (Witr) Prayer and the Odd-Numbered (Shaf) 
Prayer afterward without any delay. Whoever performs Dry Ablution 
(Tayammum) due to Major Ritual Impurity (Janabah), it is necessary to 


have the intention for purifying Major Ritual Impurity (Janabah).” 


Important Vocabulary: 


1. Invalidators (A+a8154), refers to actions that can nullify or the validity 


of Dry Ablution (Tayammum). 


VII. 


Supererogatory (Prayers) Worship (Jal sill), these are the prayers or 
acts of worship that are supererogatory or performed voluntarily in 


addition to the obligatory acts of worship. 


Recitation (35M), it refers to the act of reciting the Noble Qur'an. 


Lesson Summary: 


This lesson looks at the invalidators of Dry Ablution (Zayammum). 


What is Derived from the Text: 


1. 


Based on the text, identify from the text the invalidators of Dry 


Ablution (Zayammum). 


Extract from the text what acts of worshipped can be performed with 


Dry Ablution (Zayammum) and what cannot. 


Focus of the Lesson: 


This lesson includes two main topics: 


1. 


Invalidators of Dry Ablution (Zayammum): 


Dry Ablution (Zayammum) is invalidated by certain things, which 


are... is nullified by certain things, including: 


i. Anything that invalidates Minor Ablution (Wuda’) due to 


actions, reasons, or other factors. 


iii A long gap between Dry Ablution (Zayammum) and the 
performance of the prayer, leading to the missed opportunity 


for continuity between them. 


iii. | The cessation of a valid excuse for performing Dry Ablution 
(Tayammum), such as the presence of water after its absence 
or having the ability to use it before starting the prayer, while 
having enough optional time for an additional unit of prayer 


after performing Minor Ablution (Wudi’). 


iv. Remembering the availability of water nearby or in one's 
belongings during the prayer, and there is ample optional time 
for an additional unit of prayer to be made after performing 


Minor Ablution (Wudi’). 


And in this, the author (may Allah have mercy on him) states: “And 


its invalidators are similar to those of Minor Ablution (Wudza’).” 


What is Performed with Dry Ablution (Tayammum): 


Two obligatory prayers cannot be performed with a single Dry 
Ablution (Zayammum), but it is permissible to perform voluntary 
prayers with the made for an obligatory prayer, such as the 
Recommended (Sunnah) Dry Ablution (Zayammum) prayers. 
Likewise, it is permissible to touch the Quran, perform 
circumambulation around the Kabah (Zawdf), and reciting the 
Qur’an with Dry Ablution (Zayammum). if they are connected to the 
prayer and the prayer's time has not ended. It is permissible to 


perform all the acts mentioned with Dry Ablution (Zayammum) for 


supererogatory prayers. It is not permissible to perform obligatory 
prayers with Dry Ablution (Zayammum). However, it is allowed to 
perform the Odd-Numbered (S4af’) Prayer and the supererogatory 
Night (Wizr) Prayers with Dry Ablution (Zayammum) for the 
Evening (Isha) prayer if they are connected to it. If there is a delay, 
then a new Dry Ablution (Zayammum) is necessary for both the 
Odd-Numbered (Shaf’) Prayer and supererogatory Night (Witr) 
Prayers. As for supererogatory prayers, many of them can be 
performed with a single Dry Ablution (Zayammum), and the number 
of supererogatory prayers that can be performed with a single Dry 
Ablution (Zayammum) is as much as the person wishes to perform. 
The matter in this regard is flexible and allows for various acts of 
supererogatory worship with a single Dry Ablution (Zayammum). 
The author (may Allah have mercy on him) said: “It is not 
permissible to perform two obligatory prayers with a single Dry 
Ablution (Zayammum). If someone performs Dry Ablution 
(Tayammum) for an obligatory prayer, they are allowed to perform 
supererogatory prayer afterward. They may touch the Qur’an, 
perform circumambulation around the Kabah (Tawdf), and recite 
the Qur’an, if they have the intention for these acts and they are 
connected to the prayer without leaving the time of the prayer. And 
it is permissible to perform supererogatory prayer with Dry Ablution 
(Tayammum) for anything that has been mentioned except for 
obligatory prayer, So, if someone performs the Evening (Isha) prayer 
with Dry Ablution (Zayammum), they can also perform the 
supererogatory Night (Witr) Prayer and the Odd-Numbered (Shaf’) 


Prayer afterward without any delay. “And what is understood from 


the statement of the author: “Whoever performs Dry Ablution 
(Tayammum) due to Major Ritual Impurity (Janabah), it is 
necessary to have the intention for purifying Major Ritual Impurity 
(Janabah),” is that, whoever does not have the intention (Viyyah), 
should repeat the Dry Ablution (Zayammum), and any prayers they 


have performed with it. 


VIII. Assessment: 


1. List the invalidators of Dry Ablution (Zayammum)and distinguish 


the specific invalidator that applies to Dry Ablution (Tayammum). 


2. Explain what can be performed with a single Dry Ablution 


(Tayammum) in terms of prayers and other acts of worship. 


XI. Extension Activity: 


On the authority of Aba Dharr (may Allah be pleased with him) said: the 
Messenger of Allah (#) said: 


“Indeed, pure clean earth is a purifier for the Muslim. Even if he does 


not find water for ten years. Then if he finds water, then let him use 


it (for purification) on his skin. For, that is better.” 


Extract from the Hadith: 


i. Purification of a Muslim when water is unavailable. 


? Collected by at-Tirmithi (no. 124) and declared to be ‘Sahih’ or ‘Authentic’ by al-Albani in Sahih Sunan at- 


Tirmithi (no. 124). 


ii. An invalidator from the invalidators of Dry Ablution (Zayammum). 


Preparation for the Next Lesson: 

Read the upcoming lesson's text and try to answer the following questions: 
1. Mention the conditions of women during menstruation. 

2; Specify the minimum and maximum duration of menstruation. 


3. List those things that are prohibited during menstruation. 


Lesson 10: 


Rulin gs Pertainin g to Menstruation. 


II. 


Lesson Objectives: 


1. To understand the concept of menstruation and its rulings. 
2. To distinguish between the different conditions of women during 
menstruation. 


3. To comprehend the objective behind the legislation of rulings 


pertaining to menstruation. 


Introduction: 


Islam has laid down specific rulings for women during menstruation, which 
reflect the ease, leniency, and care that Islam offers towards women's 
situations. Islam acknowledges that women experience changes at these 
times and provides guidelines to ensure their well-being and comfort. For 
this, there are specific rulings related to menstruation and ritual purity. 
Moreover, these rulings also emphasise the importance of maintaining 
ritual purity and spiritual connection, even when women are temporarily 
exempt from certain acts of worship. So, what is the concept of 
menstruation Islam? What are its rulings? And what are the conditions for 


women during this period? 


Ill. 


The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 
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“Chapter on menstruation and women experiencing menstruation for the 
first time, the menstruating woman with a regular cycle, and the pregnant 
woman. The maximum duration for women experiencing menstruation 
for the first time is fifteen days, while for the woman with a regular cycle, 
it follows her ordinary monthly cycle. If the bleeding continues for more 
than three days but does not exceed fifteen days, it is considered within the 
normal range. As for pregnant women, after three months of pregnancy, 
their menstruation lasts for fifteen days or similar periods. And after six 
months, it extends to around twenty days. If the bleeding becomes 
intermittent, she should continue until she completes her customary 
period. During menstruation, it is not permissible for a woman to perform 
prayer, fasting, circumambulation around the Kabah (Zawdf), touch the 
Qur’an, or enter a mosque. These acts of worship are temporarily 
suspended during the menstrual period. And she is required to make up 
missed days of fasting without making up missed prayers. Reciting the 
Qur'an is permissible for her during menstruation. However, her husband 


is prohibited from having sexual intercourse with her or touching the area 


between her navel and knees until she takes a complete wash after her 


period ends.” 


Important Vocabulary: 


KE 
iB Experiencing Menstruation for the First Time (614%): Refers to the 
woman who experiences her first menstruation or starts 
menstruating for the first time. It is the initial occurrence of 


menstruation in a woman's life. 


2 Regularly Experiencing Menstruation (st): Refers to the woman 
who has a regular menstrual cycle. It means that her menstruation 
occurs in a predictable and consistent pattern, with a specific 


duration and interval between periods. 


3. Cessation of Bleeding (44! pinit). ‘The stopping of bleeding before its 
usual completion time and then returned. It refers to a situation 
where the menstrual bleeding ceases temporarily during the usual 


menstrual cycle and then resumes. 


4, Continuation (34): To combine or gather some days of bleeding 
during the menstrual cycle, one after another, until the woman's 


customary period is completed. 


5. Tastadhiru (5¢4%4):'To add three days to a woman's usual menstrual 
cycle. It refers to a situation where the woman's period extends 


beyond its usual duration by an additional three days. 


Lesson Summary: 


This lesson looks at the general ruling pertaining to menstruation. 


VI. What is Derived from the Text: 


1. Define the concept of menstruation. 
2. Extract from the text the different conditions of women during 
menstruations. 


3: Explain what is prohibited by menstruation. 


VII. Focus of the Lesson: 


This lesson includes two main topics: 


i The Definition of Menstruation and the Different Conditions of 


women during it: 


a) Definition of Menstruation 


Linguistically: 


Religious Definition: 


it refers to the act of a woman 
experiencing menstrual bleeding or 
discharging blood. She is called 
menstruating or Ha’id, in the Arabic 
language, or is similarly called 
menstruating woman or ‘Ha ida/’, 


in Arabic. when her blood flows 


It refers to the blood that normally 


comes out from the female genitalia 


b) 


without pregnancy or any 


underlying cause. 


Different Conditions of Women During the Duration of 


Menstruation: 


The jurists unanimously agree that there is no specific 


minimum duration for menstruation in terms of time. As for 


the maximum duration, it varies from one menstruating 


woman to another. The jurists have categorised women based 


on the most common duration of their menstrual cycles into 


different types: 


il. 


Experiencing menstruation for the first time refers to 
the woman who has not experienced menstruation 
before, and her menstrual cycle has not yet become 
established with a regular pattern. The ruling for her is 
to follow the general practice of women during the 
duration of menstruation, which is up to fifteen days. 
After that, she is considered pure (clean) and can 
perform prayer, fasting, and her husband can have 
intimate relations with her. The author (may Allah have 
mercy on him) states: “Ihe maximum duration for 
women experiencing menstruation for the first time is 


fifteen days.” 


Regularly Experiencing Periods refers to the woman 
who has experienced menstruation before, and she has 


a regular pattern of menstruation. The ruling for her is 


ill. 


to follow the established pattern of her menstrual cycle. 
If the bleeding continues for more than her usual 
duration but does not exceed fifteen days, then she 
should add three days to her regular cycle. However, if 
her menstrual period reaches fifteen days, she should 
not add any more days to it. In this regard, the author 
(may Allah have mercy on him) said: “for the woman 
with a regular cycle, it follows her ordinary monthly 
cycle. If the bleeding continues for more than three 
days but does not exceed fifteen days, it is considered 


within the normal range.” 
The pregnant woman has two possible situations: 


a If a pregnant woman experiences menstrual 
bleeding after three months of pregnancy and the 
bleeding continues beyond her usual duration, 
then she should wait for fifteen days and any 
additional days close to twenty days. After that, 
she becomes “Mustahadah,” which means 
experiencing irregular bleeding outside of her 


regular menstrual cycle. 


b. If the pregnancy reaches six months and the 
woman experiences menstrual bleeding, then she 
should wait for twenty days and any additional 
days close to twenty-five days. After that, she 


becomes “Mustahadah,” which means 


experiencing irregular bleeding outside of her 


regular menstrual cycle. 


If the menstrual blood stops, then resumes again, she should 
consider it as being Irregular Bleeding (Istihadah) and count 
the number of days until it reaches the maximum days of her 
usual menstrual cycle. And all of this was indicated by the 
author, may Allah have mercy on him, with his saying: “As for 
pregnant women, after three months of pregnancy, their 
menstruation lasts for fifteen days or similar periods. And 
after six months, it extends to around twenty days. If the 
bleeding becomes intermittent, she should continue until she 


completes her customary period.” 


2. What is Prevented by Menstruation: 


i, 


It is not permissible for a menstruating woman to perform 
prayers, fast, circumambulate around the Kabah (TJawdf), 
touch the Noble Qur’ an, or enter the mosque. This is because 
the presence of menstruation acts as a barrier between her and 
these rituals. The wisdom behind this is to honour the sanctity 


of worship and elevate its status. 


As for the menstruating woman, she is required to compensate 
for missed fasting without making up for missed prayers. It is 
permissible for her to recite the Qur’an from memory without 
touching the physical Qur’an, as her excuse is not within her 
control. It is prohibited for her husband to have sexual 


intercourse with her from the area between her navel and 


knees until she performs Major Ablution (G/usu/), because 
Allah has commanded women to avoid intimacy during the 
period of menstruation and has forbidden approaching them 
until they are purified and ritually cleansed. Translation: And 
concerning what menstruation prevents, the author (may 
Allah have mercy on him) said: “During menstruation, it is 
not permissible for a woman to perform prayer, fasting, 
circumambulation around the Kabah (Jawaf), touch the 
Qur’an, or enter a mosque. These acts of worship are 
temporarily suspended during the menstrual period. And she 
is required to make compensate for missed days of fasting 
without making up missed prayers. Reciting the Qur’an is 
permissible for her during menstruation. However, her 
husband is prohibited from having sexual intercourse with 
her or touching the area between her navel and knees until 


she takes a complete wash after her period ends.” 


VIII. Assessment: 


di Define menstruation both linguistically and religiously. 

2. What are the conditions of women during menstruation? 

3. Explain what menstruation prohibits. 

4. Specify the purpose of preventing menstruating women from 


performing prayer and fasting. 


XI. Extension Activity: 


Imam al-Bayhaqi narrated from Ai’shah (may Allah be pleased with her) 
who said: Fatimah bint Abi Hubayish came to the Messenger of Allah (#) 


and said: 


“IT am a woman who experiences irregular bleeding, should I leave 
performing prayer?” He (#) said: “No, that is only a vein (not 
menstruation). When your actual menstruation comes, then leave 


the prayer, and when it ends, perform the Major Ablution (Ghusu/), 


and then resume praying.” 


Read the Hadith and try to distinguish between menstruation and irregular 


bleeding, recording that in a table. 


X. Preparation for the Next Lesson: 
Read the upcoming lesson's text and try to answer the following questions: 
1. Define postpartum bleeding linguistically and religiously. 
2. What is the duration of postpartum bleeding? 


2. Explain the prohibitions during postpartum bleeding. 


® Collected by al-Bayhagqi (no. 1624). 


Lesson 11: 


The Rulin gs of Postpartum Bleeding. 


II. 


Ill. 


Lesson Objectives: 


1. — [ will help you understand the concept of postpartum bleeding and 


its duration. 
Dn To recognise the prohibitions during postpartum bleeding. 


3; To clarify the purpose of the rulings of postpartum bleeding. 


Introduction: 


Islamic law is built upon facilitation, and taking into consideration the 
circumstances of people. Therefore, it considers the situation of women 
during menstruation and postpartum period. It specifically provides 
women in their postpartum period with specific rulings concerning prayer, 
fasting, and other acts of worship, making it easier for them and alleviating 
any difficulty. So, what is the concept of postpartum bleeding? What is its 


duration and what are its rulings? 


The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 


IV. 
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“Chapter on postpartum, and postpartum bleeding is similar to 
menstruation in its restrictions. The majority of its duration is sixty days. 
So, if the bleeding stops before that, even on the day of childbirth, the 
woman should perform the Major Ablution (Ghusu/) and resume her 


prayers.” 
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“If the gap between the two bleedings is fifteen days or more, the second 
bleeding is considered as menstruation. Otherwise, it is added to the first 


bleeding and considered as part of postpartum bleeding.” 


Important Vocabulary: 


1. ‘The Bleeding Returns ('833l<): This refers to the situation where the 


postpartum bleeding returns after it had stopped. 


Z Added (#4): This refers to the act of adding the second bleeding to 


the first and considering it as part of the postpartum bleeding. 


Lesson Summary: 


This lesson looks at the general rulings pertaining to postpartum and post- 


natal bleeding. 


VI. What is Derived from the Text: 
1. Extract the ruling of postpartum bleeding from the text. 
2. Determine the duration of postnatal bleeding from the text. 


3; Extract the prohibitions or restrictions of postpartum bleeding from 


the text. 


VII. Focus of the Lesson: 
This lesson includes two main topics: 
1. The Definition of Postpartum Bleeding and its Duration: 
a) Definition of Postpartum Bleeding: 


Linguistically: The postnatal bleeding of a woman 


when she gives birth. 


Religious Definition: When a woman gives birth, the 
blood that comes out is considered 


postpartum bleeding. 


b) ‘The Duration of Postpartum Bleeding: 


There is no minimum limit for postpartum bleeding, but as 


for the maximum, it has different cases: 


i. If the bleeding stops within an hour of childbirth or 
shortly after it, then she should perform the Major 


iil. 


Ablution (Ghusu/), pray, and her husband can approach 
her, the author (may Allah have mercy on him) said: 
“So, if the bleeding stops before that, even on the day 
of childbirth, the woman should perform the Major 


Ablution (Ghusul) and resume her prayers.” 


And if the bleeding does not stop and continues, she 
should observe it for sixty days, which is the maximum 
duration of postpartum bleeding, in regard to this the 
author (may Allah have mercy on him) said: “If the gap 
between the two bleedings is fifteen days or more, the 


second bleeding is considered as menstruation.” 


And the days of postnatal bleeding may be consecutive 
or intermittent. If the bleeding stops after childbirth 
and then returns, and the gap between the two 
bleedings is fifteen days or more, the second bleeding is 
considered as menstruation and follows the rules of 
menstruation. However, if the gap between them is less 
than fifteen days, the second bleeding is considered as 
part of the postpartum bleeding. The author (may Allah 
have mercy on him) mentions this: “resume her prayers 
if the gap between the two bleedings is fifteen days or 
more, the second bleeding is considered as 
menstruation. Otherwise, it is added to the first 
bleeding and considered as part of postpartum 


bleeding.” 


2. Prohibitions or Restrictions of Postpartum Bleeding: 


il. 


VIII. Assessment: 


The partum bleeding shares the same rulings as menstruation. 
Therefore, it is not permissible for postnatal women to pray, 
fast, circumambulation (Tawdf) around the Kabah, directly 
touch the Noble Qur’an, or enter the mosque except for 
essential learning purposes. However, they are allowed to 
recite the Nobl e Qur’an from memory without holding the 


physical copy, as their excuse is beyond their control. 


The wisdom behind prohibiting postnatal women from prayer, 
fasting, and touching the Qur’an directly is to show reverence 
to Almighty Allah, and to glorify Him. Part of showing 
reverence to Allah is also to consider the sanctity of the place 
where worship is performed. The author, may Allah have 
mercy on him, mentions all of this: “postpartum bleeding is 


similar to menstruation in its restrictions.” 


‘ie Define postpartum bleeding and determine its duration. 


2. Explain the restrictions during the period of postpartum bleeding. 


3. Clarify the similarities and differences between postpartum bleeding 


and menstruation. 


XI. Extension Activity: 


Abdur-Rahman ibn ‘Askar al-Baghdadi (may Allah have mercy upon him) 


said: 


“The correct opinion is that the majority of postpartum bleeding is 
considered within the limits of sixty days unless it exceeds that. It 
appears that if there is any interval between the two conditions 
(postnatal bleeding and menstruation), it is considered menstruation. 
However, it is also said that it may be postnatal bleeding and what 


comes after it is included in it.” 


Read the text and extract from it the following: 


1, 


de 


What determines the duration of postpartum bleeding? 
The maximum duration of postpartum. 


What are the acts of worship acts that postnatal women are required 


to perform? 


Preparation for the Next Lesson: 


Read the upcoming lesson's text and try to answer the following questions: 


1. 


2. 


What is the religious concept of time? 
How are the prayer times divided? 


Specify the obligatory and optional prayer times for the five daily 


prayers. 


Lesson 12: 
The Timin gs for the Five Obligatory Prayers and the 


Supererogatory Prayers 


I. Lesson Objectives: 


1. To learn the times of the five daily prayers and the supererogatory 


prayers. 
2. To understand the divisions of time according to religious law. 
a To develop an appreciation of the value of time. 

II. = Introduction: 


Many of the acts of worship, including prayer, are tied to specific appointed 
times, for wisdom that we may or may not know, and the believer is 
encouraged to perform them on time. What is the concept of time in 
Islamic law? What are the times for the five daily prayer? And what is the 


difference between fulfilling an act (Ada) and making up for a missed act 


(Qada’)? 


Ill. ‘The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 


2 
2 eo 
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“Chapter on the timings for the prayer: The chosen time for Noon (Dhuhr) 
prayer is from the sun's decline until the shadow's elongation; and the 
chosen time for Afternoon (4sr) prayer is from the shadow's elongation 
until sunset; and their necessity extends until dusk. The preferred time for 
Sunset (Maghrib) prayer is the amount prayed after its prerequisites. The 
preferred time for Evening (Isha) prayer is from the disappearance of 
twilight until the first third of the night, and its necessity extends until 
dawn. The preferred time for Dawn (Fajr) is from dawn until the highest 
twilight, and its necessity extends until sunrise. Making up missed prayers 
is done for all of these beyond that. Whoever delays the prayer until its 
prescribed time has lapsed, they bear a significant sin, except if they were 
forgetful or asleep. And no supererogatory prayer is offered after the Dawn 
(Fajr) prayer until the sun has fully risen, and after the Afternoon (4sr) 
prayer until the Sunset (Maghrib) prayer, and after the Dawn (Fajr) prayer 
except for the supererogatory Night (Witr) prayer for one who missed it 
while sleeping and when the Imam sits on the pulpit for the Friday 


congregational prayer, and after the Friday prayer until leaving the 


mosque.” 


IV. 


Important Vocabulary: 


1 


Shadow Elongation (alii): The point at which a person's shadow is 


equal to their height. 


Sunset (5!5%<¥!): This refers to the time of the morning when a 
person's shadow becomes twice their actual height. This occurs 
shortly after sunrise and is characterised by the elongation of 


shadows due to the angle of the sun. 


Twilight ((sa4!!): This refers to the reddish glow or twilight that is 
visible in the western direction after the sun has set. It's a transitional 


phase between daylight and complete darkness. 


Highest ‘Twilight (le! 41491): This refers to the time in the 
morning when a person can distinguish their sitting place due to the 
increasing light after dawn. It's the time when the sun has risen 
sufficiently, and the surroundings become well-lit, allowing objects 


and people to be discerned clearly. 


Supererogatory Prayers (453!!): This refers to voluntary prayers, 
usually referred to as Sunnah or Nafl prayers, that someone 
consistently performs, maintaining a regular practice of these 


additional prayers beyond the obligatory ones. 


Lesson Summary: 


This lesson looks at the timings for the obligatory prayers. 


VI. What is Derived from the Text: 


L. 


Define the concept of time according to the Islamic law, and 


explain the ruling of recognising it. 


Extract from the text the timings of the five daily prayers and 


their categories. 


Explain, from the text, the times in which performing 


supererogatory prayers is disliked. 


VII. Focus of the Lesson: 


This lesson includes three main topics: 


1. The Definition of Time and the Ruling of Knowing the Timings of 


the Five Daily Prayers: 


a) 


b) 


Definition of Time: The designated period for worship 
according to religious law. Allah, the Most-High, says: 


40 Bs Ws sea Joe Ha 5) 
Indeed, the prayer is enjoined on the believers at prescribed 
times. 
(Sarah an-Nisa [4]: 103) 
The Ruling of Knowing the Timings of the Five Daily 


Prayers: 


Knowing the timings of the five daily prayers is an obligatory 
duty upon every accountable individual who is able to do so. 


Therefore, it is not permissible for a person to enter into prayer 


until they are certain that its time has arrived, because the 
entry of the time is a condition for the obligation and validity 


of the prayer. 


The Timings of the Five Daily Prayers: 


Allah has defined specific times for the five daily prayers, with a 


beginning and an end. Their times are as follows: 


i; 


The Noon (D/uhr) Prayer: From the sun's decline until the 
shadow's elongation, which marks the beginning of the 
chosen time for Noon (Dé/uhr) Prayer. It commences when the 
sun starts to decline and the shadow begins to lengthen, and 
it ends when a person's shadow becomes equal to their actual 
height. The author (may Allah have mercy upon him) states: 
“The chosen time for Noon (D/uhr) prayer is from the sun's 


decline until the shadow's elongation.” 


The Afternoon (4sr) Prayer: The chosen time for Afternoon 
(Asr) Prayer begins from the end of the Noon (D/uAr) prayer 
time, which is when the shadow reaches its minimum length, 
and continues until sunset, marked by the disappearance of 
the sun. The necessary time for both Noon (DAuAr) prayer and 
Noon (Ds/uér) prayer extends from the time of sunset to the 
reddishness in the sky, which occurs when a person's shadow 
becomes twice their height. In this regard, the author (may 


Allah have mercy upon him) states: “the chosen time for 


il. 


Afternoon (dsr) is from the shadow's elongation until 


sunset.” 


The Sunset (Maghrib) Prayer: The time for Sunset (Maghrib) 
Prayer is a narrow window defined by the amount that is 
prayed within it according to its conditions. The author, may 
Allah have mercy upon him, states: “The preferred time for 
Sunset (Maghrib) prayer is the amount prayed after its 


prerequisites.” 


The Evening (‘Isha) Prayer: Its chosen time extends from the 
disappearance of the red twilight until the end of the first third 
of the night. Its necessary time begins from the end of the first 
third of the night and continues until the break of dawn. The 
author (may Allah have mercy upon him) states: “The 
preferred time for Evening (Zsha) prayer is from the 
disappearance of twilight until the first third of the night, and 
its necessity extends until dawn.” So, when dawn breaks, the 
necessary time has passed, and the intended meaning of 


‘necessary is the time for those with valid excuses. 


The Dawn (Fajr) Prayer: Its chosen time extends from the 
break of dawn until the rising of the sun and the full 
illumination of the dawn's light. Its necessary time begins 
from the rising of the sun and continues until the sun's full 
ascent. The author (may Allah have mercy upon him) states: 
“The preferred time for Dawn (Fajr) is from dawn until the 


highest twilight, and its necessity extends until sunrise. 


Making up missed prayers is done for all of these beyond 


that.” 


These are the specific times established by Islamic law for the 
five daily prayers. Performing them within these times is called 
‘performance’ or Ada, while performing them outside of these times 
is considered ‘making them up’ or Qada’. Doing so outside the 
designated times carries a significant sin, except for those who delay 
due to sleep, forgetfulness, or a valid excuse recognised by Islamic 
law. In respect to this, the author (may Allah have mercy upon him) 
states: “Making up missed prayers is done for all of these beyond 
that. Whoever delays the prayer until its prescribed time has lapsed, 


they bear a significant sin, except if they were forgetful or asleep.” 


One of the objectives of defining these times is to test the level 
of the servant's devotion to their Lord and to prioritise their 
Hereafter over their worldly matters. It serves as practical training 
for the believer to manage their time effectively and utilise it wisely 


in what benefits them in both their religion and worldly affairs. 
3. The Time it is Disliked to Perform Supererogatory Prayers: 


Islam has legislated supererogatory (Nawdfal) prayers as a 
means of drawing closer to Allah, the Most High as in a 
Sacred Hadith or Hadith Qudsi:“ 


4 A Sacred Hadith or Hadith Qudsi:\4 is a type of Hadith where the Prophet Muhammad (®) conveys the words 


of Allah, but not as part of the Qur’anic revelation. In a Hadith Qudsi, Allah's message is communicated using the 


words of the Prophet (#). These narrations are held in great esteem and hold a distinct spiritual importance within 


Islamic teachings. 


“And My servant continues to draw near to Me with 


voluntary acts of worship until I love him.” 


It is disliked to perform supererogatory (Nawdfa/) prayers 


during the following times: 


ib After the dawn (Fajar) prayer except for the 
supererogatory Night (Witr) prayer for those who slept 
through it. 


oa After the morning prayer until the sun rises about the 


length of a spear. 


3. After the Afternoon (sr) Prayer until the Evening 
(Isha) prayer. 


4. After the Friday prayer until one exits the mosque. 


5. | When the Imam sits on the pulpit on Fridays. 


VIII. Assessment: 


1; Define the concept of time and explain the ruling of knowing the 


timings of the five daily prayers. 
2. Clarify the optional and obligatory times for the five daily prayers. 


a: Highlight the purpose of determining the timings of the five daily 


prayers. 


© Reported by Aba Hurayrah (28) and collected by Bukhari (no. 6502). 
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4. Explain the times when supererogatory (Nawdfa/) prayers are 
disliked. 
Extension Activity: 


Umm Farwah (may Allah be pleased with her) said: The Prophet (#) was 
asked: “Which is the best of deeds?’ So, he said: 


“Prayer performed at the beginning of its time.” '° 


Read the Hadith and try to clarify the significance of performing the prayer 


in its earliest time and its virtue. 


Preparation for the Next Lesson: 


Read the upcoming lesson's text and try to answer the following questions: 


1. 


a: 


Remember the conditions of prayer. 
Explain the ruling of prayer in impure clothing. 


"Clarify the ruling of someone who makes a mistake when facing the 


Qiblah in prayer. 


16 Collected by at-Tirmithi (no. 170) and declared to be ‘Sahih’ or ‘Authentic’ by al-Albani in Sahih Sunan at- 
Tirmithi (no. 170). 


Lesson 13: 


Conditions of the Prayer 


II. 


Ill. 


Lesson Objectives: 


1. To learn the conditions of prayer. 
Z. To understand the ruling of neglecting one of the conditions of 
prayer. 


3. To be diligent in performing the prayer with all its complete 


conditions. 


Introduction: 


Prayer is like a dialogue between the Creator and His creation. It involves 
humbly submitting and surrendering oneself before their Lord singling 
Him out — alone — for Worship without partners nor equals. It is also an 
acknowledgment of the greatness, majesty, and uniqueness of our Lord. 
Prayer and supplication only become accepted when certain conditions and 
requirements are fulfilled. So, what are conditions and requirements of 


prayer? And what happens if someone doesn't fulfil them? 


The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 
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“Chapter on the conditions of prayer and the essentials of prayer: purity 
from Ritual Impurity; purity from Physical Impurity of the body, clothing, 
and place, covering of private parts, facing the direction of the prayer or 
Qiblah, and refraining from speaking. Avoiding excessive movements. The 
private area that a man should cover during prayer is from the navel to the 
knees. For a woman, her whole body is considered private except for her 
face and hands. It's not recommended to pray in trousers, unless 
something is worn over them. If someone's clothes become contaminated 
with impurity and they can't find other clothes to wear or water to clean 
the impurity, or if they have nothing to wear until they clean it and they're 
worried about missing the prayer time, they can still pray in their impure 
clothes. It is not permissible to delay a prayer due to the lack of Ritual 
Purity. Whoever does that disobey their Lord. If someone cannot find 
something to cover their private parts, they should pray while covering 
themselves as best as they can or even naked. If someone makes a mistake 
in facing the Qidblah, they should correct it during the time of the prayer. 
Every correction made during the proper time is considered virtuous. If 


any missed obligatory (Fard) or recommended (Sunnah) prayers are made 


IV. 


up during the correct time, the missed ones that are not obligatory or 


recommended are not to be repeated.” 


Important Vocabulary: 


1: Ritual Impurity (4.3811): This refers to states of minor ritual impurity 
in Islam, which require a person to perform ablution before they can 


perform their prayers. 


vip Physical Impurity (&341): This refers to physical impurities like urine, 
faeces, blood, and other substances that require cleansing before a 


person can perform their prayers or engage in other acts of worship. 


3. Missed Prayers (aastall): This refers to the prayer or prayers that was 
not performed during its designated time and thus, the time for that 
particular prayer has passed. It can also refer to a prayer that was 
intentionally or unintentionally missed and needs to be made up 


later. 


Lesson Summary: 


This lesson looks at the conditions and requirements of the prayer. 


What is Derived from the Text: 
1. Extract from the text the conditions of prayer. 


Z Explain, based on the text, the ruling of neglecting one of the 


conditions of prayer. 


VII. Focus of the Lesson: 


This lesson includes two main topics: 


ie 


The Conditions of the Prayer: 


Prayer is among the greatest acts of worship and most beloved to 


Allah Almighty. To establish it as commanded by Allah, these 


conditions are of two types: 


a) Conditions for Validity: 


i 


Purification from minor impurity requires performing 
Minor Ablution (Wuda’), and from major impurity 
which requires performing Major Ablution (Ghusu/). 


Purification from physical impurities which involves 
removing any filth from one’s clothing, body, and place 
of prayer. If someone prays while their clothes, body, or 
prayer area is impure or contaminated by impurities, 


then their prayer is invalid. 


Covering the private parts or Awra/ is an necessity. If 
someone prays with their private parts being exposed, 
their prayer becomes invalid. The private parts or 
Awrah for a man is from the navel to the knees, while 
for a woman, it is her entire body except for the face and 
hands. The author (may Allah have mercy on him) 
states: “The private area that a man should cover during 
prayer is from the navel to the knees. For a woman, her 


whole body is considered private except for her face and 


b) 


iil. 


iv.. 


hands.” "So, it is obligatory upon the accountable 
person to cover their private parts both during and 


outside of the prayer. 


Facing the direction of prayer or the Qidblah is a 
necessity If someone turns their back to the direction of 
the prayer or the direction of the prayer is to their right 
or left, their prayer becomes invalid, and a slight 


deviation doesn't harm the prayer. 


Abstaining from speaking: talking during the prayer 
invalidates it unless the speech is required for its 


validity. 


Avoiding excessive movements; excessive movements 
hinder the validity of the prayer, while minimal 


movements are forgiven. 


Conditions for Obligation: 


Prayer is not obligatory upon a Muslim except with certain 


conditions. These conditions in the following: 


il. 


The first condition is Islam, as non-Muslims are 
addressed with Islam first. Once someone embraces 


Islam, they are then addressed with its laws. 


The second being puberty, which is based on saying of 
the Prophet's saying, peace be upon him: “The pen has 


been lifted for three...” then he mentioned “a young 


child until he reaches puberty.”!” 


iii. | Sanity, based on saying of the Prophet's saying: “The 
pen has been lifted for three...” then he mentioned “the 


mentally insane person until their sanity is regained.” * 


iv. ‘The cessation of menstrual and postpartum bleeding, 
because prayer is not valid except in a state of ritual 


purity, due to His saying, the Most High: 
GO Dyes SS Ey 58 Vy 
Do not approach them until they are pure. 


(Sarah al-Baqarah [2]: 222) 


2. Violation of One of the Conditions of Prayer: 


A Muslim might find themself making a mistake that leads them to 
inadvertently violate one of the conditions necessary for the validity 


of prayer. The ruling on this matter depends on the following factors: 
a) Praying while wearing contaminated clothing: 


Prayer is valid while wearing impure clothing in the following 


situations: 


” Reported by ‘Ali ibn Abi Talib (&) and collected by Aba Dawad (no. 4403) and declared to be ‘Sahih’ or 
‘Authentic’ by al-Albani in Sahih Sunan Aba Dawid (no. 4403). 
18 Reported by Abdullah ibn ‘Abbass #3) and collected by Aba Dawid (no. 4400) and declared to be ‘Sahih’ or 
‘Authentic’ by al-Albani in Sahih Sunan Aba Dawid (no. 4400). 


b) 


iil. 


If the praying person is unaware of the impurity on 


their clothing. 


If they are unable to remove the impurity from their 


clothing. 
If time is limited. 


If they cannot find a clean garment to cover their 
private parts with. In regards to this, the author (may 
Allah have mercy upon him) states “If someone's 
clothes become contaminated with impurity and they 
can't find other clothes to wear or water to clean the 
impurity, or if they have nothing to wear until they 
clean it and they're worried about missing the prayer 
time, they can still pray in their impure clothes. It is not 
permissible to delay a prayer due to the lack of Ritual 


Purity. Whoever does that disobey their Lord.” 


The intended purpose behind the requirement for the 
purity of clothing is to honour the lofty status of 


worship and to glorify Him. 


Mistakes while facing the direction of prayer or the Qidb/abh: 


Facing the direction of prayer or the Qib/ah is a condition, 


along with intention and capability. If a worshipper prays in a 


direction that they thought was the direction of prayer or the 


Qiblah, and it later becomes clear to them after the prayer that 


VIII. Assessment: 


Te 


they faced the wrong direction due to a slight deviation of 
angle or a significant mistake, their prayer is valid. It is 
recommended, however, for them to repeat the prayer in its 
designated time. The author (may Allah have mercy upon 
him) states: “If someone makes a mistake in facing the Qib/ah, 
they should correct it during the time of the prayer. Every 
correction made during the proper time is considered 
virtuous.” Repeating the prayer within the designated time is 
particularly applicable to obligatory prayers. This is because 
voluntary prayers do not have a specific extended time in 
which the worshipper is required to repeat them. The author 
(may Allah have mercy upon him) states: “If any missed 
obligatory (Fard) or recommended (Sunnah) prayers are 
made up during the correct time, the missed ones that are not 


obligatory or recommended are not to be repeated.” 


Specify the conditions for the validity of prayer and the conditions 


for its obligation. 
What is the ruling for someone who prays in contaminated clothing? 


What is the ruling for someone who makes a mistake in relation to 


the direction of the prayer or the Qiblah? 


Clarify the objective of requiring the cleanliness of one’s clothing 


before the prayer. 


XI. 


Extension Activity: 
Abdul-Wahid ibn ‘Aashir (may Allah have mercy upon him) said: 
1. _—_ Its condition is facing the direction of the prayer or Qidlah, 
purity from impurities, 
2 covering of private parts, and purity from ritual impurities. 


3. Through remembrance and capability, excluding forgetfulness 


and substantial inability, 


4. the expiation for missing it (the prayer) is permissible, while 


there are many who are incapable. 


Read the two lines (couplets) and extract from them the conditions for the 


validity of prayer. 


Preparation for the Next Lesson: 
Read the upcoming lesson's text and try to answer the following questions: 
1. The obligatory elements of prayer. 


2 The recommended actions of prayer. 


Lesson 14 


The Obligatory Acts of the Prayer and its Recommended 


Practices 
I. Lesson Objectives: 
‘8 To familiarise oneself with the obligatory acts and recommended 


practices of prayer. 


2. To comprehend the distinction between the confirmed and the less 


emphasised Recommended (Sunnah) actions of prayer. 


3. To prioritise the performance of the prayer with its obligatory acts 


and complete recommended practices. 


II. Introduction: 


Prayer is the pillar of the religion, one of the cornerstones of piety, whose 
performance weighs heavy in the scales of success for believers. Whoever 
guards and preserves it shall have light, evidence, and salvation on the Day 
of Judgment. Allah has ordained its establishment and the precise 
performance of its obligatory acts, recommended practices, and virtues. So, 
what are the obligatory acts of prayer? And what are its recommended 


practices? 


Ill. ‘The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 
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“Chapter on the obligatory (Farad) acts of prayer includes: the intention 
for performing the specified prayer; to initiate the prayer by commencing 
with the statement: “Allah is the Greatest”; standing during it, reciting Al- 
Fatihah and standing for it, bowing and rising from it; prostration on the 
forehead and rising from it; moderation and tranquillity; performing the 
obligatory acts in their designated sequence; performing the concluding 
salutations; and the sitting position that accompanies it. Also, a 
prerequisite for the intention is aligning it with the opening with the 


statement: “Allah is the Greatest.” 
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. oo 
“And its recommended (Sunnah) practices include: call to establish the 
prayer; recitation of a chapter after the Opening Chapter; standing for the 


prayer, standing after the bowing position; reciting in a low voice in what 
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is recited in a low voice, reciting in a loud voice in what is recited in a loud 
voice; saying: “Allah hears the one who praises Him;” every time one says: 
“Allah is the Greatest” is a recommended (Sunnah) act except for the first 
one; the two testimonials; the sitting for them; it is recommended to recite 
the Opening Chapter before the additional chapter; the second and third 
salutation of peace for the one being led in the prayer; Sending the 
obligatory salutations of peace audibly; Sending the salutations of peace 
and blessing upon the Prophet Muhammad; prostrating on the nose, 
palms, knees, and toes of the feet are also recommended; praying towards 
a barrier for the one praying, not the follower, and the least of it is the 
length of a spear or an arm's length, and it should be clean and stable, not 


shifting.” 


Important Vocabulary: 


dl Equilibrium (JI%Y!): In the religious and legal context, it refers to 
the balanced and moderate posture that a worshiper adopts while 
performing prayers. This includes standing upright and balanced 
without leaning significantly forward or backward during the 


standing position and other fundamental movements in prayer. 


2. ‘Tranquillity (Aiglebll): Refers to the state of calmness and stability 
that is evident in parts of the body during the performance of prayer. 
In the context of prayer, tranquillity signifies the worshiper's focus 
and composure during standing, bowing, prostration, and other 


movements. 
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cn Accompanying it (45184): It refers to the presence of one thing with 
another in the same time or place, or adhering to something 
according to another thing. In the context mentioned. It also refers 
to aligning the intention with the first saying: ‘Allah is the Greatest’ 
or Takbir at the beginning of the prayer, meaning that the intention 
should coincide with the raising of the hands and the Takdir that 


initiates the prayer. 


4. Spear (@*3): It is a long staff that carries a sharp metal head at its 


end, typically used for combat or hunting. 


Lesson Summary: 


This lesson looks at the the obligatory acts of the prayer and its 


recommended practices. 


What is Derived from the Text: 
1. Extract from the text the obligatory acts of the prayer. 


2. Identify from the text the confirmed and the light Recommended 


(Sunnah) acts of the prayer. 
Focus of the Lesson: 


This lesson includes two main topics: 


1. The Obligatory Acts of Prayer. 


Prayer has obligations, recommended practices, virtues, disliked 


actions, and invalidators. The author has mentioned fourteen 


obligatory acts of prayer, and these are: 


. 


iil. 


Vi. 


Vii. 


Vill. 


The intention (Viyyah): to perform the specific prayer, and 
that one intends to pray, say, the Noon (D/uhr) prayer or the 
Afternoon (4sr) prayer. The intention must correspond to the 
initiation of the prayer by saying: “Allah is the Greatest” or 


what is known as the 7akdirat al-Ihram, 


Takbirat al-Ihram, is the saying: “Allah is the Greatest” and no 


other wording suffices for this intention. 


Standing up for the Takbirat al-Ihram if the prayer is 
obligatory. 


Recitation of the Opening Chapter (Sarah al-Fatihah) after 
pronouncing the Takbirat al-Ihram, without any separation 
between them, as is the widely held view in the Maliki school 


of law. 


Standing during the recitation of the Opening Chapter (Sarah 


al-Fatihah), as its recitation is not valid while sitting. 


Bowing, with the manner being to place your hands on your 
knees, straighten your back, and spread your arms away from 


your sides. 
Rising up from the bowing position until you stand upright. 


Prostration (Sad) on the forehead. 


Rising up from Prostration (Sujzd); lifting your hands from 


the ground and placing them on your knees. 


Equilibrium (Ttida/), which is to stand upright after rising 
from bowing position and to sit upright after rising from 


Prostration (Sud). 


Tranquillity, ensuring that your body is still and settled after 


rising from the bowing position and Prostration (Suid). 


Correct sequence order between the obligatory acts of prayer; 
the intention comes before the Takbirat al-Ihram in a 
corresponding manner, then the recitation of the Opening 
Chapter (Sarah al-Fatihah), and so on for the rest of the 


prayer's components. 


The concluding salutation of peace whose wording is: “as- 


Salamu ‘Alaykum,” no other words suffice. 


‘The sitting position where the salutation of peace occurs; if 
someone pronounces the salutation of peace while standing, 


their prayer becomes invalid. 


The Recommended (Sunnah) Acts of Prayer: 


There are several Recommended (Sunnah) acts, including Confirmed 


Recommended acts or Sunan Mu‘akkadah and Light Recommended 


acts or Sunan Khafifah. Their details are as follows: 


a) 


Confirmed Recommended acts or Sunan Muakkadah, and its 


number ar right: 


b) 


ill. 


Vi. 


Vil. 


Vill. 


Reciting a chapter of the Noble Qur’an ora verse from 


it, and standing for its recitation. 
Reciting silently in those prayers’ recitation is silent. 
Recording audibly in those prayers’ recitation is audible. 


Saying: “Allah hears the one who praises Him,” when 
rising from Bowing (Rwki’) position, whether being led 
in prayer or while praying alone. As for the one who is 
led in prayer, they should say: °O Allah, our Lord, to 
You is due all praise,” or “A//ahumma rabbana lakal- 


hamd.” 


Saying: “Allah is the Greatest” besides the Takbirat al- 
Ihram, which is obligatory, as previously mentioned in 


listing of the obligatory acts. 
The First and Second testimonies. 
Sitting for the First and Second testimony. 


Recitation of the Opening Chapter (Sarah al-Fatihah) 


before reciting another chapter of the Noble Qur’an. 


Light Recommended acts or Sunan Khafifah, and its number 


are SIX: 


The call for the establishment of the prayer or Igamah, 
which is a confirmed (Sunnah) recommended act for 
the individual, and a communal obligation for the one 
leading the congregation in prayer or the Imam, and the 


congregation being lead in prayer or the Mamin. 


iil. 


Vi. 


The second salutation of peace toward one's right (to 
the Imam) and the third salutation of peace toward 


one's left. 


The audible salutation of peace in the first salutation of 


peace, which is called the “Taslimah of Tahiil. 


Sending the salutations of peace and blessings upon the 
Messenger of Allah (#5) after completing the final 


Testimony. 


Prostrating on the nose, the palms, the knees, and the 


toes of both feet. 


Covering one’s private parts during the prayer, which is 
necessary for the Imam and the individual praying 
alone. It should be an object that is pure, stable, not 
disturbed, the thickness of a spear, and about the length 


of an arm. 


The difference between the obligatory acts (Faraid) and the 


Confirmed Recommended acts or Sunan Muwakkadah of 


prayer is that the obligatory acts must be fulfilled and the 


Prostration of Forgetfulness or Sujiid as-Sahw does not 


compensate for missing them. As for the Confirmed 


Recommended acts or Sunan Muwakkadah, if they are 


forgotten, the Prostration of Forgetfulness suffices to 


compensate for them. This is in contrast to Light 


Recommended acts or Sunan Khafifah, for which there is no 


prostration of forgetfulness if they are omitted. 


VIII. Assessment: 


1. Mention five of the obligatory acts of prayer, and five of its 


recommended practices. 


2: What is the difference between the obligatory acts of prayer and the 


recommended practices? 


3: Distinguish between the Confirmed Recommended acts and the 


Light Recommended acts. 


XI. Extension Activity: 
Qadi Abdul-Wahhab”” (may Allah have mercy upon him) said: 


“The Recommended (Sunnah) acts of the prayer are twelve: Reciting 
a chapter of the Qur’an along with the Mother of the Book (Sirah 
al-Fatihah); reciting aloud in the designated audible places; reciting 
silently in the designated silent places; maintaining moderation in 
transitioning between the different postures and movements; the 
first Testimony, sitting for it; the second testimony; the sitting 
position in which the Testimony is performed; similarly, the standing 
in which an additional portion of the Qur’an is recited after the 
Opening Chapter (Sirah al-Fatihah), saying: “Allah is the Greatest” 
(Allahu Akbar) with every bowing and rising; the saying: “Allah hears 


19 Qadi Abdul-Wahhab al-Maliki (362 AH - 422 AH = 973 CE - 1031 CE) He is Aba Muhammad Abdul- 
Wahhab bin Nasr bin ‘Ali at-Tughlabi al-Baghdadi, was one of the prominent scholars of the Maliki school of law 
and jurisprudence. He was born in Baghdad, grew up there, and acquired knowledge from distinguished scholars. 


His father was also a scholar in Baghdad, and his brother was a renowned literary figure (al-’T/am, vol. 4, p. 184). 


the one who praises Him’ when rising from the bowing position; and 


the sending of salutations of peace and blessings upon the Prophet, 


And it is mentioned in the text as twelve distinct Recommended (Sunnah) 
acts, distinguishing between Confirmed Recommended acts and the Light 


Recommended acts among them. 


X. Preparation for the Next Lesson: 
Read the upcoming lesson's text and try to answer the following questions: 
1. The Virtuous acts of prayer. 


2. The disliked acts of prayer. 


? at-Talgin fi al-Figh al-Maliki, Vol. 1, Page 43, with adaptations. 


Lesson 15: 


Virtues of Prayer and Disliked Actions Disliked During its 


Performance. 


II. 


Ill. 


Lesson Objectives: 
1. To learn about the virtues of prayer and its disliked aspects. 


2, To embody the virtues found in the prayers. 


Introduction: 


The statements and actions of the prayer are formed by obligatory acts that 
serve as its foundation, supplemented by recommended actions that 
complete the obligatory ones, as well as virtues that enhance the beauty of 
the prayer. These virtues increase the prayer's attractiveness and the 
worshipper's presence and reverence in the presence of their Lord. 
However, the worshipper might sometimes engage in statements and 
actions that are not befitting the level of supplication, which is disliked for 
them. So, what are the virtues of prayer? And what are some of the acts that 


are disliked to do while performing it? 


The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 
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“The virtues of prayer encompass various actions: raising the hands during the 
initiation of prayer until they align with the ears; the recitation of: "Our Lord, 
praise is Yours" by both the follower and the one leading the prayer; the 
additional recitation after The Opening Chapter (Sirah al-Fatihah) for the one 
being lead in the prayer and the one leading the prayer (except during the silent 
recitation); engaging in glorification of Allah (Tasbih) during bowing, 
supplication during prostration; extending the recitation in the morning, 
followed by the Noon (D/udhur) Prayer, and shortening it for the Afternoon (4sr) 
Prayer and the Sunset (Maghrib) Prayer; maintaining a moderate pace during 
Evening (‘Isha); the first chapter of the Noble Qur’an being longer than the 
second in each unit; following known postures during bowing, prostration, and 
sitting; reciting supplication (Qundt) secretly before bowing and after the Surah 
in the second unit of Dawn (Fajr) Prayer; permissibility of supplication (Qunitz) 


after bowing; supplication after the second Testimony of Faith, with the second 


Testimony of Faith being longer than the first; turning to the right for the Salam; 
moving the index finger during Testimony of Faith; avoiding excessive 
movement during prayer; closing the eyes; saying: In the Name of Allah 
(Bismillah) and seeking refuge (in Allah) in the obligatory prayer; both being 
permissible in voluntary prayers; standing on one foot unless it causes 
discomfort; joining the feet; placing a coin or similar object in the mouth; 
avoiding anything that distracts in pockets, sleeves, or on the back; refraining 


from worldly thoughts and anything that hinders concentration in prayer.” 


IV. Important Vocabulary: 


ile Turning (GiG1Y!): Refers to the tilting of the cheek or neck during 
prayer. 


2 Seeking refuge (3 jill): It is the statement of the worshiper says: “I 
seek refuge in Allah from the accursed Satan,” which is a request for 


protection from the cursed devil. 


3. Ameen (sald): It is a word recited by the worshiper at the end of the 
recitation of the Opening Chapter (Sarah al-Fatihah), particularly, 
in those prayers it is recited audibly. It is said to signify agreement, 
confirmation, and supplication, and it is a response to the words of 
the imam or the person leading the prayer. It's an expression of the 


worshiper's hope that their prayer will be accepted by Allah. 


V. Lesson Summary: 


VII. 


This lesson looks at the virtuous acts that enhance the prayer and those 


actions which are disliked that may be detrimental to its performance. 


What is Derived from the Text: 


1. 


2. 


Extract from the text the virtues of the prayer. 


Specify, based on the text, the disliked acts that may affect the prayer. 


Focus of the Lesson: 


This lesson includes two main topics: 


1. 


The Virtuous Acts of Prayer: 


‘The virtuous acts of prayer are numerous, and these include: 


1. 


ill. 


Raising the hands with the opening 7a&dir, until they are level 


with the ears. 


The statement of the one being lead in prayer or the one 
praying individually: “Our Lord, all praise is due to you,” while 
the Imam or the one designated to lead the prayer, shortens it 


to: “Allah listens to the one who praises Him.” 


‘The saying of, “Amin,” at the end the recitation of the Opening 
Chapter (Sarah al-Fatihah) by those being lead in prayer or 
the one praying individually. The “Amin” is not said audibly by 
the Imam or the one leading the prayer except for the prayer 


in which the recitation is performed quietly and inaudible. 


Vi. 


Vil. 


Vill. 


The glorification of Allah by saying: “Glory be to Allah” 
(SubhanAllah) in the bowing position and when supplicating 


in prostration (Sujid). 


Lengthening the recitation of the Noble Qur’an in the Dawn 
(Fajr) prayer, and then in Noon (Déuwhr) prayer, followed by 
moderate length in the recitation in the other unit of prayer 


(Rak‘ah). 


Shortening the recitation of the Noble Qur’an in the Sunset 
(Maghrib) prayer, and maintaining a middle ground in 


recitation for the Evening (Isha) prayer. 


The first unit of prayer (Rakah) should be longer than the 
second unit of prayer (Rak‘a/). 


The chapter of the Qur’an recited in the first unit of prayer 
(Rakah) proceeds in order the one recited in the second unit 


of prayer (Rak’‘ah), and it should be longer than it. 


The bowing, prostration, and sitting should be done in the 


customary, recognised and formal manner. 


The Qunut supplication after the recitation of the chapter of 
the Qur’an and before the bowing position in the second unit 


of prayer (Rak‘ah) of the Dawn (Fajr) prayer. 
Supplication after the second Testimony. 
The second Testimony should be longer than the first. 


Turning to the right side for the concluding salutation at the 


ending of the prayer, as much as the face can see. 


Moving the index finger right and left during the Testimony. 


The difference between the virtues of prayer and the 
Recommended (Sunnah) acts is that if someone forgets a 
Confirmed Recommended (Sunnah) act or two _ lesser 
emphasised Recommended (Sunnah) acts, they can 
compensate for it by performing the Prostration of 
Forgetfulness (Sajid as-Sahaw) before the final salutation of 
peace. However, for the virtious acts of prayer, there is no 
prostration required. If someone were to perform a Prostration 


of Forgetfulness for them, their prayer would become invalid. 


Acts that Disliked when Performing Prayer: 


"There are disliked actions in prayer, and they are: 


1, 


ill. 


Turning or glancing to the right or left during the prayer using 


one's cheek or neck. 


Closing the eyes, because what is required from the one 


praying is to look at the place of prostration. 


Saying: “In the name of Allah” and seeking refuge in Allah in 
the obligatory prayer is not required, but it is permissible in 


the supererogatory prayers. 


Being preoccupied with something distracting, such as placing 
a coin or any other object that can be distracting, in the mouth, 


under the tongue, or on the back during prayer. 


Vv. Reflecting and contemplating on anything that distracts the 


worshipper from the prayer, such as worldly matters. 


The objective for performing virtuous acts of prayer and abstaining 
from those acts which are disliked is to avoid any actions that disturb 
the attentiveness of the heart in prayer and presenting oneself 


humbly before one's Lord. 


VIII. Assessment: 


XI. 


il; Please mention five of the virtues of prayer and five acts disliked 
doing while praying. 
2; What is the difference between the Recommended (Sunnah) acts of 


prayer and the virtuous acts of the prayer? 


3. What is the wisdom behind the disapproval of certain words and 


actions during prayer? 


Extension Activity: 


Abdur-Rahman ibn ‘Askar al-Baghdadi (may Allah have mercy upon him) 


said: 


“And its virtues include: raising the hands with the saying: “Allah is 
the Greatest,” commencing the prayer, to the level of the shoulders; 
reciting a chapter from the Noble Qur’an perfectly; moderately 
lengthening the recitation in Dawn (Fajr) and Noon (Dhuwhr) prayers 


to a reasonable extent without difficulty; shortening the recitation in 


Sunset (Maghrib) prayer; saying ‘Amin’ inaudibly if being led in 
prayer or if praying alone; the [mdm or the one designated to lead 


the prayer says ‘Amin during the silent recitation.” 7! 


Read the text and compare what it contains of the virtues of prayer with 


what aligns in the focus of the lesson. 


X. Preparation for the Next Lesson: 
Read the upcoming lesson's text and try to answer the following questions: 
1. Benefits of prayer. 
2. Means to achieve those benefits. 


3. What are the situations of prayer? 


! Irshad as-Salak, p.25 with adaptations. 


Lesson 16: 


The Benefits of Prayer and Its Distinct States 


II. 


Ill. 


Lesson Objectives: 


1. To become familiar with the benefits of the prayer and the means of 


attaining them. 


2. To comprehend the distinct states in which the prayer may be 


performed. 

3. To develop a sense of the clemency of Islam through the conditions 
of prayer. 

Introduction: 


Prayer is one of the greatest pillars of religion after the declaration of faith. 
It encompasses the praise of the worshipper to Allah and yields benefits for 
the worshipper. When one stands before their Lord, aware that their 
Master is watchful over them, they approach in submission and humility 
before their Master. So, what are the benefits of prayer? What are the means 
to attain them? What are the different conditions of the worshipper during 


their prayer? 


The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 
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“A Chapter: Prayer is a tremendous light through which the hearts of the 
worshippers illuminate, and only the humble attain it. So, when you come 
to prayer, empty your heart from the world and its concerns. Preoccupy 
yourself with the observance for your Lord, for whom you are praying, and 
believe that prayer is an act of humility and submission to Allah, glorified 
be He, through standing, bowing, and prostrating. It is an act of reverence 
and glorification through declaring that Allah is the Greatest (Takdir), 
glorification of Allah (Zasbih), and in supplication and iinvocation 
(Dhikr). A Chapter: Prayer is a tremendous light through which the hearts 
of the worshippers illuminate, and only the humble attain it. So, when you 
come to prayer, empty your heart from the world and its concerns. 
Preoccupy yourself with the observance of your Lord, for whom you are 
praying, and believe that prayer is an act of humility and submission to 
Allah, glorified be He, through standing, bowing, and prostrating. It is an 
act of reverence and glorification through declaring that Allah is the 
Greatest (TJakdir), glorification of Allah (Yasdih), and in supplication and 
remembrance (Dhikr). So, safeguard your prayers, for they are the greatest 
of acts of worship. Do not allow the devil to toy with your heart and distract 


you from your prayers, as this may lead to the obscuring of the joy derived 


from the illuminations of prayer. Maintain continuous humility in your 
prayers, for it deters indecency and wrongdoing. Seek Allah's assistance, 


for He is the best source of help. 
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There are seven distinct states in performing the obligatory prayers, and 
they are to be performed accordingly. Four of these states are obligatory, 
while three are recommended. The first is standing without support, then 
standing with support, followed by sitting without support, and then 
sitting with support. The sequence among these four is obligatory. If a 
person is capable of performing a state and prays in a lesser state, their 
prayer becomes invalid. The three states that are recommended are as 
follows: If someone is unable to perform the aforementioned three states, 
they should pray while lying on their right side, then on their left side, and 
finally on their back. If they deviate from this order, their prayer remains 
valid. As for the type of support that invalidates the prayer for those 


capable of maintaining it, it's the support that causes one to fall when 


IV. 


removed. If the support doesn't cause them to fall, it is disliked. Regarding 
supererogatory prayers, a person who is capable of standing can pray them 
while sitting, and they will receive half the reward of standing. They can 
enter the prayer sitting and then stand afterwards, or they can enter the 
prayer standing and then sit. However, if the intention is to stand in the 


prayer, they should not sit after that. 


Important Vocabulary: 


? 


1. Attains or Achieves (14): This means “attains it” or “he achieves it.’ 
It refers to the act of obtaining something or reaching a certain goal 


or objective. 


2 Depending upon (3441): This refers to “reliance” or “dependence.” It 
signifies the act of leaning on or relying upon something or someone 
for support, guidance, or strength. It can also denote the foundation 


or basis upon which something is built or established. 


Lesson Summary: 


This lesson looks at the benefits of the prayer and how to attain them, and 


the different conditions under which it may be performed. 


What is Derived from the Text: 
1. Extract from the text the benefits of prayer. 


2. Elaborate, based on the text, the means of achieving these benefits. 


3. Distinguish through the text between the conditions under which 


the obligatory prayer and recommended prayer may be performed. 


VII. Focus of the Lesson: 


This lesson includes two main topics: 


1. The Benefits of Prayer and the Means of Attaining Them 


a) 


b) 


Benefits of the Prayer 


There are benefits of prayer in the life of a person; it is a light 
that shines in the heart of the believer, illuminating their life 


and brightening their path, leading to happiness and serenity. 


Concerning the benefits of prayer and the strategies that aid 


in their fulfilment, are achieved by: 


i. Those who approach their prayers with humility, 


dedicating their bodies and souls to them. 


ii. Those who engage in prayer knowing that their Lord is 
vigilant of them, performing it with humility, reverence, 


and glorification for the Almighty. 


iii. | Those who do not allow the devil to toy with their 
hearts, thereby denying him the pleasure of interfering 


with their communion and the divine lights of prayer. 


So, it is incumbent upon the believer to maintain a consistent 
state of humility in their prayers. For indeed, prayer prevents 


indecency and wrongdoing. Let them seek assistance from 


Allah in this matter, for He is the best source of support, as 


the author (may Allah have mercy upon them) has stated. 


2. The Situations in which the Prayer is performed. 


a) The obligatory prayers have seven situations, which can be 


divided into two categories: 


Firstly: 


The obligatory order, which comprises four 


possible situations: 


1. Standing without relying on any support 
and depending on one's own ability to 
stand is significant due to the humility 


involved in standing. 


2. Standing with the support of something 
and relying on it, such that if that support 


is removed, the person praying would fall. 


3. Sitting without relying on any support, if 


one is able to do so. 


4. Sitting with reliance on something for 
support, when one is unable to sit without 


support. 


Therefore, the sequence among these four 
conditions is obligatory. If someone is capable of 
performing a specific condition but prays in a 


different condition, their prayer becomes invalid. 


Secondly: 


For example, if someone is capable of praying 
while standing and prays while sitting, their 


prayer is invalidated. 


The recommended sequence, which consists of 


three possible conditions: 


1. For someone incapable of standing or 
sitting, it is recommended to pray while 
lying on their right side, facing the 
direction of the prayer or Qiblah, and 


indicating the direction with their head. 
2: To pray while lying on their left side. 


3. To pray with his back, his two feet, and his 
face towards the direction of the prayer or 
Qiblah. If he maintains alignment among 
these three (body parts), his prayer is not 


invalidated. 


It is permissible for the one who is able to pray 
normally to perform supererogatory prayers 
while sitting. This can be achieved by either 
entering the prayer in a sitting position and then 
standing up afterward, or by entering the prayer 
standing and then sitting. For such a person, they 
will receive half the reward of the one who prays 


while standing. 


VII. Assessment: 
1. Define the means to achieve the benefits of prayer. 


2. Explain the obligatory conditions in which the prayer may be 


perform. 


3. Clarify the purpose of the conditions in which the prayer may be 


perform. 


XI. Extension Activity: 


Al-Bayhagqi (may Allah have mercy upon him) reports: it has been narrated 
in a Hadith from the People of the Household that ‘Ali ibn Abi Talib 


reported: 


“The sick person should pray standing if he is able; if he cannot, then 
sitting; if he cannot bow, he should nod his head and make his 
prostration lower than his bowing; if he cannot pray sitting, he 
should pray on his right side facing the direction of the prayer or the 
Qiblah;, and if he cannot pray on his right side, he should pray lying 
down, with his leg pointing towards the direction of the prayer or 


the Qiblah.” ” 


Reflect upon this Hadith and extract from it the different situations of the 


prayer for the sick person. 


2 Collected in Sunan as-Saghir, no. 589. 


X. 


Preparation for the Next Lesson: 

Read the upcoming lesson's text and try to answer the following questions: 
1. | Howis the completion of missed prayers determined? 

2. | What is the procedure for making up missed prayers? 


3. When does someone become excessively neglectful in fulfilling their 


missed prayers? 


Lesson 17: 


Compensating for Missed Prayers 


II. 


Lesson Objectives: 


i. To understand the ruling regarding compensating for missed 
prayers. 
2s To become proficient in fulfilling missed prayers according to the 


prescribed manner. 


3. To sense Allah's forgiveness and His facilitation for His servants. 


Introduction: 


The statements and actions of the prayer are formed by obligatory acts that 


serve as its foundation, supplemented by recommended actions that 


Ill. 


Sometimes, a person might become engrossed in wordly affairs or 
unintentionally neglect performing prayers within their designated times. 
In a narration reported by Anas ibn Malik (:&), the Prophet Muhammad 
(4) said: 


“If anyone forgets a prayer or sleeps through it, he should pray it 


when he remembers it, for Allah says: 


4 6 =) Hal is ® 


And establish the prayer for My remembrance. 
(Sarah Ta-Hai [20]: 14)?5 


So, what is the ruling regarding making up missed prayers? How does one 


perform missed prayers? 


The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 
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Chapter: It is obligatory to make up the missed prayers that are in one's 
responsibility, and it is not permissible to be negligent or excessive in this 
matter. If someone prays the five daily prayers consistently each day, they 


are not considered negligent, and they should compensate for the missed 


prayers according to what they have missed. If the missed prayers occurred 


3 Collected by Muslim (no. 684). 


while in one's settled residence, they should be made up within one's 
settled residence, and if they occurred during travel, they should be made 
up while traveling. The timing of making up missed prayers, whether 


during settled residence or travel, remains the same.” 
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“Sequencing the makeup prayers between the current obligatory prayer 
and a minimal number of missed prayers is obligatory alongside the 
current prayer. The minimal number is four prayers, or fewer. If a person 
has four prayers or fewer to make up, they should perform them before the 
current prayer even if their time has elapsed. Making up missed prayers is 


permissible at any time.” 
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“Those who have missed prayers should not engage in supererogatory 
prayers such as the forenoon (Duha) prayer, the Night (Qiyam al-Layl) 
Prayers during Ramadan, They are only permitted to perform obligatory 
prayers, the Odd-Numbered (Shaf’) Prayer, the supererogatory Night 
(Witr) Prayer, the Dawn (Fajr) prayer, the two ‘Id prayers, the Eclipse 
#prayers, and the prayer for rain (Istisqa’a). Those with makeup prayers can 


pray in congregation when their current prayer time coincides with others. 


If someone forgets the exact count of their missed prayers, they should 


pray an estimated number without any doubt remaining.” 


IV. Important Vocabulary: 


1. Responsibility (A2ul!): A description that makes a person suitable for 
acceptance and approval. 

2: Residential Prayer (48 25): The prayer performed while one is 
residing in their hometown. 

3. Prayer of the Traveling (43 #4): The prayer performed while one is 
traveling. 

A, Eclipse (3 skll): The disappearance of the light of the sun or the 
moon either completely or partially. 

5: Prayer for Rain (#4a44!): The act of seeking rainfall or water. 

6. Compensate or Make up (,tai!): This refers to performing religious 
duties or acts at a later time after the originally designated time has 
passed. In the context of prayer, this refers to performing prayers that 
were not done at their designated times and are later made up to 
compensate for the missed time. 

V. Lesson Summary: 


This lesson looks at the rulings pertaing to making up missed prayers. 


VI. What is Derived from the Text: 


1. 


2: 


Extract from the text the ruling of compensating for missed prayers. 


Explain, based on the context of the text, the procedure for 


compensating for missed prayers. 


VII. Focus of the Lesson: 


This lesson includes two main topics: 


1. 


Ruling of compensating for Missed Prayers: 


Islamic law has defined specific designated times for the five daily 
prayers. If the accountable person fails to perform the prayer within 
its appointed time, it becomes a debt and their responsibility to 
recompense for it. They are obliged to make it up immediately. 
Otherwise, they would be sinful for delaying it beyond its time, 
compounding their sin by taking the prayer out of its designated 
time, if the delay is without a valid excuse. The one who has missed 
prayers to make up should perform the prayer of five days in one day 
to avoid being excessive. In this regard, the author (may Allah have 
mercy upon him) states: “It is obligatory to make up the missed 
prayers that are in one's responsibility, and it is not permissible to be 


negligent or excessive in this matter.” 


The process of compensating for missed prayers: 


It is obligatory to compensate for the missed prayers in the manner 
that they were missed. If the missed prayer was while on a travel, 


then the compensatory prayer should consist of two units (Rak@h). 


If it was while the person was a resident, then the compensatory 


prayer should consist of four units (Rak ah). 


It is obligatory for those who compensate for missed prayers 
to maintain the sequence between the current prayer and the 
remaining missed prayers. A minimum of four units (Rak ah) should 
be made up for, and it's even better if more are made up. The person 
should start with making up for the missed prayers before the current 
one, even if the time for the current prayer has started to elapse., as 
the author (may Allah have mercy upon him) has said: “Ifa person 
has four prayers or fewer to make up, they should perform them 
before the current prayer even if their time has elapsed. Making up 


missed prayers is permissible at any time.” 


It is obligatory to compensate for the missed prayers in every 
time, whether during the day or the night, until the time of sunrise 
and sunset. Ihe one who has missed prayers should not occupy 
themselves with voluntary prayers, except for the confirmed 
supererogatory prayers, such as: the supererogatory Night (Wier) 
Prayer, the Dawn (Fajr) prayer, and the two ‘Id prayers, as the author 
(may Allah have mercy upon him) said: “Ifsomeone forgets the exact 
count of their missed prayers, they should pray an estimated number 


without any doubt remaining.” 


It is permissible to compensate for the missed prayer in 
congregation if the prayer that needs to be made up has the 
conditions for congregational prayer fulfilled. This is as stated by the 
author (may Allah have mercy upon him) said: “Those with makeup 


prayers can pray in congregation when their current prayer time 


coincides with others. If someone forgets the exact count of their 
missed prayers, they should pray an estimated number without any 


doubt remaining.” 


The wisdom behind the obligation of compensating for 
missed prayers (Qada’) is to emphasise the importance of prayer and 
its significance by performing it within its designated time. This is 
because the ultimate purpose of human existence is the worship of 


Allah Almighty, and the greatest act of worship is prayer. 


VIII. Assessment: 


1. Explain the ruling of compensate for missed prayers and the process 


of performing them. 


2. Clarify the objective behind the obligation of compensate for missed 


prayers. 


XI. Extension Activity: 


Yusuf ibn ‘Abdullah ibn ‘Abdul-Barr an-Namari al-Andalusi,’* (may 
Allah have mercy upon him) said: 


“Prayer and fasting, both of them, are obligatory acts of worship and 


fixed obligations. They are to be performed perpetually, even if their 


74 He is: Aba ‘Umar Yusuf ibn ‘Abdullah ibn Muhammad ibn ‘Abdul-Barr an-Namari al-Andalusi al-Qurtubi 
al-Maliki (368 AH - 463 AH = 978 - 1071 CE). Hewas a prominent scholar of Hadith, historian, literary figure, 
and researcher. He is often referred to as "Hafiz al-Maghrib" (the Preserver of the Maghrib). He was born in 
Cordoba and embarked on extensive journeys in both western and eastern parts of Al-Andalus. He held positions 


as a judge in Lisbon and Santarém. He passed away in Shatibah. (a/-T/am, vol. 8, pp. 240 - 241). 


appointed times have passed. The Prophet Muhammad (®) said: 
“The rights of Allah are more deserving to be fulfilled.”” Ifa person 
misses a prayer due to sleeping or forgetting, and they were excused, 
they should compensate for it after its designated time has passed. 
However, if someone intentionally neglects prayer, they are 
blameworthy for their action. It is more appropriate for them to not 
abandon the obligatory prayer, and they should be compelled to 
perform it. Repentance for intentionally abandoning it involves 
fulfilling it and acknowledging the regret for previous negligence in 


its performance during its proper time.” *° 
Reflect on the text and extract from it: 
al The ruling regarding making up missed prayers (Qada’). 


Z. The difference between the excused and the blameworthy in 


neglecting the prayers. 


X. Preparation for the Next Lesson: 
Read the upcoming lesson's text and try to answer the following questions: 


1. The ruling of the Prostration of Forgetfulness or Sujiid as-Sahw, its 


description, and its placement in the prayer. 


2. What should someone do if they added or missed something in their 


prayer? 


5 Reported by Abdullah ibn ‘Abbass (8) and collected by Bukhari (no. 1953). 


6 al-Istidhkar, vol. 1, p. 77. 


Lesson 18: 


The Rulings of Prostration of Forgetfulness (Sujtid as- 
Sahw). 


I. Lesson Objectives: 


1. ‘To understand the rulings of Prostration of Forgetfulness (Sujiid as- 


Sahw) its categories, description, and place within the prayer. 


2. To understand the ruling of combining, increasing or decreasing an 


act of the prayer. 


II. Introduction: 


Humanity is inclined towards forgetfulness, as Abdullah ibn Mas’td (&) 
reported: “The Messenger of Allah (#) prayed with us five prayers. When 
he finished, the people conversed among themselves, so he asked: “What's 
the matter with you?” They said: “O Messenger of Allah (%), have you 
increased in the prayer?” He (®) said, “No.” They said: “But you prayed five 
units of prayer.” He (%) remained silent, then he performed two 
prostrations, then he gave the salutation of peace, and then he said: “I am 


only a human being, and I forget just as you forget.””” 


So, what is the Prostration of Forgetfulness (Sujtid as-Sahw)? And what are 


its rulings? 


27 Collected in Muslim (no. 572). 


Ill. 


The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 
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“Chapter on forgetfulness: and the Prostration of Foravefulness (Sujud as- 
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Sahw) in prayer, which is a Recommended (Sunnah) act. For deficiency, 
there are two prostrations before the salutation after completing the two 
testimonies. Another testimony is added after them, and for an addition, 
there are two prostrations after the salutation. Another testimony is 
recited after them, and a separate salutation is given. Whoever decreases 
and increases should prostrate before the salutation. If one forgets the 
prostration before the salutation and remembers it before giving the 
salutation, they should prostrate if it is done promptly; otherwise, if too 
much time passes or they leave the mosque, the prostration is annulled, 
and the prayer becomes invalidated along with it if there are three or more 


Recommended (Sunnah) acts involved; otherwise, it does not become 


invalidated.” 
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IV. 


“And whoever forgets the Subsequent Prostration (Sujad al-Ba‘di), should 
perform it even if it's after a year. And whoever diminishes an obligatory 
(Fard) act, the prostration does not compensate for it. And whoever 


diminishes recommended acts, there is no prostration for them.” 
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“The prostration before the salutation is only required for leaving out two 
or more recommended (Sunnah) acts, but for a single recommended 
(Sunnah) act, there is no need for prostration for it except whether done 
secretly or openly. So, whoever conceals it in public, should prostrate 
before the salutation, and whoever does it openly in a private prayer, 


should prostrate after the salutation.” 


Important Vocabulary: 
1. Forgetfulness (5+): Absentmindedness and negligence. 


2. It Does not Suffice for Him (4:33: Y): The prostration does not 


suffice for the deficiency of an obligatory act. 


Lesson Summary: 


This lesson looks at the rulings pertaining to the Prostration of 
Forgetfulness (Sujiid as-Sahw) its categories, description, and place within 


the prayer. 


VI. What is Derived from the Text: 


iis Extract from the text the ruling of making up missed prayers. 


2. Explain, based on the context of the text, the procedure for making 


up missed prayers. 


VII. Focus of the Lesson: 


This lesson includes two main topics: 


i, Ruling of the Prostration of Forgetfulness (Sajid as-Sahw) 


a) 


b) 


The Ruling of the Prostration of Forgetfulness (Sujiid as- 
Sahw). 


The Prostration of Forgetfulness (Sujiid as-Sahw) is a 
recommended (Sunnah) act of the prayer, whether the prayer 
is obligatory or supererogatory, due to His (#) statement: “For 


every act of foresightfulness, there are two prostrations.” ”® 


So, he did not differentiate between an obligatory (Fard) act 


and a supererogatory one. 
Description of Prostration of Forgetfulness (Sajid as-Sahw) 


Its description: Two prostrations that the praying person 
performs after the final testimony before the salutation or 
after it. Then, he recites the testimony again after them and 


gives the salutation. 


8 Reported by Thowban (:&) and collected by Aba Dawid (no. 1038) and declared to be ‘Sahih’ or ‘Authentic’ by 
al-Albani in Sahih Sunan Aba Dawid (no. 1038). 


"The place of the of Prostration of Forgetfulness (Suid as- 
Sahw). 


If the Prostration of Forgetfulness (Sujiid as-Sahw) becomes 
necessary for the praying person, then he must perform it in 


its proper place, having two possible options: 


i Before the salutation of peace: if there is a deficiency in 
a confirmed (Sunnah) act or two minor (Sunnah) act or 
more, the author (may Allah have mercy upon him) 
said: “For deficiency, there are two prostrations before 
the salutation after completing the two testimonies. 


Another testimony is added after them.” 


ii. After the salutation of peace: if there is a minor addition 
in the prayer, the author says: “and for an addition, 
there are two prostrations after the salutation. Another 
testimony is recited after them, and a separate 


salutation is given.” 


As for the one who leaves an obligatory act from the 
obligatory acts, it is necessary for them to make it up, and 
prostration does not suffice them. Whoever leaves a virtuous 
act from the virtuous acts or a Light Recommended (Sunnah) 
act, does not prostrate for it, and if they prostrate, their prayer 
becomes invalid, the author (may Allah have mercy upon 
him), said: “And whoever diminishes an obligatory (Fard) act, 


the prostration does not compensate for it. And whoever 


diminishes recommended acts, there is no prostration for 


them.” 


"The Ruling of the Combining of Deficiency and Addition in the 
Prayer: 


When the praying person makes a mistake, omitting a Confirmed 
(Sunnah) act and adding a small extra action, the deficiency takes 
precedence over the addition. They should perform a prostration 
before the salutation of peace, like leaving the testimony and adding 
a prostration, concerning this the author (may Allah have mercy 
upon him) said: “Whoever decreases and increases should prostrate 


before the salutation.” 


Whoever has a prostration (Sujad) to perform before them in 
the prayer sequence and forgets about it until they complete the 
salutation of peace, then they should perform it after the salutation 
if it is close to the time of the salutation and they have not left the 
mosque. However, if a long time has passed or they have left the 
mosque, the prayer becomes invalid. This applies if the prostration is 
due to the omission of three or more Recommended (Sunnah) 
actions or more. This is what the author (may Allah have mercy upon 
him) states: “If one forgets the prostration before the salutation and 
remembers it before giving the salutation, they should prostrate if it 
is done promptly; otherwise, if too much time passes or they leave 


the mosque, the prostration is annulled, and the prayer becomes 


invalidated along with it if there are three or more Recommended 


(Sunnah) acts involved; otherwise, it does not become invalidated.” 


The subsequent prostration (Swjid) is performed for adding 
something in terms of words or actions unintentionally, as long as it 
does not add something equal to a complete unit of prayer (Rak ah) 


in the prayer, for it would invalidate the prayer. 


The wisdom behind the legislation of the Prostration of 
Forgetfulness (Sujiid as-Sahw) is to manifest the vastness of Allah's 
mercy towards His servants and His overlooking of the mistakes or 


forgetfulness that may occur from them. 


VIII. Assessment: 


1 Explain the ruling, description, and place of the prostration of 


forgetfulness." 
2. What should one do if they add or omit something in the prayer?" 


3. Explain the wisdom behind legislating the prostration of 


forgetfulness. 


XI. Extension Activity: 
Abdul-Wahid ibn ‘Aashir (may Allah have mercy upon him) said: 


(i A chapter for making up a missed unintentional omission of 


a Confirmed (Sunnah) act. 


a Before the salutation, there are two prostrations of 


forgetfulness or Recommended (Sunnah) acts. 


3. If (the prostrations) are emphasised, and whoever adds an 


unintentional mistake, they should perform a prostration. 


4. After this, if there is a deficiency or an omission in the prayer 


sequence), then the deficiency takes precedence, if it occurs. 


5. And catch up with what was missed earlier, while being close 


to the salutation of peace. 


6. And catch up with the subsequent (prostration) even if it's 


after a year. 


Reflect upon the verses, and extract from them the rulings of the 


prostration of forgetfulness. 


X. Preparation for the Next Lesson: 
Read the upcoming lesson's text and try to answer the following questions: 


I: What is the ruling on someone who speaks during prayer while 


negligently? 
2. What should one do if they have doubts in their prayer? 


3: Explain the ruling of whispers in their prayer. 


Lesson 19: 


The rulings of Prostration of Forgetfulness (Sujtid as-Sahw) 
(Completion). 


I. Lesson Objectives: 
1. To understand the reasons that necessitate the subsequent 
prostration. 


2. To comprehend the ruling regarding doubt and whispers during 
prayer. 


3. To invoke Allah's mercy upon His servants in case of not prostrating 


due to the addition of certain actions. 


II. Introduction: 


From Allah's ease upon His servants in what He has obligated upon them 
or legislated for them in prayer, is that He has ordained what enables them 
to rectify mistakes caused by doubt, whispers, and negligence during the 
prayer. This is intended to counteract the influence of the deceiving and 
misleading devil who diverts the mind from focus during prayer. So, what 
are the factors that lead to the Prostration of Forgetfulness (Sujad as- 


Sahw)? What is the ruling concerning doubt and whispers during prayer? 


Ill. ‘The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 
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“Whoever speaks unintentionally during the prayer, they should perform 
a prostration after the salutation. Likewise, whoever offers the salutation 
after two units of prayer inattentively, they should perform a prostration 
after the salutation. And if someone adds an extra unit of prayer or two, 
they should perform a prostration after the salutation. However, if 
someone adds a unit of prayer equivalent to the original prayer, their prayer 

becomes invalid. If someone has doubt about the completeness of their 
prayer, they should act upon that doubt. Doubt regarding deficiency is 
treated as actual deficiency. Therefore, if one is uncertain about a specific 
unit or prostration, they should perform it and then make the prostration 
after the salutation. If there is doubt about the salutation, they should offer 
it if it's near and not perform an additional prostration. If the doubt 
persists, the prayer becomes invalid. As for the one who is affected by 
persistent whispering thoughts, they should ignore those whispers from 
their heart. They should not act upon the doubts raised by the whispering 
thoughts. Instead, they should perform the prostration after the 


salutation, whether the doubt pertains to an addition or a deficiency.” 


IV. 


VII. 


Important Vocabulary: 
1. Doubt (4): Doubt is a state a state of uncertainty and hesitation 


regarding a specific matter. In a religious context, it refers to 
uncertainty about the performance of a particular action, such as 


doubting the fulfilment of obligatory aspects of the prayer. 


One Afflicted with obsessive thoughts ((«5u54ll): This is the person 
who suffers from obsessions, which are continuous and bothersome 
whispering thoughts that repeat in their mind, causing hesitation 
and anxiety. In a religious context, this refers to the individual 
plagued by these confusing and disturbing thoughts, which are 


introduced by the devil or whispers to create doubt and uncertainty. 


Lesson Summary: 


This lesson looks at the Prostration of Forgetfulness (Sujiid as-Sahw) and 


the ruling regarding doubt and whispers during prayer. 


What is Derived from the Text: 


1. 


Extract from the text the issues for which the worshiper performs 


prostration after the salutation. 


Clarify, referring to the text, the conditions of doubt and whispering 


during prayer. 


Focus of the Lesson: 


This lesson includes two main topics: 


1 


Reasons for the Post-Salutation Prostration: 


There are reasons for the post-salutation prostration, include: 


il. 


ill. 


If the worshiper speaks unintentionally, then they should 
perform two prostrations after the salutation. Their prayer 
remains valid because they are excused for the mistake, unless 
they speak excessively or deliberately, in which case the prayer 


becomes invalid. 


If they err and mistakenly concludes two units (raka@h) in a 
three-or four-unit prayer, and then gives the salutation, he 


should return and complete the prayer. 


If he adds a unit of prayer or a prostration by mistake, it is 
permissible. However, if he adds the equivalent of the entire 
prayer unit, the prayer becomes invalid, except for Sunset 
(Maghrib) prayer, which remains valid as long as the addition 


is not more than four units. 


All of this was indicated by the author with his statement: “Whoever 


speaks unintentionally during the prayer, they should perform a 


prostration after the salutation. Likewise, whoever offers the 


salutation after two units of prayer inattentively, they should 


perform a prostration after the salutation. And if someone adds an 


extra unit of prayer or two, they should perform a prostration after 


the salutation. However, if someone adds a unit of prayer equivalent 


to the original prayer, their prayer becomes invalid.” 


Doubt and Whispering in Prayer: 


When the worshiper becomes doubtful during their prayer, they 


either have doubts in the middle of the prayer or towards the end of 


it. The details of this are as follows: 


If the worshiper becomes doubtful during the middle of the 
prayer, just as if they doubt a unit (rakaA) or a prostration, 
should they act upon that doubt or not? They should act upon 
what they are doubtful about and perform the prostration 
after the salutation. This applies when the doubt involves a 


deficiency, similar to being certain of that deficiency. 


If one becomes doubtful at the end of the prayer, similar to 
doubting whether they have given the salutation or not, they 
should give the salutation if it is close to the time of their 
regular salutation, and no prostration is required in this case. 
However, if a significant amount of time has passed between 
their doubt and the time of the regular salutation, their prayer 


becomes invalid. 


As for the person affected by obsessive thoughts, who is 


frequently plagued by doubts, they should not pay attention to the 


whispering thoughts and should not act upon them. They should not 


bring forth what they doubt about and should perform the post- 


salutation prostration. 


Regarding this matter, the author (may Allah have mercy 


upon him) states: “If someone has doubt about the completeness of 


their prayer, they should act upon that doubt. Doubt regarding 
deficiency is treated as actual deficiency. Therefore, if one is 
uncertain about a specific unit or prostration, they should perform 
it and then make the prostration after the salutation. If there is 
doubt about the salutation, they should offer it if it's near and not 
perform an additional prostration. If the doubt persists, the prayer 
becomes invalid. As for the one who is affected by persistent 
whispering thoughts, they should ignore those whispers from their 
heart. They should not act upon the doubts raised by the whispering 
thoughts. Instead, they should perform the prostration after the 
salutation, whether the doubt pertains to an addition or a 


deficiency.” 


VIII. Assessment: 


XI. 


1. Present a situation in which the worshiper is required to perform 
post-salutation prostration. 

2. Explain the ruling regarding doubt in prayer. 

3. Describe how the person affected by obsessive thoughts deals with 
them. 

4. When does the prayer become invalidated due to an addition? 

Extension Activity: 


On the authority of Aba Hurayrah (may Allah be pleased with him) said: 
the Messenger of Allah (®) said: 


“When you stand in prayer, Satan comes to you and confuses you 


until you do not know how much you have prayed. If you find that 


happening do two prostrations from the sitting position.”” 


Extract from the narration the ruling concerning someone whose prayer 


has been interfered with by Satan. 


X. Preparation for the Next Lesson: 
Read the upcoming lesson's text and try to answer the following questions: 
1. | What are the situations in which prostration is not required? 
2. Howcana prayer with a mistake be corrected? 


3. Where does the beauty of Islam manifest in the Prostration of 


Forgetfulness (Sujad as-Sahw)? 


?? Collected by Imam Malik in his Muwatta’ (no. 223). 


Lesson 20: 


Situations where the Prostration of Forgetfulness (Sujid 


as-Sahw) is not Required. 


I. Lesson Objectives: 


‘8 To understand the situations that do not require Prostration of 


Forgetfulness (Sujad as-Sahw). 
2. To grasp the procedure for rectifying a prayer with a mistake. 


3. To sense the ease and leniency of Islam in alleviating the burden and 


difficulty from the one who makes an unintentional error. 


II. Introduction: 


Allah, the Almighty, has instructed the believer to recite those chapters and 
segments of the Noble Qur’an they find easy in the prayer, after the 
Opening Chapter (Sarah al-Fatihah). Among the matters that Allah has 
made natural for humans is forgetfulness. A person might unintentionally 
make a mistake in their prayer, omitting the recitation of a chapter or 
confusing verses of one chapter with another. What is the ruling for 
someone who forgets a part of their prayer? How is this deficiency 


corrected? 


Ill. ‘The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 
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“Whoever speaks unintentionally during the supplication in the prayer 
(Qunit), they should perform a prostration after the salutation. Whoever 
recites additional verses of the Qur’an in the last two units (rak‘ah) of the 
prayer, there is no requirement for Prostration of Forgetfulness in that 
case. If someone hears the name of the Prophet Muhammad (*) 
mentioned while they are in prayer and they send blessings upon him, 
there is no blame upon them for doing so, whether they were distracted, 


intentional, standing, or sitting, the action of sending blessings upon the 


Prophet (#) is permissible during prayer. Whoever recites two or more 
complete chapters of the Qur’an in a single unit (rak ah), transitions from 
one chapter to another, or bows before completing the recitation of a 
chapter, there is no obligation or requirement for Prostration of 
Forgetfulness in all these cases. Whoever gestures with their hand or head 


during their prayer, there is no obligation or requirement related to that. 


IV. 


And if someone repeats the recitation of the Opening Chapter (Sarah al- 
Fatihah) unintentionally, they should perform the Prostration of 
Forgetfulness after the Salutation of Peace. Whoever makes a gesture with 
their hand or head during their prayer, there is no obligation or 
requirement concerning that action. And if someone unintentionally 
repeats the recitation of the Opening Chapter (Sarah al-Fatihah), they 
should perform the Prostration of Forgetfulness after finishing the prayer. 
If someone intentionally repeats the recitation, their prayer is invalidated. 
If someone remembers a part of the chapter after he bows down into the 
bowing position (ruku’), they should not return to it. If someone 
remembers silent or audible recitation before the bowing position (ruku), 
they should repeat the recitation. So, if this occurs in the context of that 
specific surah alone, they should recite it again without the requirement 
for Prostration of Forgetfulness. If it pertains to the recitation of the 
Opening Chapter (Sirah al-Fatihah), they should recite it again and 
perform the Prostration of Forgetfulness after the Salutation of Peace. If 
they missed the bowing position and omitted the audible recitation, they 
should perform a Prostration of Forgetfulness for the neglect of the 
audible recitation, before the Salutation of Peace, and to compensate for 
the omission of the silent recitation after the Salutation of Peace, whether 
it was from the Opening Chapter (Sarah al-Fatihah) alone or from a 


complete chapter.” 


Important Vocabulary: 


VII. 


Supplication in the Prayer or Quit ( sill): Is the supplication that 
occurs in the last unit (raka@h) of the Dawn (Fajr) prayer, following 


the recitation of a chapter of the the Noble Qur’an. 


Audible or Loud (3S!) This term refers to the act of raising one's 
voice audibly while speaking or reciting the Noble Qur’an. 


Silent or Inaudibly (5u!!): This term signifies the action of privately 
delighting or softly uttering to oneself, typically within one's own 


hearing. 


Lesson Summary: 


This lesson looks at the situations that do not require Prostration of 


Forgetfulness (Sujiid as-Sahw). 


What is Derived from the Text: 


1. 


Does the Prostration of Forgetfulness (Sujad as-Sahw) apply to every 


addition and omission? 


What should the worshiper do if they make a mistake in their 


prayer? 


Focus of the Lesson: 


This lesson includes two main topics: 


1. 


The things in which prostration (Sujid) is not required. 


During their prayer, there are situations where certain matters occur 


for the worshiper that do not necessitate prostration (Swjad). Some 


of these situations include: 


ill. 


Speaking audibly during the supplication in the prayer 
(Qunit) is not a reason for the Prostration of Forgetfulness 


(Sujud as-Sahw). However, intentionally doing so is disliked. 


Reciting extra verses of the Noble Qur'an beyond what is 
usually recited in the last two units (rakah) of a prayer does 


not require the Prostration of Forgetfulness (Sujiid as-Sahw). 


Sending blessings upon the Prophet(*) during the prayer is a 
virtuous act. If someone hears his name mentioned while they 
are praying and they send blessings upon him (*), there is no 
need for the Prostration of Forgetfulness (Sujiid as-Sahw). 
However, if someone performs prostration for this purpose, 
their prayer becomes invalid. The author (may All ah have 
mercy upon him) pointed to this matter by saying: Whoever 
speaks unintentionally during the supplication in the prayer 
(Qunut), they should perform a prostration after the 
salutation. Whoever recites additional verses of the Qur’an in 
the last two units (rakah) of the prayer, there is no 
requirement for Prostration of Forgetfulness in that case. If 
someone hears the name of the Prophet Muhammad (*) 
mentioned while they are in prayer and they send blessings 
upon him, there is no blame upon them for doing so. 


Whether they were distracted, intentional, standing, or 


iv. 


Vi. 


Vii. 


sitting, the action of sending blessings upon the Prophet (*) 


is permissible during prayer. 


‘The increase in recitation: If the worshipper recites more than 
one chapter in a single unit of prayer (rakah), there is no 


Prostration of Forgetfulness required for it. 


Transitioning from one chapter to another or missing parts of 
a chapter: If the worshipper moves from reciting one chapter 
to another, or if they omit portions of a chapter and then bow 
before completing it, there is no Prostration of Forgetfulness 
required for such situations. All of these cases were indicated 
by the author (may Allah have mercy upon him) with his 
statement: “Whoever recites two or more complete chapters 
of the Qur’an in a single unit (rak ah), transitions from one 
chapter to another, or bows before completing the recitation 
of a chapter, there is no obligation or requirement for 


Prostration of Forgetfulness in all these cases.” 


Indicating with the hand or head: If a worshipper gestures 
with their hand or head during their prayer, there is no 
Prostration of Forgetfulness required for such actions. 
However, this behaviour is discouraged as it falls under 


undesirable actions during prayer. 

Repeating the Opening Chapter (Sarah al-Fatihah): If 
someone unintentionally repeats the recitation of the 
Opening Chapter (Sarah al-Fatihah) during their prayer, they 


should perform a Prostration of Forgetfulness after the 


prayer's completion, and their prayer remains valid. However, 
if they intentionally repeat it, their prayer becomes invalid. 
This is the meaning of what the author (may Allah have mercy 
upon him) intended to convey: “Whoever gestures with their 
hand or head during their prayer, there is no obligation or 
requirement related to that. And if someone repeats the 
recitation of the Opening Chapter (Surah al-Fatihah) 
unintentionally, they should perform the Prostration of 
Forgetfulness after the Salutation of Peace. Whoever makes 
a gesture with their hand or head during their prayer, there is 
no obligation or requirement concerning that action. And if 
someone unintentionally repeats the recitation of the 
Opening Chapter (Sarah al-Fatihah), they should perform 
the Prostration of Forgetfulness after finishing the prayer. If 
someone intentionally repeats the recitation, their prayer is 


invalidated.” 


The Process of Correcting a Prayer in which a Mistake occurs: 


If someone forgets reciting a chapter from the Noble Qur’an. and 


remembers it after the bowing position, they do not go back to recite 


it. Instead, they continue their prayer, as bowing is obligatory (Fard) 


while reciting the chapter is recommended practice (Sunnah). One 


does not switch from an obligatory act to a recommended one. They 


should only perform the Prostration of Forgetfulness before the 


Salutation of Peace. 


il. 


All of this was indicated by the author (may Allah have mercy 
upon him) with his statement: “If someone remembers a part of the 
chapter after he bows down into the bowing position (rukw’), they 


should not return to it.” 


Whoever recites audibly in a place meant for silence or 
remains silent in a place meant for audible recitation, so they are in 


one of two scenarios: 


i. If they recall before bowing, they should repeat the 
recitation according to the stipulated manner. If they 
repeat the recitation of Opening Chapter (Sarah al- 
Fatihah) or along with another chapter, they are 
required to perform the prostration after the Salutation 
of Peace. But if it is only in the Surah by itself, there is 


no prostration upon upon them. 


If one does not recall the mode of recitation, whether in silent or 
audible form, until they have entered into the bowing (ruki’) 
position, they should prostrate before the salutation for the omission 
of the audible (recitation), and after the salutation for the omission 
of the silent (recitation). The wisdom behind this is to alleviate any 
difficulty for the worshipper and to highlight the ease and leniency 
of the relgion of Islam. In this regard, the author (may Allah have 
mercy upon him) states: “If someone remembers silent or audible 
recitation before the bowing position, they should repeat the 
recitation. So, if this occurs in the context of that specific surah 
alone, they should recite it again without the requirement for 


Prostration of Forgetfulness. If it pertains to the recitation of the 


Opening Chapter (Sarah al-Fatihah), they should recite it again and 
perform the Prostration of Forgetfulness after the Salutation of 
Peace. If they missed the bowing position (ruku’) and omitted the 
audible recitation, they should perform a Prostration of 
Forgetfulness for the neglect of the audible recitation, before the 
Salutation of Peace, and to compensate for the omission of the silent 
recitation after the Salutation of Peace, whether it was from the 
Opening Chapter (Surah al-Fatihah) alone or from a complete 


chapter.” 


VIII. Assessment: 


XI. 


ie Explain the things in which there is no prostration. 


2. Clarify the procedure for rectifying a prayer in which a mistake 


occurred. 


3. Highlight the religious objective behind legislating the pre- 
prostration (Prostration of Forgetfulness before the Salutation of 
Peace) and the post-prostration (Prostration of Forgetfulness after 


the Salutation of Peace). 


Extension Activity: 


On the authority of Abt Dharr al-Ghifari (may Allah be pleased with him) 
that the Messenger of Allah (®) said: 


“Allah has forgiven for me my nation their mistakes and 


forgetfulness, and what they are forced to do.”*° 


Abi Sa id al-Khudari (may Allah be pleased with him) said: the Messenger 
of Allah (#) said: 


“When any of you is in doubt about his prayer and does not know 
whether he prayed three or four units, he should cast aside his doubt 
and establish his prayer based on what he is certain of. Then, he 
should perform two prostrations before giving the salutation. If he 
prayed five units, they will serve as an enhancement for his prayer. 
But if he completed four units, they will be a means of chastisement 


for the Satan.”*! 
Reflect upon these two Hadiths and highlight from them: 


1: The wisdom behind the legislation of the Prostration of 


Forgetfulness before and after the Salutation of Peace. 


2. | Where does the favour of Allah upon His servants manifest 
in this Hadith? 


X. Preparation for the Next Lesson: 
Read the upcoming lesson's text and try to answer the following questions: 


1. The ruling on laughing and smiling during prayer. 


%° Collected by Ibn Majah (no. 2043) and declared to be ‘Sahih’ or ‘Authentic’ by al-Albani in Sahih Ibn Majah 
(no. 1675). 
31 Collected by Muslim (no. 571). 


Ze 


Ruling on someone forgetting the middle Testimony of Faith in 


prayer. 


Lesson 21: 


What is not Permissible Perform During Prayer (1). 


II. 


Ill. 


Lesson Objectives: 
%, To understand the rulings of laughter and weeping in prayer. 


2. To comprehend the ruling of forgetting the Two Testimonies and 


listening to people's speech during the prayer. 


3. To perceive the reality of Islam and to elevate the prayer above what 


is inappropriate. 


Introduction: 


Some might assume that prayer is merely a set of motions performed or 
words recited. In reality, it is more sublime than that. It is a connection 
between the worshiper and their Lord, moments of intimate conversation 
between a person and their Creator. Thus, it should not be marred by what 
disturbs its purity, and the beauty of its splendour should not be 
compromised by actions external to it, such as laughter and the like. So, 
what is the ruling regarding laughter and weeping in prayer? And what is 
the ruling for someone who listens to a person speaking beside them during 


their prayer? 


The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 
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“Whoever laughs during the prayer, whether they do so intentionally or 
inadvertently, their prayer becomes void. None laughs during their prayer 
except a heedless person indulging in playfulness. When a believer stands 
for prayer, they turn their heart away from everything besides Allah, 
Glorified is He. They forsake the world and whatever is in it, until their 
heart is filled with the majesty and greatness of Allah, glorified is He, and 
their heart trembles and their souls become in awe of the Majesty of Allah, 
Glorified is His Grandeur. This is the prayer of the righteous. There is no 
blame upon them for a gentle smile. The weeping of the humble in prayer 
is forgiven, and whoever listens briefly to someone speaking, there is 
nothing against them. Whoever stands up after two units of prayer 
(Rak‘ahs) before sitting, and if they remember before lifting their hands 
and knees from the ground, they return to the sitting position without 
performing the Prostration of Forgetfulness. But if they leave that 
position (standing) and do not return, and instead perform the Prostration 


ofd Forgetfulness before the Salutation of Peace, and if they return after 


IV. 


leaving and after standing, whether intentionally or inadvertently, their 


prayer remains valid, and they perform the Prostration of Forgetfulness 


after the Salutation of Peace.” 


Important Vocabulary: 
1. Laughter (Asal): It is the appearance of teeth with a sound showing 


happiness , often expressed as ‘laughter' or 'giggling.' 


Smiling (ll): This is the appearance of teeth without a sound 


showing happiness. 


Threat (4434): Derived from the word which means 'fear,' it means 
the one who fears or is afraid. 
Persisted in Doing Something. (spill cle eile’): Continuing to do 


something, often referring to repeated or consistent action. 


Lesson Summary: 


This lesson looks at the rulings of laughter and crying in prayer. 


What is Derived from the Text: 


ie 


Extract from the text the rulings regarding laughing or weeping in 


one's prayer. 


Clarify, based on the text, the ruling concerning hearing a person 


speaking next to the praying individual. 


3. Explain the ruling for someone who forgets the middle two 
Testimonies and returns before leaving the standing position or after 


ie 


VII. Focus of the Lesson: 
This lesson includes two main topics: 
1. The Ruling Regarding Laughter, Smiling, and Weeping in Prayer: 


During their prayer, there are situations where certain matters occur 
for the worshiper that do not necessitate prostration (Swjad). Some 


of these situations include: 
a) Laughter in Prayer: 


Whoever laughs in their prayer, meaning they audibly laugh, 
in their prayer becomes void, whether they are praying 
individually, led in prayer, or the one leading the prayer, 
whether the laughter is intentional or unintentional, or even if 
it is due to being overwhelmed. The one who laughs in their 
prayer is heedless and indulging in playfulness, as stated by the 


Prophet, peace be upon him: 


“Indeed, when any one of you stands to pray, they are 
conversing privately with their Lord. So let them 


observe how they converse with Him.””” 


2 Reported by Aba Hurayrah () and and declared to be ‘Sahih’ or ‘Authentic’ by al-Albani in Sahih al-Jami’ as- 
Saghir (no. 1538). 


b) 


c) 


Smiling in Prayer: 


There is nothing against the one who smiles in their prayer, 
and it is not considered for someone who exhibits it playfully; 
because smiling is not from the type of playfulness that 


diminishes humility in the prayer. 
Weeping in Prayer: 


As for weeping due to humility, it is forgiven; meaning there 
is nothing against it, and the prayer with it is valid, the author 
(may Allah have mercy upon him) indicated all of this by his 
statement: “Whoever laughs during the prayer, whether they 
do so intentionally or inadvertently, their prayer becomes 
void. None laughs during their prayer except a heedless 
person indulging in playfulness. When a believer stands for 
prayer, they turn their heart away from everything besides 
Allah, Glorified is He. They forsake the world and whatever 
is in it, until their heart is filled with the majesty and greatness 
of Allah, glorified is He, and their heart trembles and their 
soul becomes in awe of the majesty of Allah, glorified is His 
grandeur. This is the prayer of the righteous. There is no blame 
upon them for a gentle smile. The weeping of the humble in 
prayer is forgiven, and whoever listens briefly to someone 


speaking, there is nothing against them.” 


The Ruling of Someone who Listens to the Speech of Another 


Person or Forgets the Middle Testimony of Faith: 


Whoever while in prayer, listens to a person speaking, there is 
no Prostration of Forgetfulness for them, as long as their listening is 


not lengthy; otherwise, their prayer becomes void. 


Whoever forgets the middle Testimony of the obligatory 


prayer is of one of three situations: 


i. If they move and do not stand, they should return, recite the 
Testimony, complete their prayer, and there is nothing against 


them. 


il. If they have left the ground with their hands and knees, and 
have not fully balanced themselves standing, then remember 


before completely leaving the ground. 


iii If they have left the ground and have balanced themselves 
standing, the ruling in both cases is the same. They should 
continue, perform a Prostration of Forgetfulness before the 
Salutation of Peace, even if they return in either of the 
situations. Their prayer is valid, but they should perform the 


Prostration of Forgetfulness after the Salutation of Peace. 


All of the above, the author (may Allah have mercy upon him) 
indicated by his statement: “The weeping of the humble in prayer is 
forgiven, and whoever listens briefly to someone speaking, there is 
nothing against them. Whoever stands up after two units of prayer 
(two Rakahs) before sitting, and if they remember before lifting 
their hands and knees from the ground, they return to the sitting 
position without performing the Prostration of Forgetfulness. But 


if they leave that position (standing) and do not return, and instead 


perform the Prostration of Forgetfulness before the Salutation of 
Peace, and if they return after leaving and after standing, whether 
intentionally or inadvertently, their prayer remains valid and they 
perform the Prostration of Forgetfulness after the Salutation of 


Peace.” 


VIII. Assessment: 


XI. 


1. Explain the ruling of laughing and weeping during prayer. 

2. Clarify the ruling of listening to people's speech during prayer. 

3. What should the worshipper do if they forget the middle Testimony 
during the prayer? 

Extension Activity: 


Abi Hurayrah (may Allah be pleased with him) is reported to have said: 


“When the servant stands up for prayer, they are in a magnificent 
state. They stand before Allah, engaging in intimate supplication, 
seeking His satisfaction. They stand in the presence of the Merciful, 
exalted and transcendent, their words heard by Him. He witnesses 
their actions and understands the whispers of their soul. So, let them 
turn towards Allah with their heart and body. Then, let them lower 
their gaze humbly toward His presence, or lower it even further as it 
minimizes distractions. Let them not look around, nor move 
anything with their hands or feet, nor any part of their body. This 


should persist until they complete their prayer. Let those who follow 


this be encouraged and remember that there is no power except 


through Allah, the Mighty and Majestic.”°° 


Extract from this narration some etiquettes of prayer that the worshipper 


must adorn themselves with. 


X. Preparation for the Next Lesson: 
Read the upcoming lesson's text and try to answer the following questions: 
1. The ruling of blowing and sneezing during prayer. 
2. The ruling of turning one's face away during prayer and its types. 


3. The ruling of clothing, speech, and sleep during prayer. 


8 Collected by Abdullah Ibn Mubarak in Kitab az-Zuhud wa ar-Raqd@’ig (no. 1077). 
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Chapter 22: 


What is not Permissible to Perform During Prayer (2). 


II. 


Ill. 


Lesson Objectives: 
1. To be aware of what is not permissible to do in prayer and its ruling. 


Z. To understand the ruling of doubt in matters of purification and the 


act of looking away during prayer. 


3. To comprehend the ruling of clothing, speech, and sleep during 


prayer. 
4, To recognise some aspects of ease in the Islamic law. 
Introduction: 


There are certain Recommended (Sunnah) acs that Muslims are encouraged 
to do in their everyday lives, such as saying “In the Name of Allah” when 
sneezing, and praising Allah in various situations. It is possible for someone 
to accidentally performs them during their prayer or one might mistakenly 
believe that these actions are also required part of the prayer. So, what are 
the actions that are not permissible to do in prayer? And what is the ruling 


for someone who accidentally performs them during their prayer? 


The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 
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“Whoever blows intentionally during their prayer, their prayer becomes 
invalid, and they should perform a Prostration of Forgetfulness after the 
Salutation of Peace (at the end of the prayer). If they did so 
unintentionally, their prayer remains valid. Whoever sneezes during their 
prayer should not occupy themselves with saying “All Praise is due to 
Allah” (Alhamdulillah) nor respond to someone who invokes blessings 
upon them (by saying “Allah bless you” or “Yarhamuk Allah”). They should 
not mock someone who sneezes either. If they praise Allah (by saying “All 
Praise is due to Allah” or Alhamdulillah”), there is no harm on them. 
Whoever yawns during the prayer, they should cover their mouth with 
their hand. They should not blow their breath except into their garment 
without making any sound with letters.** Whoever doubts about impurity 
or ritual impurity (Najasah) should reflect on their prayer for a short while, 
then become certain of their purity, an there is no harm upon them. 


Whoever looks around during the prayer unintentionally, there is no harm 


** That is, they should not blow forcefully with their mouth. 


IV. 


on them. But if they intentionally do so, it is disliked (Makrah). If they 
turn completely away from the Direction of the Prayer or Qidb/ah, their 
prayer is invalidated. If someone prays while wearing silk, gold, or stolen 
items, or if they look at something impermissible, their prayer is valid, but 
their action is sinful. Whoever makes an error in their recitation with a 
word other than from the Qur’an, they should perform a prostration of 
forgetfulness after the salutation. But if the error is in the Qur’an, they 
should not prostrate except if the wording changes or the meaning is 
altered, in which case they should prostrate after the Salutation of Peace. 
Whoever falls asleep during the prayer, they do not need to perform a 
Prostration of Forgetfulness. But if their sleep becomes heavy, they should 
repeat both the prayer and Minor Ablution (Wudi’). 


Important Vocabulary: 
ile Cover his Mouth (é4 &): Placing one's hand over their mouth. 


2.  Supplicating for the One who Sneezes (Gye“ill): It refers to saying 
phrases like: “May Allah bless you” or “Yarhamuk Allah” after 
someone sneezes as a common practice of showing courtesy and 


blessing to the one who sneezed. 


3. Yawning (4448N): It is the involuntary act of opening one's mouth 


wide due to tiredness or drowsiness. 


4. Spitting (Gill): It refers to the act of expelling saliva or other 


substances from the mouth by forcefully blowing air. 


VII. 


5. Disliked (0584): is an Arabic term that refers to actions that are not 
sinful or prohibited but are discouraged or disliked in Islam. While 
performing these actions may not necessarily be sinful, avoiding 
them is encouraged as they may indicate a lack of good manners, 


etiquettes or religiosity. 


Lesson Summary: 


This lesson looks at the rulings of what is not permissible to do in prayer 
and its ruling; and the ruling of doubt in matters of purification; looking 


away during prayer; clothing, speech, and sleep during prayer. 


What is Derived from the Text: 
I Highlight, from the text, what is not permissible to do in prayer. 


2. Extract, from the text, the ruling of doubt in matters of purification 


and the act of looking away during prayer. 


as Explain, based on the text, the ruling of making a mistake in 


recitation and sleeping during prayer. 
Focus of the Lesson: 


This lesson includes three main topics: 


(| What is not Permissible to Perform in the Prayer: 


The worshipper might unintentionally or intentionally commit 


actions during their prayer, such as blowing, sneezing, and yawning. 


The ruling for these actions varies based on the following: 


a) 


b) 


c) 


The ruling regarding blowing (forcefully exhaling air) during 
prayer: 

Whoever intentionally or unintentionally blows (forcefully 
exhales air) with their mouth during their prayer, their prayer 
becomes invalid. If they blow unintentionally, they should 
perform a Prostration of Forgetfulness after the Salutation of 
Peace. However, if someone blows through their nose, it does 


not invalidate the prayer. 
The ruling regarding sneezing during prayer: 


If someone sneezes during their prayer, they should not 
engage in saying: “All Praise is due to Allah” (/hamdulillah) 
after the sneeze. This is because what is in the prayer itself is 
more significant. However, if they happen to sneeze and say: 
“All Praise is due to Allah” (/Aamdulillah) after it, there is no 
harm. If someone invokes blessings upon them by saying: 
“Allah bless you” or (Yarhamuk Allah), they should not respond 
to it. If someone next to them sneezes and they acknowledge 
it, they should not respond by saying: “Allah bless you” or 
(Yarhamuk Allah) either. If they do respond, their prayer 


becomes invalid. 


The ruling regarding yawning during prayer: 


Whoever yawns during their prayer by opening their mouth, 
they should cover their mouth with their hand and should not 
blow while they are in prayer. This is what the author (May 
Allah have mercy upon him) indicated with his statement: 
“Whoever blows intentionally during their prayer... without 


making any sound with letters.” 


2: Doubt Regarding Purification and Looking Away During Prayer: 
a) Doubt regarding ritual purification or ritual impurity: 


Whoever doubts about their being in a state of ritual purity or 
the impurity of their clothing while in prayer, they should 


complete their prayer, and there is no harm upon them. 
b) Looking around during the prayer: 


Whoever looks around during their prayer, their prayer 
remains valid and there is no harm upon them. However, they 
have done something disliked (Makrih), as it indicates a lack 
of etiquette towards Allah the Almighty. ‘A’ishah (may Allah 
be pleased with her) said: “I asked the Messenger of Allah, 
peace be upon him, about looking around during prayer, and 


he said: 


“It is something that Satan steals from the prayer of the 


worshipper.” 35 


35 Collected Bukhari (no. 751). 


Whoever turns their body to the extent that the direction of 
prayer or Qiblah becomes behind them, it becomes obligatory 
upon them to interrupt their prayer due to its invalidation. 
They should then start the prayer anew, as facing the direction 


of prayer or Qib/ah is a condition for the validity of the prayer. 


3. The Ruling of Clothing, Speech, and Sleep During the Prayer: 


a) 


b) 


The prohibited clothing during the prayer: 


The author mentioned four things that are considered 
prohibited for a Muslim, both during and outside of the 
prayer. They are: wearing gold jewellery for men, wearing silk 
for men, looking at what Allah has forbidden, and consuming 
stolen property. Whoever engages in any of these things 
during prayer is committing a sin, but their prayer remains 
valid. As the author (may Allah have mercy upon him) states: 
“If someone prays while wearing silk, gold, or stolen items, or 
if they look at something impermissible, their prayer is valid, 


but their action is sinful.” 
The ruling regarding speaking during the prayer: 


The speech that occurs unintentionally from the one praying 


has three possible scenarios, because it could either: 


i, Apart from the Noble Qur'an, and its ruling is to 
perform Prostration of Forgetfulness after the 


Salutation of Peace. 


ii. If it is from the Noble Qur’an, and there has been a 
change in the wording or a distortion in the meaning, 
the ruling is to perform Prostration of forgetfulness 


after the Salutation of Peace. 


iii. If it is from the Noble Qur’an and nothing about it has 


changed, then there is no prostration for it. 
c) The ruling regarding falling asleep during the prayer. 
There are two possible scenarios in regard to falling asleep 
during the prayer: 
ii One scenario is if the sleep is extremely light, then there 


is nothing against it, and the prayer remains valid. 


ii. The other scenario is if the sleep is deep, and the ruling 
in this case is to repeat the Minor Ablution (Wudi’) 


and perform the prayer again. 


This is what is author (may Allah have mercy upon him) 
meant when he said: “Whoever falls asleep during the prayer, 
they do not need to perform a Prostration of Forgetfulness. 
But if their sleep becomes heavy, they should repeat both the 
prayer and Minor Ablution (Wudi’).” 


VIII. Assessment: 


i, Explain the ruling of yawning, sneezing, and yawning during prayer. 


2 Clarify the ruling of speaking and looking around during prayer. 


XI. 


3. 


Elaborate on the types of sleep during prayer and their rulings. 


Extension Activity: 


“If the praying person (individual) laughs out loud, his prayer is 
invalidated. If the one praying is leading the prayer and he prolongs 
the laughter, his prayer is disrupted, and if he is being lead in prayer, 
he continues, and there is no consequence upon him. "If he (the 
praying person) smiles, he continues his prayer, whether he is praying 
individually or as a follower. The praying person should not Say: 
praises Allah” after sneezing. "If he (the praying person) does so 
(praises Allah after sneezing), it is within his right (to do so). 
However, leaving it is better for him. He should not respond with a 
gesture to someone who signals him, whether it's during an 
obligatory (Fard) or supererogatory (Nafilah) prayer. Malik's opinion 
was that if he (the person) yawns outside of the prayer, he should 


cover his mouth with his hand.”*° 


Read the above text and clarify the ruling regarding the occurrence of the 


actions mentioned in it related to the prayer. 


Preparation for the Next Lesson: 


Read the upcoming lesson's text and try to answer the following questions: 


Ly 


The ruling on the groaning of a sick person during prayer. 


°° at-Tahthib fi Ikhtisar al-Madawwanah by Abi Qasim al-Barathaghi, vol. 1, p. 269. 


Zs 


The ruling on someone who prostrates with the side of their 


forehead. 


Lesson 23: 


Actions in Prayer that May be Forgiven. 


II. 


Ill. 


Lesson Objectives: 


1. To become familiar with some of the forgivable actions in prayer and 


the ruling regarding committing them. 


2. To understand the ruling on the Imdm's pause and prompting in the 


recitation of the prayer. 


3. To sense the leniency of Islam and its facilitating ease for people. 


Introduction: 


‘The prayer is considered a means of connection drawing the believer nearer 
to Almighty Allah. So, it is essential that it worshipper strives to perform 
it as perfect as possible, striving to be away from anything that diverts it 
from the purity of this intended purpose. Sometimes, the worshipper might 
be compelled to perform actions that are deemed outside the scope of 


prayer. So, what are the forgiven actions performed during the prayer? 


The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 
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is forgiven. However, murmuring for the sake of making oneself heard is 
disapproved, but it does not invalidate the prayer. If someone calls to 
another person during their prayer saying to them, Glory be to Allah 
(SubhanAllah), it is disliked, and his prayer is accepted. Whoever stops 
during their recitation®’ and no one helps him, he should leave that verse 
and recite what comes after it. So, if it becomes difficult for him, he should 
perform a unit of prayer, and he should not look at a copy of the Noble 
Qur’an in front of him, except if he is in the Opening Chapter (Sirah al- 
Fatihah), for the Opening Chapter (Sarah al-Fatihah) must be recited 
completely from a copy of the Noble Qur’an or by memory. If he left out a 
verse from it (Opening Chapter or Sarah al-Fatihah), he should perform 
the Prostration of Forgetfulness before the Salutation of Peace. But, if it 
was the majority of it (Opening Chapter or Sarah al-Fatihah), then his 
prayer is invalidated. Whoever starts reciting when their Imam did not, 


their prayer is nullified. If someone starts reciting, preceding the Imam 


37 Due to forgetfulness. 


IV. 


who is leading the prayer, their prayer becomes invalid. He should not start 
reciting ahead of his Imam, unless he waits for the beginning or if he 
changes the meaning. Whoever's mind becomes preoccupied with worldly 
matters for a short while, his reward diminishes, but his prayer does not 
become invalid. Whoever pushes away a walking object from in front of 
him, or prostrates on the side of his forehead, or prostrates on a piece of 
his turban, then there is no harm upon him. And there is no harm if 


(involuntary) vomiting or belching occurs during the prayer.” 


Important Vocabulary: 
1. Moaning (3): the audible sound that comes from pain, suffering, or 


distress. It's the sound one makes when experiencing discomfort or 


agony. 


2: Murmuring (isl); This is the act of making low, indistinct sounds, 


often indicating uncertainty, hesitation, or confusion. It can also 
describe the repetition of sounds within the chest, suggesting a kind 


of internal murmuring or resonance. 


3. Opened up to him (side @8): This expression signifies someone 
explaining, clarifying, or elaborating on a topic to another person, 
particularly when the latter is struggling to understand or 
comprehend it. It's like providing insights or shedding light on 


something that was previously unclear. 


4. Furrowed his Forehead (43¢4 34): This phrase is used to describe the 


action of someone raising their eyebrows or wrinkling their forehead 


due to confusion, concentration, or deep thought. It is a physical 


VII. 


expression often associated with someone trying to understand or 


figure something out. 


5. Vomit (culill): This the act of expelling the contents of the stomach 
through the mouth. It is the process of throwing up, usually due to 


illness, discomfort, or a reaction to something ingested. 


Lesson Summary: 


This lesson looks at the actions, particularly those that are involuntary, that 


if they are done in prayer that may be forgiven. 


What is Derived from the Text: 


ils Extract from the text the rulings of moaning and murmuring, and 


the response of the supplicant during prayer. 


2; Explain, from the text, the ruling on pausing in recitation, and the 


permissibility of elongation and its absence. 


3. Summarise, from the text, the ruling on passing in front of the 


worshiper. 


Focus of the Lesson: 
This lesson includes three main topics: 
1. Actions that are forgiven during prayer. 


The things that have been forgiven during prayer, include: 


iil. 


Moaning, which refers to the sounds a sick person may 
produce, and sighing, are both forgiven during prayer. They do 
not affect the prayer. This applies even if they are among the 
sounds that naturally accompany speech, as the person is 


compelled to do so. 


Murmuring: if someone murmurs during their prayer out of 
necessity, their prayer is valid, and there is no Prostration of 


Forgetfulness required for it, as agreed upon by scholars. 


Responding to a caller: So, if someone is called by another 
person while they are in prayer, and they reply: “Glory be to 
Allah” (SubhanAllah), such a response is disliked during prayer, 


but their prayer remains valid. 


The author (may Allah have mercy upon him) addressed all of these 


with his statement: “The moaning of a sick person is forgiven, and 


murmuring due to necessity is forgiven. However, murmuring for 


the sake of making oneself heard is disapproved, but it does not 


invalidate the prayer. If someone calls to another person during 


their prayer saying to them, Glory be to Allah (SubhanAllah), it is 


disliked, and his prayer is accepted.” 


iv. 


Pushing away what passes in front of the worshipper: When 
an animal or a person passes in front of the worshiper, they are 
required according to Islamic law to push it away and prevent 


it from passing. If they do so, there is no harm upon them. 


Prostrating on the side of the forehead: So, whoever prostrates 


on a part of their forehead, there is no harm upon them. This 


is because prostrating on a portion of the forehead is sufficient, 


as it fulfils the obligatory act upon them. 


vi.  Prostrating on a fold of the turban: So, whoever prostrates on 


a fold of their turban, there is no harm upon them, and their 


prayer remains valid. 


vii. The act of vomiting: It has two possible scenarios: 


The first scenario: 


The second scenario: 


If someone experiences minor 
vomiting or belching without 
anything being returned from their 
stomach, their prayer is valid, and 


there is no harm upon them. 


If someone intentionally induces 
vomiting or belching, or they force 
what came out back into their 
stomach, their prayer becomes 


invalid. 


2. The Ruling of Pausing During Recitation: 


If someone recites a verse and is unable to complete it, and no one 


else prompts them*® then they should leave what they could not 


complete and proceed with the verses that come after it. If they are 


unable to do so, they should perform the bowing position, and there 


is no Prostration of Forgetfulness required for them. It's not 


38 That is, they aren't given the remaining part of the verse. 


permissible for them to look at a copy of the Noble Qur’an in front 


of them to complete the chapter. 


Whoever pauses during the Opening Chapter (Sarah al- 
Fatihah) should complete it, as it is obligatory for them. If they don't, 


their prayer is not valid unless it's due to either: 


i Leaving only a verse from it, in which case the 
Prostration before the Salutation of Peace (Sujid al- 
Qabali) is obligatory upon them, and their prayer 
remains valid. 

iii If they omitted more than one verse from it the 
Opening Chapter or Sirah al-Fatihah), then the prayer 


is invalidated. 


Whoever is praying and another person prompts them in 
another prayer, their prayer is invalidated due to the lack of 


connection between them. 


It is not permissible for the one being led in prayer to prompt 
the Imam when they can not complete a verse, except if the 
Imam waits for the prompting or recites something that 


changes the meaning. 
Whoever's mind becomes preoccupied with worldly matters 
while in prayer, their prayer is still valid. 


The author (may Allah have mercy upon him) indicated all of 
this with his statement: “Whoever stops during their 
recitation, and no one helps him, he should leave that verse 


and recite what comes after it. So, if it becomes difficult for 


VIII. Assessment: 


him, he should perform a unit of prayer, and he should not 
look at a copy of the Noble Qur’an in front of him, except if 
he is in the Opening Chapter (Sirah al-Fatihah), for the 
Opening Chapter (Surah al-Fatihah) must be recited 
completely from a copy of the Noble Qur’an or by memory. If 
he left out a verse from it (Opening Chapter or Sirah al- 
Fatihah), he should perform the Prostration of Forgetfulness 
before the Salutation of Peace. But, if it was the majority of it 
(Opening Chapter or Sirah al-Fatihah), then his prayer is 
invalidated. Whoever started reciting when their Imam did 
not, their prayer is nullified. If someone starts reciting, 
preceding the Imam who is leading the prayer, their prayer 
becomes invalid. He should not start reciting ahead of his 
Imam, unless he waits for the beginning or if he changes the 
meaning. Whoever's mind becomes preoccupied with 
worldly matters for a short while, his reward diminishes, but 
his prayer does not become invalid. Whoever pushes away a 
walking object from in front of him, or prostrates on the side 
of his forehead, or prostrates on a piece of his turban, then 
there is no harm upon him. And there is no harm if 


(involuntary) vomiting or belching occurs during the prayer.” 


‘Ie Clarify the actions that are forgiven during prayer. 


De Explain the ruling regarding someone performing actions that are 


forgiven during prayer. 


3. Highlight the ruling of the Imam's pause and recitation correction 


during prayer. 


XI. Extension Activity: 
Al-Jazwili (may Allah have mercy upon him) said: 


“There has been a difference of opinion concerning murmuring in 
prayer without necessity. There are two opinions: Does it invalidate 
the prayer or is it disliked? If it happens and occurs, his prayer is still 
valid. Similarly, yawning, sighing, moaning, and audible crying do 


not invalidate the prayer. This is the consensus.” *” 


Read the text and extract from it the actions that are forgiven during prayer 


and their rulings. 


X. Preparation for the Next Lesson: 
Read the upcoming lesson's text and try to answer the following questions: 


1. The ruling regarding the one being lead in prayer if they become 
absent-minded, drowsy, or experience a sense of confusion during 


the prayer. 


3? Muwahib al-Jalil fi Sharh Mukhtasir al-Khall, vol. 


The ruling concerning someone who forgets to differentiate between 
the supererogatory Night (Witr) Prayer and the Odd-Numbered 
(Shaf’) Prayer through the Testimony. 


The ruling of repelling harm during the prayer. 


Lesson 24: 


The Unintentional Mistake of the One being Lead in Prayer 


and Repelling Harm During the Prayer. 


II. 


Ill. 


Lesson Objectives: 


£. To understand some rulings of unintentional mistakes related to the 


one being led in prayer. 
2, To understand the ruling of repelling harm during prayer. 


3. To contemplate the grace of Allah upon His servants by protecting 


them from harm. 


Introduction: 


Prayer is considered a connection between the servant and their Creator. It 
has its own set of rules. We have already learned some aspects related to the 
one leading the prayer or the Imdm, and in this lesson, we will cover some 
of the rulings associated with the one being led in prayer. Additionally, we 
will discuss the ruling of repelling harm during prayer. So, what are the 
specific rulings concerning the one being led in prayer? And what is the 


ruling on a person repelling harm from themselves during prayer? 


The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 
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“The unintentional mistake of the one being led in the prayer is borne by 

the Imam, except in cases where it involves a deficiency in an obligatory 

act. If the one being led in the prayer makes a mistake, becomes drowsy, or 
encounters an obstruction during the bowing posit ion while in any unit 
of the prayer other than the first one. If the one being led in prayer missed 
the prostration, was distracted, or fell asleep to the extent that the Imam 
had already risen for the second bowing, then if the follower hopes to catch 
up with the Imam before the bowing position, they should perform the 
prostration. If they do not hope to catch up, they should leave the 
prostration and follow the Imam. Then, they should perform another 
bowing to compensate for the missed prostration. And if the follower 
made up the missed bowing, they should not perform the prostration for 

it, unless they were uncertain about their bowing or prostration. If a 

scorpion or snake comes to them during the prayer and they kill it, there is 

no harm on them except if this action takes a long time or if they turn away 


from the Direction of the Prayer or Qiblah, in which case their prayer 


IV. 


would be invalidated. And whoever is uncertain whether he is in the 
supererogatory Night (Wir) unit of prayer or in the second part of the 
Odd-Numbered (Shaf’) Prayer unit, he should consider it as the second 
part of the Odd-Numbered (Shaf’) Prayer, and he should perform a 
prostration after the greeting final Salutation of Peace, and then perform 
the supererogatory Night (Witr). If someone spoke unintentionally 
between the second cycle of the Odd-Numbered (Shaf’) Prayer and the the 
supererogatory Night (Witr), there is no consequence on them. However, 


if it was intentional, it is disliked but there is no harm on them.” 


Important Vocabulary: 


1. Drowsiness (44): Indicates the state of drowsiness, where a person 
is in a state of lethargy, tiredness, and a desire to sleep. ‘This verb is 
used to describe the feeling of drowsiness, readiness to sleep, or 


briefly losing consciousness. 


2 Obstructed or Congestion (@ 33): It refers to a situation when 
something restricts or narrows a person's ability, preventing them 


from performing a specific obligation among the obligatory acts of 


prayer. 


Lesson Summary: 


This lesson looks at the actions, particular rulings on unintentional mistakes 


related to the one being led in prayer and the repelling of harm during 


prayer. 


VI. What is Derived from the Text: 


ie 


Extract from the text the ruling of the mistake of the one being led 


in the prayer or their sleeping in prayer. 


Errors or mistakes of those being led in the prayer, if they 
concern Recommended (Sunnah) acts and virtuous acts, then the 
Imam is responsible for them, and there is no responsibility upon the 


follower. 


If the one being led in the prayer leaves an obligatory (Fard) 
act from the obligatory acts, then the Imam is not held responsible 
for them. This applies to acts like the bowing position and 
prostration (Sujud), except for reciting the Opening Chapter (Sirah 
al-Fatihah), as the Imam bears the recitation of the Opening Chapter 
(Sarah al-Fatihah). 


If the one being led in the prayer becomes distracted or falls 
asleep, or loses focus during the bowing position or the prostration 
(Sujud) while they are performing a unit of prayer other than the first 


one, then there are two possibilities: 


i, If they do not intend to catch up (with the Imam), they 
should leave the bowing position or prostration and 
follow their Imam. They should then perform the unit 
of prayer in its place after their Imam gives the final 
Salutation of Peace, and there is no prostration in this 


case. 


And up to this point, the author (may Allah have mercy upon 
him) indicated with his statement: “The mistake of the one 
being led in the prayer is borne by the Imam.... up to his 


statement regarding the bowing and prostration.” 


2. Explain, based on the text, the ruling of repelling harm during 
prayer: 

i. Whoever is uncertain whether they are in the supererogatory 

Night (Witr) or in the second unit of the Odd-Numbered 

(Shaf’) Prayer, they should consider it as the second unit of the 

Odd-Numbered (Shaf’) Prayer. They should perform a 

prostration after the salutation (of the prayer) and then offer 


a single unit of the supererogatory Night (Witr). 


ii. | Whoever speaks casually between Odd-Numbered (Shaf’) 
Prayer and the supererogatory Night (Wier), there is no harm 
upon them. However, if they do so intentionally, it is disliked 


but there is no sin upon them. 


VII. Focus of the Lesson: 
This lesson includes two main topics: 
1; The mistake of the one being led in prayer and its rulings. 


2: The ruling of repelling harm during prayer. 


If someone is in their prayer and something from the creatures of the 
earth approaches them, such as a scorpion, snake, or similar creatures 
that may cause harm, and they engage in killing it, there is no harm 
upon them as long as being occupied with that does not become 
excessive. Alternatively, if it becomes necessary for them to do so 
while turning away from the direction of the prayer or Qib/ah then 
if such a situation arises, they should interrupt their prayer and 


restart it from the beginning. 


The author (may Allah have mercy upon him) indicated this with the 


statement: “. If a scorpion or snake comes to them during the prayer and 


they kill it, there is no harm on them except if this action takes a long time 


or if they turn away from the Direction of the Prayer or Qiblah, in which 


case their prayer would be invalidated.” 


Then the author concluded with two jurisprudential wisdoms related to the 


Odd-Numbered (Shaf’) Prayer and supererogatory Night (Wier), prayers, 


and they are: 


VIII. Assessment: 


1. 


Highlight the ruling of the one being led in the prayer missing a 


Recommended (Sunnah) act in prayer. 


Explain the ruling of a one being led in the prayer being constrained 


from performing an obligatory (Fard) act. 


Elaborate on the ruling of repelling harm in prayer. 


XI. Extension Activity: 


At-Tantkhi (may Allah have mercy upon him) said: 


“One of the characteristics of the supererogatory Night (Wizr) is 
recitation. There is a difference of opinion among scholars regarding 
whether the recitation in supererogatory Night (Witr) should be 
specific and additional to what's recited in the regular prayers. Some 
have said it should be limited to specific surahs along with the 
Opening Chapter (Sirah al-Fatihah), while others have argued that 
there's no specific limitation. The correct view is that it should be 


specific to three chapters of the Noble Qur'an.” * 


Read the text and extract the jurisprudential rulings related to the 


supererogatory Night (Wier) prayer. 


X. Preparation for the Next Lesson: 


Read the upcoming lesson's text and try to answer the following questions: 


1. 


When does the one being led in prayer perform the Prostration of 
Forgetfulness before the final Salutation of Peace and the Prostration 


of Forgetfulness after the final Salutation of Peace with the Imam? 


The ruling regarding the Prostration of Forgetfulness performed 


after the separation from the Imam. 


4 At-Tanbih ‘ala Mabadii al- Tawjiyyah, vol. 2, p.565. 


Lesson 25: 


The Rulings Related to the one who Unintentionally 


Arrives late to the Prayer. 


II. 


Lesson Objectives: 


£. To become familiar with the rulings of the one who arrives late to 


the prayer and has not separated from the Imam. 


2. To comprehend the rulings of unintentional mistakes made by the 
one who arrives late to the prayer after being separated from the 


Imam. 


3. To develop a sense of the profoundness of Islamic jurisprudence and 


its keenness on the welfare of its followers. 


Introduction: 


‘The true believer is eager for goodness, always striving to attain and achieve 
it. However, he may encounter distractions that divert them from seizing 
the good. Due to the concern of Islam for the well-being of its followers 
and to ensure that their efforts are not wasted, a practice was established by 
which the one who arrives late for the congregational prayer can complete 
their worship and to be justly rewarded for their noble efforts. So, how does 
the one who arrives late for the prayer complete their worship? And what 


is the ruling if they miss the Imam unintentionally? 


Ill. 


The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 
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“The one who arrives late and catches up with the Imam in prayer for less 
than a unit of prayer should not perform a Prostration of Forgetfulness 
neither before nor after the prayer. If they prostrate with the Imam, their 
prayer becomes invalid. However, if they catch up with a complete a unit 
pf prayer or more, they should prostrate along with the Imam with the 
prostration before the final salutation of Peace and delay the prostration 
after the final salutation of Peace until completing their prayer. Then, after 
the final salutation of the prayer, they should prostrate. If they 
intentionally prostrate with the Imam, their prayer becomes invalidated. 
However, if they prostrate absentmindedly, they should prostrate after the 
final Salutation of Peace. If the one who arrives late to the prayer makes a 
mistake after the Imam’s final salutation, their situation is similar to that 
of an individual praying alone. If someone lines up (intending to join the 
prayer) behind the one who arrives late to the prayer, being behind the 
Imam, and in front of themselves, the Prostration of Forgetfulness before 


the final Prostration of Peace position suffices them. 


IV. 


VII. 


Important Vocabulary: 


1 


The One who Arrives Late to the Prayer (4s«4ll): This refers to the 
person who arrives late and joins the congregation prayer after the 


Imam has already started leading the prayer. 


It suffices him (8/541): In the context of Islamic jurisprudence, this 
phrase indicates that a particular action or situation is considered 


acceptable or sufficient for an individual's religious obligation. 


Lesson Summary: 


This lesson looks at some of the rulings pertaining to the one who 


unintentionally arrives late to the prayer. 


What is Derived from the Text: 


Explain, from the text, when the one who unintentionally arrives late 
to the prayer should prostrate with the Imam, both in the Prostration 
of Forgetfulness before the final Salutation of Peace and the 


Prostration of Forgetfulness after the final Salutation of Peace. 


Clarify, from within the text, the ruling of the mistake made by the 
one who unintentionally arrives late to the prayer after being 


separated from the Imam. 


Focus of the Lesson: 


This lesson includes two main topics: 


1. The rulings of the one who unintentionally arrives late to the prayer 


and has not separated from the Imam. 


i 


If someone catches less than a complete unit of prayer, they do 
not join the congregation in the aspects that follow it, such as 
Prostration of Forgetfulness before the final Salutation of 
Peace or the Prostration of Forgetfulness after the final 
Salutation of Peace. So, if the Imam performs a one of these 
Prostration of Forgetfulness due to a particular reason, the 
individual who caught less than a unit of prayer does not 
follow the Imam in either the Prostration of Forgetfulness 


performed before or after final Salutation of Peace. 


If they catch a unit of prayer or more of the prayer, they follow 
the Imdm in case of a mistake. They have two possible 


situations: 


a) If the Imam performs the Prostration of Forgetfulness 
performed before the final Salutation of Peace for a 
specific reason, then those being led in the prayer 
should follow the Imam. So, when the Imam prostrates, 


they prostrate with the Imam. 


b) If the Imam. performs Prostration of Forgetfulness 
performed after the final Salutation of Peace, those 
being led in prayer do not prostrate along with the 
Imam, instead, the one’s being led in prayer delay the 
performance of the Prostration of Forgetfulness 


performed after the final Salutation of Peace until 


completing their prayer, and then they prostrate. 
However, if the follower goes against this and 
performance of the Prostration of Forgetfulness 
performed after the final Salutation of Peace prostrates 
with the Imdm., their prayer becomes invalid. The 
author (may Allah have mercy upon him) points to this 
when saying: “The one who arrives late and catches up 
with the Imam in prayer for less than a unit of prayer 
should not perform a Prostration of Forgetfulness 
neither before nor after the prayer. If they prostrate 
with the Imam, their prayer becomes invalid. However, 
if they catch up with a complete a unit pf prayer or 
more, they should prostrate along with the Imam with 
the prostration before the final salutation of Peace and 
delay the prostration after the final salutation of Peace 
until completing their prayer. Then, after the final 


salutation of the prayer, they should prostrate..” 


Mistakes of the one who arrives unintentionally arrives late to the 


prayer after being separated from the Imam: 


As previously mentioned, if those being led in prayer make an error 


while following the Imam., the Imam bears the responsibility for it. 


However, if the follower makes a mistake while not following the 


Imam and performs the missed part later, the Imam does not bear the 


responsibility for it. This is because the guidance of the Imam is no 


longer applicable, and the ruling then becomes the ruling of the one 


praying as an individual. 


This is the meaning of what the author stated: “If the one who 
arrives late to the prayer makes a mistake after the Imam’s final 
salutation, their situation is similar to that of an individual praying 


alone.” 


If it happens that the Prostration of Forgetfulness after the 
final salutation of Peace becomes obligatory upon the Imam, and it 
happens that the one being led in the prayer is in a situation where 
they need to compensate for what they missed after standing up 
(from the prayer) and if they happen to be obliged to perform the 
Prostration of Forgetfulness before the final Salutation of Peace, the 
ruling that is carried out is one that is accordance to the Sunnah: this 
is the Prostration of Forgetfulness that comes before the Final 
Salutation of Peace, because it compensates for the prayer and stands 
in place of the later one. This is the meaning of what the author (may 
Allah have mercy upon him): “If someone lines up (intending to join 
the prayer) behind the one who arrives late to the prayer, being 
behind the Imam, and in front of themselves, the Prostration of 
Forgetfulness before the final Prostration of Peace position suffices 


them.” 


VIII. Assessment: 


XI. 


1. Provide a detailed explanation of the situations of the one who 
unintentionally arrives late to the prayer and has not separated from 


the Imam. 


2. Clarify the ruling for the one who unintentionally arrives late to the 
prayer when they make a mistake after being separated from their 


Imam. 


Extension Activity: 
Ibn Ashir (may Allah have mercy upon him) said: 


a one who unintentionally arrives late to the prayer prostrates before 
the Imam, both in the Prostration of Forgetfulness before the final 
Salutation of Peace and the Prostration of Forgetfulness after the 


final Salutation of Peace. 


2. If they make a mistake, they should prostrate after the prayer's final 


salutation. 
3. If someone commits that mistake, he or she should be restricted. 
4. For the one who didn't attain a complete unit of prayer, prostration 


is not required. 


Read the above text and extract the rulings related to the one who 


unintentionally arrives late to the prayer. 


Preparation for the Next Lesson: 


Read the upcoming lesson's text and try to answer the following questions: 


The ruling of someone who forgets a obligatory (Fard) element of 


the prayer. 


The ruling of someone who gives the final Salutation of Peace while 


uncertain about the completion of their prayer. 


Lesson 26: 


The Rectification of a Missed Pillar of the Prayer. 


II. 


Ill. 


Lesson Objectives: 


1. Understand the ruling regarding someone who forgets one of the 
pillars of the prayer. 
Dn To comprehend the ruling for someone who offers the salutation 


while unsure about the completion of their prayer. 


3. To prioritise the performance of the prayer with its essential pillars. 


Introduction: 


Allah, the Most Exalted and Sublime, has legislated the Prostration of 
Forgetfulness in prayer to rectify errors that may occur in some of its actions 
and to ward off the whispers and insinuations of Satan. However, there are 
certain actions within the prayer that, if omitted, are not rectified by the 
Prostration of Forgetfulness. Instead, it becomes necessary for the 
worshipper to compensate for them and perform them. So, what are the 
actions in prayer that, if omitted, require the worshipper to compensate for 


them? And what is the method of making up for them? 


The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 
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“Whoever forgets bowing and remembers it during the prostration, 
should return to the standing position. It is recommended for them to 
repeat a portion of the recitation, then they should bow and prostrate after 
the final Salutation of Peace. Whoever forgets a single prostration and 
remembers it after standing up, should return while seated and perform 
the prostration, except if they had already sat before standing, in which 
case they do not repeat the sitting. Whoever forgets two prostrations, 
should prostrate while seated and not sit, and then perform the 
prostrations after the final Salutation of Peace. However, if they remember 
the prostrations after raising their head from the unit of prayer that follows 
it, they should continue their prayer without going back. If he nullified the 
Prostration of Forgetfulness and added an extra unit of prayer in its place, 
constructing it properly, and then prostrated before the final Salutation of 
Peace, whether it was from the earlier units of prayer, and remembered it 
after completing the third unit of prayer and after the final Salutation of 
Peace, if it was not among the first units of prayer, or if it was one of them 
and he remembered before completing the third unit of prayer, because 


recitation of the chapter of the Qur’an and the sitting were not missed. 


IV. 


Whoever gives the final Salutation of Peace while uncertain in the 


completion of his prayer, his prayer becomes invalid.” 


Important Vocabulary: 


iF Fell into Prostration (54 lasts): This phrae refers to the action of 
someone bowing down and placing their forehead on the ground in 


a prostrate position, typically during prayer. 


2: Persisted in Doing Something (eceill le 6345): This phrase refers to 
someone continuing to engage in a specific action repeatedly or 


continuously without stopping or retracting. 


3. Concluded the bowing position (428 SI) Sse): This phrase refers to the 
action of raising the head from the bowing position in prayer after 


completing the supplications and remembrance in that posture. 


Lesson Summary: 


This lesson looks at some of the rulings ruling regarding someone who 


forgets one of the pillars of the prayer. 


What is Derived from the Text: 


il. Extract from the text the ruling for someone who forgets a pillar of 


the prayer. 


2. Elaborate, using the text, the ruling for someone who gives the final 


Salutation of Peace while uncertain about the completion of the 


prayer. 


VII. Focus of the Lesson: 


This lesson includes two main topics: 


1. The ruling for someone who forgets an obligatory (Fard) element of 


the prayer. 


The worshipper might unintentionally miss an obligatory element of 


the prayer, such as bowing and prostration. The details of this are 


explained in the following: 


i, 


iil. 


Whoever forgets the bowing position and only remembers it 
while in prostration, should stand up while still in the state of 
standing and then perform the bowing position. This makes 
his bowing part of his standing. Then it is recommended for 
him to prostrate after the salutation due to the additional act 


that occurred. 


Whoever forgets a prostration and only remembers it after 
standing up, should return, sit down, and then prostrate. This 


makes his prostration part of his sitting. 


Whoever leaves both Prostrations of Forgetfulness together 
and only remembers them after standing up, should prostrate 
from a standing position. It is recommended for him in all of 


that to prostrate after the final Salutation of Peace. 


Whoever leaves the prostration and only remembers it after 


raising their head from the bowing position of the following 


unit of prayer, then he nullifies the deficient unit and builds 


upon what is correct. It has two possible scenarios: 


a) 


b) 


If the forgotten (prostration) occurred in the first or 
second unit of prayer, then he prostrates before the final 
Salutation of Peace due to the deficiency of the 
recitation from the third unit of prayer, which he made 
the second, in place of the unit of prayer that was 


nullified. 


If it is not from the first two unit of prayer, whether it 
is the third or fourth unit of prayer, or if it is one of the 
first two units of prayer and he remembers before the 
bowing of the third unit of prayer, then he prostrates 


after the final Salutation of Peace. 


This point is made by the author (may Allah have mercy upon 


him) when he said: “Whoever forgets the bowing and 


remembers it during the prostration ...” up to his statement: 


..... Because recitation of the chapter of the Qur’an and the 


sitting were not missed.” 


The ruling for someone who gives the final Salutation of Peace while 


uncertain about the completion of their prayer: 


Whoever is afflicted by doubt regarding the completion of their 


prayer and still gives the final Salutation of Peace despite having that 


doubt, their prayer is invalidated. This is what the author (may Allah 
have mercy upon him) intends by his statement: “Whoever gives the 
final Salutation of Peace while uncertain in the completion of his 


prayer, his prayer becomes invalid.” 


VIII. Assessment: 


XI. 


1; State the ruling for someone who forgets an obligatory element of 
the prayer. 

2. Explain the ruling for someone who forgets a prostration in the first 
two units of the prayer and remembers it after the bowing of the 
third unit of prayer or before it. 

3. Clarify the ruling for someone who gives the final Salutation of 
Peace while uncertain about the completion of their prayer. 

Extension Activity: 


Abdur-Rahman ibn ‘Askar al-Baghdadi (may Allah have mercy upon him) 


said: 


“The Prostration of Forgetfulness compensates for leaving the 
Recommended (Sunnah) acts of prayer. It is done in addition after 
the final Salutation of Peace, both for deficiency or the combination 
of the actions before it.... as for the pillars of prayer, nothing suffices 
except performing them unless the time for making up missed 
elements of the prayer has passed, for if it has passed, the unit of 


prayer becomes invalid, and whoever remembered a prostration 


during the final moments of their prayer, and they did not know its 


proper place, they should prostrate and then perform a unit of 


41 


prayer. 


Read the text and extract from it: 
1. What constitutes the expiation for Forgetfulness? 
2. How many types of Prostration for Forgetfulness are there? 


3. What is required of someone who misses one of the obligatory 


elements of the units of the prayer? 


X. Preparation for the Next Lesson: 
Read the upcoming lesson's text and try to answer the following questions: 
i The ruling of forgetfulness in make-up (Qada’) prayer. 
2. The ruling of forgetfulness in supererogatory (JVafa/) prayer. 


3. ‘The ruling of someone who initiates an act of worship and 


does not complete it. 


4. The ruling of sighing during the prayer. 


"| Irshad as-Sdalak, p. 21 with adaptations. 


Lesson 27: 


The Ruling of the Prostration of Forgetfulness Regarding 


Compensatory and § upererogatory Prayers. 


II. 


Ill. 


Lesson Objectives: 


1. To understand the rulings of forgetfulness in compensatory and 


supererogatory prayers, 


2. Realise completing acts of worship after initiation and the ruling of 


sighing in prayer. 


3. Prioritising the establishment of the prayer, and performing the 


compensatory prayer. 


Introduction: 


When one deeply ponders over the rulings related to prayer, they notice 
differences in the rules of forgetfulness between performing compensating 
for missed prayers and performing the prayer on time, as well as between 
obligatory and supererogatory prayers. What are the regulations that 
pertain to forgetfulness in compensatory prayers? So, what are the 


regulations that relate to forgetfulness in supererogatory prayers? 


The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 
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Forgetfulness in compensatory prayers is like forgetfulness in timely 
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performed prayers, and forgetfulness in supererogatory prayers is like 
forgetfulness in obligatory prayers, except in six matters: The recitation of 
the Opening Chapter (Sarah al-Fatihah) and a chapter of the Noble 
Qur'an, silently and audibly; the addition of a unit of prayer, and 
forgetting some of the pillars, if the delay is lengthy. So, if someone forgets 
the Opening Chapter (Sarah al-Fatihah) in a supererogatory prayer and 
remembers after the bowing, they should continue, perform the 
prostration before the final Salutation of Peace, contrary to the obligatory 
prayer. In this case, that unit of prayer is nullified, and another is added. 
They continue and their prostration is as we mentioned in the case of 
leaving the prostration. If someone forgets the chapter the Noble Qur’an, 
audible recitation, or silent recitation in a supergoatory prayer, and 


remembers after the bowing, they should continue, but there is no 


IV. 


prostration for them, unlike the obligatory prayer. Whoever stands up for 
a third unit of prayer in a supererogatory prayer, and then remembers 
before bowing, they return and prostrate after the final Salutation of Peace. 
But, if they complete the third unit of prayer, they continue, add a fourth 
unit of prayer, and prostrate before the final Salutation of Peace, contrary 
to the obligatory prayer. They may return whenever they remember and 
prostrate after the final Salutation of Peace. Whoever forgets a pillar of the 
supererogatory prayer, such as bowing or prostration, and does not 
remember until after the final Salutation of Peace and a significant time 
has passed, there is no repetition for them, unlike the obligatory prayer, 
they start it anew. Whoever intentionally interrupts the supererogatory 
prayer, or leaves out a unit or a prostration intentionally, must start it anew. 
Whoever sighs in their prayer, there is nothing upon them except to utter 


letters.” 


Important Vocabulary: 


1. Always or Constantly (jail); This word is used to indicate continuity 


and lack of change over time. 


2.  Sighing (35): This refers to someone exhaling deeply and 


emotionally, usually due to pain or sorrow. 


Lesson Summary: 


This lesson looks at some of the rulings ruling regarding forgetfulness in 


superogatory prayers as well as sighing in the prayer. 


VI. What is Derived from the Text: 


1. — Extract from the text the ruling of forgetfulness in compensatory and 


supererogatory prayers. 


2. Clarify, based on the text, the ruling of initiation and non- 


completion in worship. 


3: Summarise from the text the ruling of sighing in prayer. 


VII. Focus of the Lesson: 
This lesson includes three main topics: 
1. The ruling of forgetfulness in compensatory and separatory prayers. 
a) The ruling of forgetfulness in compensatory prayers. 


Forgetfulness in compensatory prayers is like forgetfulness in 
timely performed prayers. So, if the one praying forgets in 
compensatory prayers with an addition, they prostrate after 
the final Salutation of Peace, and if they forget with a 
deficiency, they prostrate they prostrate before the final 
Salutation of Peace, and to this the author (may Allah have 
mercy upon him) said: “Forgetfulness in compensatory 


prayers is like forgetfulness in timely performed prayers.” 


b) ‘The ruling of forgetfulness in Supererogatory prayers. 


Forgetfulness in supererogatory prayers is similar to 


forgetfulness in obligatory prayers, except in a few matters; 


and they are as follows: 


1. 


Whoever forgets the Opening Chapter (Sarah al- 
Fatihah) in a voluntary prayer and only remembers after 
rising from the bowing position, they continue their 
prayer, add another unit of prayer, and prostrate after 


the final Salutation of Peace as an addition. 


Whoever forgets a chapter from the Noble Qur’an, or 
the inaudible recitation, or the audible recitation, and 
only remembers after rising from the bowing position, 
they continue their prayer until completing it, and there 
is nothing upon them, unlike forgetfulness in obligatory 
prayers. For in the obligatory prayers, they must 
perform a Prostration of Forgetfulness before the final 
Salutation of Peace for forgetting the chapter and 
audible recitation, and after the final Salutation of Peace 


for forgetting the inaudible recitation. 


The ruling for someone who is performing supererogatory 


prayer, when they stand up for the third unit of prayer, is that 


they are faced with two options: 


The first: If they remember before completing the bowing 


position of the third unit of prayer, at that point, 


they return to the sitting position, perform the 


final Salutation of Peace, and prostrate after the 


salutation. 


The second: If they remember after the bowing position, and 
in that case, they should continue their prayer, 
add a fourth unit of prayer to it, and prostrate 


before the final Salutation of Peace. 


‘The ruling for a supererogatory prayer when someone forgets 
a pillar of it, such as bowing or prostration, and does not 
remember until after the final Salutation of Peace, there is no 
repetition required for them. All of this was indicated by the 
author (may Allah have merc upon him) through his 
statement: “And forgetfulness in voluntary prayers”.. until his 


statement: “They start it anew.” 


The initiation of worship necessitates its completion: 


The statement of the author (may Allah have mercy upon him) 
indicates this when he said: “Whoever intentionally interrupts the 
supererogatory prayer, or leaves out a unit or a prostration 
intentionally, must start it anew. Whoever sighs in their prayer, 
there is nothing upon them except to utter letters.” Because the 
supererogatory acts of worship become obligatory upon their 
initiation, whoever starts a supererogatory act of worship and then 
invalidates it by omitting a pillar of it or deliberately discontinues it, 


it becomes necessary for them to offer its substitute. This is because 


the moment one initiates it, they have obligated themselves to it, and 


their responsibility is not absolved except by performing it correctly. 


The ruling on sighing during prayer: 


If the one praying sighs during their prayer, their prayer remains 
valid, except if this sighing is accompanied by uttering words. In such 
a case, the prayer becomes invalidated if done intentionally, while if 
the sighing is done involuntary, they should perform a prostration 
after the final Salutation of Peace. In this context, the author (may 
Allah have mercy upon him) states: “Whoever sighs in their prayer, 


there is nothing upon them except to utter letters.” 


VIII. Assessment: 


XI. 


1. Mention the ruling of forgetfulness in compensatory and 
supererogatory prayers. 

2: Explain the ruling of completing worship after initiation. 

3. Clarify the ruling of sighing in prayer. 

Extension Activity: 


It is mentioned in the extensive commentary by Mayyarah, where the poet 


says: 


1. “Unintentional mistake in a supererogatory act is treated the 


same as unintentional mistake in an obligatory act." 


Di Except for five [cases]: reciting inaudibly, reciting audibly, and 


reciting a full chapter of the Qur'an. 


3. And the bowing position completion comes with three 


[parts], and whoever... 


4. Regarding the pillar of the prayer, they might make a mistake, 


and the state of being established becomes prolonged.” 


Extract from these statements the distinguishing rulings between the 


supererogatory (JVafa/) and obligatory (Fara) acts in cases of forgetfulness: 


X. Preparation for the Next Lesson: 
Read the upcoming lesson's text and try to answer the following questions: 


iL, The ruling on saying Glory be to Allah (Yasbih) behind the 


Imam and its types. 


2, The ruling on someone who is certain of an addition in the 


recitation of the Imam. 


® Ad-Durr ath-Thamin ash-Sharh al-Kabir by Mayyarah upon the Ode of Ibn Ashir, vol. 2, p. 29. 


Lesson 28: 


Those being lead in Prayer Continuity with the Imam in the 
Case of Forgetfulness. 


I. Lesson Objectives: 


‘8 To familiarise oneself with the rulings of the Imam’ forgetfulness 
and the exclaiming of “Glory be to Allah” of those being led in prayer 


to the Imam. 


2. To understand the ruling of continuity for those being led in prayer 


with their Imam in the case of forgetfulness. 


3. To highlight the need to strive to follow the Imam closely in my 


prayers. 


II. Introduction: 


Among the essential matters that a worshipper must be knowledgeable 
about are the rules of forgetfulness in prayer. This is crucial for the validity 
of the prayer, as rectifying the errors that occur in the prayer depends on 
understanding these rules. Just as those being led in the prayer by the Imam 
can make mistakes, the Imam can also do the same. Does it become 
obligatory for those who are being led in prayer to replicate the Imdam’s 
mistake which is done out of forgetfulness? And what are the associated 


rules regarding this? 


Ill. 


IV. 


The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 
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“And when the Imam makes a mistake due to a omission or addition, be 


° 


one being led by the Imam should declare: “Glory be to Allah,” and when 
your Imam rises from two units of prayer, then “Glory be to Allah” with the 
rising. If he leaves the ground, then follow him. If he sits in the third unit 
of prayer, then stand and do not sit with him. If he performs one 
prostration and leaves the second one, then declares “Glory be to Allah,” 
with it (the prostration) and do not perform it (the second prostration) 
with him, unless you fear missing the joining of his bowing. Follow him in 
that case and do not sit with him after that, neither in the second unit of 
prayer nor the fourth unit of prayer. So, when he says the final Salutation 
of Peace, then add another complete unit of prayer instead of the unit you 
missed, and prostrate before the final Salutation of Peace. If you are 
praying as a congregation, it's better for one of you to take the lead and 


complete the prayer with everyone. 


Important Vocabulary: 


1. Glorification (@+): This term refers to the act of glorification, praise, 
and declaration of Allah's perfection. In the context of prayer, it 


refers to the act of saying: Glory be to Allah. 


2, Completed the Bowing Position (Ss): this refers to the completion 
of the bowing position in the prayer. In regard to the prayer, it means 
that they have fully completed the bowing position and have risen 


from it to a standing position. 


3. It is invalidated on Nullified (tg): This phrase means: “You 
nullified it” or “You invalidated it.” In the context of the prayer, it 
refers to the action of making an element of the prayer ineffective or 
void, and it's used when someone does not perform a certain action 


properly or intentionally neglects it. 


4. Omission (U8): This refers to a mistake, deficiency, omission, 
shortcoming or error made by the Imam during the prayer, such as 


omitting or adding something unintentionally. 


5: Addition (3565): This refers to a mistake made by the Imam during 
the prayer where they unintentionally add extra actions or recitations 


beyond what is required in the proper order of the prayer. 


Lesson Summary: 


This lesson looks at some of the rulings of the Imam’ forgetfulness and the 


supplications of those being led in prayer for the Imam. 


What is Derived from the Text: 


Extract, from the text, the rulings of the Imam’ forgetfulness and the 


supplications of the one being led in the prayer for him. 


Clarify, based on the text, the ruling of the one being led in the prayer 


continuity with their Imdm in the case of forgetfulness. 


Highlight what is obligatory for the one being led in prayer to do 


when they are certain of an addition by their Imam. 


VII. Focus of the Lesson: 


This lesson includes two main topics: 


1; 


The forgetfulness of the Imam and the declaring of “Glory to be 
Allah” by those being led in the prayer for him: 


When the Imam makes a mistake, either by adding or omitting an 
act, the follower should exclaim: “Glory be to Allah” to him. Then, 
those being led by the Imam should complete their prayer and 
perform prostration according to the added or omitted act. When 
the Imam rises from two units of prayer, those being led in prayer by 
the Imam should declare: “Glory be to Allah.” When the Imam 
remembers to perform the Testimony before lifting his hands and 
knees to depart from the prostration position, he sits, and there is no 
obligation upon him. However, if the Imam does not remember until 
he has risen completely, he should not return to the sitting position 
for Testimony, and those being led by the Imam should also not 
return. [his is because one does not transition from an obligatory act 


to a Recommended (Sunnah) act. In this regard, the author (may 


Allah have mercy upon him) says: “And when the Imam makes a 


mistake due to a omission or addition, the one being led by the 


Imam should declare: “Glory be to Allah,” and when your Imam 


rises from two units of prayer, then “Glory be to Allah” with the 


rising. If he leaves the ground, then follow him.” 


The rulings of the those being led in prayer and their continuity with 


the Imam in the case of forgetfulness: 


if 


When the Imam sits in a place where sitting is not appropriate, 
such as sitting after the first or third unit of prayer, those being 
led by the Imam should not follow the Imam in this sitting. 


This is because sitting is not prescribed in this place. 


If the Imam performs one prostration and omits the second 
one, those being led in prayer by him should not rise with the 
Imam, except if they fear that his bowing might become 
invalidated, in which case they follow the Imam. If they follow 
the Imam in this situation, they do not sit with him afterward, 
neither in the second nor in the fourth unit of prayer, because 
the first unit of prayer was disrupted and thus the second unit 
of prayer becomes the first, and the fourth unit of prayer 
becomes the third. When the Imam completes the prayer by 
saying the concluding Salutations of Peace, the follower adds 
another unit of prayer instead of the first one that was 
nullified, and then performs a prostration before giving the 


final Salutation of Peace. 


VIII. Assessment: 


1. 


ill. 


In a congregational prayer led by the Imam, if the 
circumstances described earlier arise, the group members 
should designate one individual among them. This chosen 
person will then perform the necessary actions to complete the 
prayer after the Imam has concluded the prayer with the final 
Salutation of Peace. This is indicated by the author (may Allah 
have mercy upon him) with his statement: “If he sits in the 
third unit of prayer, then stand and do not sit with him. If he 
performs one prostration and leaves the second one, then 
declares “Glory be to Allah,” with it (the prostration) and do 
not perform it (the second prostration) with him, unless you 
fear missing the joining of his bowing. Follow him in that case 
and do not sit with him after that, neither in the second unit 
of prayer nor the fourth unit of prayer. So, when he says the 
final Salutation of Peace, then add another complete unit of 
prayer instead of the unit you missed, and prostrate before the 
final Salutation of Peace. If you are praying as a congregation, 
it's better for one of you to take the lead and complete the 


prayer with everyone.” 


Explain the ruling of the Imam’ forgetfulness and the exclaiming of: 


“Glory be to Allah” by those who are being led in prayer for him. 


Elaborate on the situations of forgetfulness where those who are 


being led in prayer do not follow the Imam. 


3. Highlight the situations of forgetfulness where those who are being 


led in prayer follow the Imam. 


XI. Extension Activity: 


It is mentioned in the extensive commentary by Mayyarah, where the poet 


says: 


is Unintentional mistake in a supererogatory act is treated the 


same as unintentional mistake in an obligatory act. 


Di Except for five [cases]: reciting inaudibly, reciting audibly, and 


reciting a full chapter of the Noble Qur’an. 


3. And the bowing position completion comes with three 


[parts], and whoever... 


4. Regarding the pillar of the prayer, they might make a mistake, 


and the state of being established becomes prolonged.”* 


Extract from these statements the distinguishing rulings between the 


supererogatory (Vaal) and obligatory (Fard) acts in cases of forgetfulness: 


X. Preparation for the Next Lesson: 
Read the upcoming lesson's text and try to answer the following questions: 


il, The ruling for those being led in prayer if their Imdm adds a 
fifth unit of prayer. 


‘3 Ad-Durr ath-Thamin ash-Sharh al-Kabir by Mayyarah upon the Ode of Ibn Ashir, vol. 2, p. 29. 


eA 


The ruling for those being led in prayer if their Imam gives the 


final Salutation of Peace before completing their prayer. 


Lesson 29 


Those bein g lead in Prayer Adhering to the Imams Mistake 
During the Prayer. 


I. Lesson Objectives: 


‘8 To understand the ruling for those being led in prayer when an 


addition occurs from the Imam. 


2. To grasp the ruling for those being led in prayer when the Imam 


gives the final Salutation of Peace before completing the prayer. 


3. To apply these rulings in one’s prayers. 


II. Introduction: 


One of the essential elements of prayer is that those being led in the prayer 
closely follow the Imam. However, there might be instances when matters 
occupy the Imam’s thoughts, causing distractions that lead to mistakes in 
the prayer either in terms of additions or omissions. In such cases, what is 
the obligation of those being led in prayer by the Imam? Is it necessary for 


them to continue following the Imam? 


Ill. ‘The Text: 


Imam al-Akhdari, may Allah have mercy upon him, said: 


IV. 
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“And when the Imam adds a third prostration, those being led should 
declare: “Glory be to Allah” and do not prostrate along with him. And if 
the Imam rises for a fifth prostration, follow him if you are certain about 
its obligation or doubt it, and sit if you are certain about its addition. If the 
first [person] sits while the second [person] stands, their prayer becomes 
invalidated. If the Imam offers the final Salutation of Peace before 
completing the prayer, those behind him should declare: “Glory be to 
Allah.” "Ifhe [the Imam] is truthful in his statement [of ending the prayer], 
complete your prayer and prostrate after the final Salutation of Peace. But 
if you doubt his statement, ask the two just individuals for permission to 
speak and ask as they are allowed to converse in this matter. If you are 
certain of the completion of the prayer, act according to your certainty and 
leave the two just individuals unless a significant number of people behind 


him. In that case, you leave your certainty and return to them.” 


Important Vocabulary: 


il Become Certain (G8): It refers to the act of verifying, learning, and 


gaining knowledge with certainty. 


VII. 


Z, Two Just Individuals (cil): This refers to two people who are just, 
upright, and fair in their actions. It's a dual form that denotes a pair 


of individuals who uphold justice and righteousness. 


oF Completion (JL&l!): This refers to the state of being complete, whole, 
or flawless. In the context you provided earlier, it was mentioned as 


the perfection or completion of prayer and its fulfillment. 


Lesson Summary: 


This lesson looks at some of the rulings for those being led in prayer when 


an addition occurs from the Imam. 


What is Derived from the Text: 


1. Extract, from the text, what is required of those being led in the 
prayer when the Imam performs an additional third prostration 


before completing the prayer. 


2. Clarify, based on the text, the obligations upon the one being led in 
the prayer when the Imam offers the final Salutation of Peace before 


completing the prayer. 


Focus of the Lesson: 


This lesson includes two main topics: 


The forgetfulness of the Imam and the declaring of “Glory to be 
Allah” by those being led in the prayer. 


When the Imam performs an additional third prostration, and the 
one being led in prayer becomes certain of its addition, the one being 
led should declare: “Glory be to Allah” but they should not prostrate 
with the Imam. If the one being led prostrates with the Imam, their 
prayer becomes invalidated. If the Imam adds a fifth unit of prayer, 
the one being led in prayer should declare: “Glory be to Allah.” If the 
Imam returns to the sitting position, the follower completes their 
prayer and prostrates after the final salutation. If the Imam does not 


return, the follower has two possible options: 


i. If the Imam’ standing is for a reason, and the one being led in 
prayer becomes certain or doubtful about the reason, then the 
one being led in prayer must follow the Imam. If the the one 


being led in prayer sits, their prayer becomes invalidated. 


ii. If the Imam’ standing is not for a reason, and the one being 
led in prayer becomes certain of its addition, then the one 
being led in prayer at that point should not follow the Imam. 
Instead, they should declare: “Glory be to Allah”. If the Imam 
returns, the one being led in prayer should complete the prayer 
and prostrates after the final Salutation of Peace. If the Imam 
does not return, the follower remains seated until the Imam 
performs the final Salutation of Peace. If the follower follows 
the Imam and prostrates with them, their prayer becomes 
invalidated. In this regard, the author (may Allah have mercy 


upon him) states: “And when the Imam performs an 


additional third prostration’ ... until his statement: “his prayer 


becomes invalidated.” 


‘The ruling for the one being led in prayer that when the Imam offers 


the Salutation of Peace before completing the prayer. 


If the Imam makes an unintentional error and performs the 
Salutation of Peace before completing the prayer, assuming its 
completion, the one being led in prayer should declare: “Glory be to 
Allah” for him, and not offer the final Salutation of Peace with him, 
as long as the follower is certain that the prayer is not complete. If 
the one being led in the prayer performs the Salutation of Peace with 


the Imam, their prayer becomes invalidated. 


If the one who is being led in the prayer should declare: “Glory 
be to Allah” and the Imdm acknowledges the mistake, the Imam 
resumes the prayer and completes it, prostrating after the final 


Salutation of Peace. 


But if the Imam does not acknowledge or affirm those being 
led in prayer, it is said that two just individuals among the 
worshippers should be consulted. If they inform them that a part of 
their prayer is still remaining and their honesty is certain, they should 
perform what is remaining of their prayer and prostrates after the 
final Salutation of Peace. If their honesty is not certain to him, they 
should not revert to their statement, and they are obligated. Both the 


two just individuals and those who are certain about the addition 


among those being led in prayer must complete what remains of 


their prayer individually or led by an Imam. 


But if the informants become numerous and their report 
becomes highly credible, to the extent that their information is 
essential knowledge, then the Imam has nothing to do except to go 
back to their statement. 


The author (may Allah have mercy upon him) indicated this 


cont 


with his statement: “"and when the Imam offers the salutation”... 


until his statement: “and return to them.” 


VIII. Assessment: 


XI. 


1. Explain the different situations of those being led in prayer when 
there is an addition by the Imam’. 

2. Highlight the different situations of those being led in prayer when 
the Imam offers the salutation before completing the prayer. 

Extension Activity: 


On the authority of Abdullah ibn Mas’tad (may Allah be pleased with him) 
said: the Messenger of Allah (#) said: 


“The Messenger of Allah (#) prayed the Dhuhr prayer as five units 
of prayer (rak‘ahs). It was said to him: “Did you add in the prayer?” 
He (#) replied: 


“And what is that?” They said: “You prayed five units of prayer.” 
So, he (#) performed two prostrations after he offered the 


salutation.”™ 


Reflect on the above Hadith and extract from it the type of prostration it 


includes, its ruling, and its reason. 


“* Collected by Bukhai (no. 1226). 
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